Companion to
Vedic Verses in

'"The Life Divine' - Vol. 11

Vedic Verses Translated by Sri Aurobindo,

with Word-to-Word Matching and Explanatory Notes

Compiled By

Mukund Ainapure




Companion to Vedic Verses in

'The Life Divine' - Vol. 11

Vedic Verses Translated by Sri Aurobindo,

with Word-to-Word Matching and Explanatory Notes

Compiled by

Mukund Ainapure

Original Sanskrit Verses From Vedic Texts

Translated by Sri Aurobindo as chapter-opening epigraphs
in The Life Divine Vol. 22, The Complete Works of Sri Aurobindo

Padpdtha

Sanskrit Verses after resolving euphonic combinations (sandhi) and the compound

words (samas) into separate words, in Devanagari as well as Roman Transcription

Sri Aurobindo’s English Translation
Matched word-by-word with Padpatha

Explanatory Notes

Notes explanatory of important points based on Sri Aurobindo's writings

Companion to Vedic Verses in 'The Life Divine' - Vol. 11



Companion to Vedic Verses in 'The Life Divine' - Vol. 11

By Mukund Ainapure

© Author

All original copyrights acknowledged

15 August 2021

Price: Complimentary for personal use / study

Not for commercial distribution

Companion to Vedic Verses in 'The Life Divine' - Vol. 11



Companion Series

By Mukund Ainapure

Vedic Verses Translated by Sri Aurobindo,

with Word-to-Word Matching and Explanatory Notes

Companion to 'The Secret of the Veda' - Vol. I-11

Companion to 'Hymuns to the Mystic Fire' - Vol. I-IV

Companion to 'Vedic and Philological Studies' - Vol. I-VI

Companion to Vedic Verses in ' The Life Divine' - Vol. I-11

Companion to Vedic Verses in 'The Life Divine' - Vol. 11



I12ft sRfee=RuRtER=

At the Lotus Feet

of
Sri Aurobindo

Companion to Vedic Verses in 'The Life Divine' - Vol. 11



References / Aknowledgements

The original sanskrit verses (without accents) and the Padpatha (in Devanagari as well as
Roman Transcription) are cross-checked with the texts available on theveda.org.in, the
upanishads.org.in and the bhagavadgita.org.in.

The compiler has matched Sri Aurobindo's english translation word-by-word with Padpatha
(Devanagari), using superscripts.

The translation of the verse and the explanotary Notes are extracted from Sri Aurobindo’s
writings in the 'Collected Works of Sr1 Aurobindo' (CWSA) published by Sri Aurobindo
Ashram Publication Department, Pondicherry, 1997-2013. All of the volumes of the CWSA
are available in PDF on www.sabda.in; and in HTML, with an excellent Index, on
www.incarnateworld.in. The relevant CWSA Volume No/Page No. are given within square
brackets at the end of each verse translation as well as the explanatory Note.

Follwing is a list of the CWSA Volumes mostly relied upon -

Collected Works of Sri Aurobindo (CWSA)

Volume No. Title
09 Writings in Bengali and Sanskrit
10 Record of Yoga - 1
11 Record of Yoga - IT
12 Essays Divine and human
13 Essays in Philosophy and Yoga
14 Vedic and Philological Studies
15 The Secret of the Veda
16 Hymns to the Mystic Fire
17 Isha Upanishad
18 Kena and Other Upanishads
19 Essya on the Gita
21-22 The Life Divine - I & II
23-24 The Synthesis of Yoga - I & II
28-31 Letters on Yoga - I to IV
32 The Mother
33-34 Savitri - I & IT

The compiler gratefully acknowledges the copyright of all the original works quoted or

extracted.

Companion to Vedic Verses in 'The Life Divine' - Vol. 11

Vi


http://www.sabda.in/

Prologue

Sri Aurobindo

Sri Aurobindo was born in Calcutta on 15 August 1872. At the age of seven he was taken
to England for education. There he studied at St. Paul's School, London, and at King's
College, Cambridge. Returning to India in 1893, he worked for the next thirteen years in the
Princely State of Baroda in the service of the Maharaja and as a professor in Baroda College.
In 1906, soon after the Partition of Bengal, Sri Aurobindo quit his post in Baroda and went
to Calcutta, where he soon became one of the leaders of the Nationalist movement. He was
the first political leader in India to openly put forward, in his newspaper Bande Mataram, the
1dea of complete independence for the country. Sri Aurobindo had begun the practice of Yoga
in 1905 in Baroda. In 1908 he had the first of several fundamental spiritual realisations. In
1910 he withdrew from politics and went to Pondicherry in order to devote himself entirely
to his inner spiritual life and work. During his forty years in Pondicherry he evolved a new
method of spiritual practice, which he called the Integral Yoga. Its aim is a spiritual realisation
that not only liberates man's consciousness but also transforms his nature. In 1926, with the
help of his spiritual collaborator, the Mother, he founded the Sri Aurobindo Ashram. Among
his many writings are The Life Divine, The Synthesis of Yoga, The Secret of the Veda, Hymns
to the Mystic Fire, Vedic and Philological Studies and Savitri. Sri Aurobindo left his body on
5 December 1950.

The Complete Works of Sri Aurobindo

In 1997, the Sri Aurobindo Ashram began to publish the Complete Works of Sri
Aurobindo (CWSA) in a uniform library edition. Each of the 36 published volumes can be
viewed and downloaded in PDF format from www.sabda.in.

The Companion Series

Companion Series is meant as an aid to the systematic study of the Vedic verses translated
by Sri Aurobindo for those interested in his mystical interpretation of the Veda. The
Companion Series is at present available for all the major works on the Veda by Sr1 Aurobindo
— The Secret of the Veda (Vol. 1 & 1), Hymmns to the Mystic Fire (Vol. I-1V) and Vedic and Philological
Studies (Vol. I-VI).

Companion to "Vedic Verses in The Life Divine"

All the chapters of CWSA Volume 21 & 22 - The Life Divine - have, below the title,
translated quotations from the Vedas, Upanishads, Bhagavad Gita and other Sanskrit texts.
Sri Aurobindo called these quotations (or, chapter-opening epigraphs) “mottoes”.

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 vii


http://www.sabda.in/

The present volume provides the original Sanskrit verses from the Vedas, Upanishads,
Bhagavad Gita and other Sanskrit texts in Devanagari (without accents), translated and cited
by Sri Aurobindo in the “mottoes” in The Life Divine-II (CWSA Volume 22).

The compiler has provided the Padpatha (in Devanagari as well as Roman Transcription)
under each verse in which all euphonic combinations (sandhi) are resolved into the original
and separate words and even the components of compound words (samas) indicated; and
matched each Sanskrit word in the Padpatha with the corresponding English word in the
Translation using superscripts, followed by footnotes providing alternative meaning(s) of
words and explanatory Notes based on Sri Aurobindo's writings.

Explanotary Notes on the Vedic Verses

Sri Aurobindo wrote the following passage on the close of the fourth year of "Arya" -

Here [in the 'Life Divine"] we start from the Vedantic position, its ideas of the Self and
mind and life, of Sachchidananda and the world, of Knowledge and Ignorance, of rebirth
and the Spirit. ...We have shown that mind and life and matter are derivations from the Self
through a spiritual mind or supermind which is the real support of cosmic existence and by
developing mind into that, man can arrive at the real truth of the spirit in the world and the
real truth and highest law of life. The Self is Sachchidananda and there is no incurable
antinomy between that and the world; only we see the world through the eyes of the Ignorance
and we have to see it through the eyes of the Knowledge. Our ignorance itself is only
knowledge developing out of its involution in the apparent nescience of Matter and on its way
to a return to its conscious integrality. To accomplish that return and manifest the spiritual life
in the human existence is the opportunity given by the successions of rebirth. We accept the
truth of evolution, not so much in the physical form given to it by the West as in its
philosophical truth, the involution of life and mind and spirit here in matter and their
progressive manifestation. At the summit of this evolution is the spiritual life, the life divine.
It was necessary to show that these truths were not inconsistent with the old Vedantic
truth, therefore we included explanations from this point of view of the Veda, two of the
Upanishads and the Gita [Essays in Philosophy and Yoga, CWSA Vol.13 p. 107-08].

The sole aim of this compilation is to present these explanations from the writings of Sri
Aurobindo on Veda, Upanishads and the Gita under the related Vedic verses.

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 viii



Contents

Book Two - Part Two 1

The Knowledge and The Spiritual Evolution 1

Chapter XV . uuiiiiieeiiiieriieeeniesesscosessccsesscsssscssesscssssssssssssssssssssssscssnsses 2
Reality and the Integral Knowledge .....ccccvvveiiiiniiiinncciinnccocensconnscconsncees 2
INTEGRAL KNOWLEDGE...........cccuiiiiiteeiiiee et et eee et eia e iaa e s 2
Mundaka Upanishad - TTL.1.5 ..o e 2

(@ 17 T VA | B OO SPPPPPRTTR 4
REALITY ..ottt ettt ettt et e ettt e ettt e et e eiee e 5

€ 17 T VA | U5 BRSSP PP PPUPR 5
Chapter X VI .uiiiiiiiiiieiiiiieiieienricsesstcsesscsssscssesssssssscosssscssssssssssssssnssss 7
The Integral Knowledge and the Aim of Life; Four Theories of Existence......7
THE AIM OF LIFE: FOUR THEORIES OF EXISTENCE .........ccccvvviieiiiiiieeeiiieeeeiee e 7
SUPRACOSMIC ........ooooeeeeeieeeeee ettt ettt et e e et e e et e e ensaee s 7
Brihadaranyaka Upanishad - IV.4.7 ......c.cooiiiiiiie e 7
Brihadaranyaka Upanishad - IV.4.6 ...........ccooiviiiiiiiiiie e 9
Brihadaranyaka Upanishad - IV.4.7 . ... 11
SUPRATERRESTRIAL OR OTHER-WORLDLY .....cccovoiiiiiiiiiiiiiiieeeeee e 12
Brihadaranyaka Upanishad - IV.4.8 ..........coiiiiiiii e 12
COSMIC-TERRESTRIAL........ccovvveeeiieeeiie ettt ettt 14
Atharva Veda - XIL 1. 12, .. e e e et e e e eaens 14
Atharva Veda - XIL 1. 44 ... ..o 15
Atharva Veda - XIT.1.56........oooniiiii e 16
Atharva Veda - XIL 1.1 oo e e e e e e eaens 17
Atharva Veda - XIL 1.8 ...t 19
INTEGRAL.......cccovvveeiieeeee ettt ettt e et e e ettt eeeaeennsaee s 21

Rig Veda - 01.031.07 oeeeeiiieeee ettt e e e e e 21

Rig Veda - 04.002.11 .ooeuuiiiieeeieiiiee et e et e e e e e e eebt e e e e e eeeanae 24
Chapter X VI ..cciieeiiiiniieienccesssccsnssscssssscssssscssssscssssscssssssssssscssssscsnss 20
The Progress to Knowledge - God, Man and Nature .......ccccoeeeveeneecnncnnens 26
GOD AND MAN. ......ooveeeieeeeeeeee ettt ettt e e e e ettt e e e e e e et e e e e e e e et eeeaaees 27
Chhandogya Upanishad - VL.8.7.......ccoouiiiiiiiiie e 27

GOD AND NATURE.......ccccoeieettieie e ettt e ettt e e e e e et e e e e e et e e eeaes 29
Vivekachudamani - VEISE 478..........oiiiuiiiiiiiiiee e e e e ea e e 29
NATURE AND MAN ....cocoioveeeee ettt ettt ettt e neee s 31
Gt - VLS ettt e e e e e e e e e et e e e e e e e e e eaaeaae 31

(@ 17 I VA I B SO PPPR U SSPPPPPIN 32
Swetaswatara Upanishad - IV.3 . ... 33
Swetaswatara Upanishad - IV.4 .. ... 33
Swetaswatara Upanishad - IV.10 ..o 33
Chapter XVIIL ...ciiiiiiieiiierienriensreeascsssssssscssscossssssscssscsssssssscsssssssenns 36

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 iX



The Evolutionary Process - Ascent and Integration.......cceeeeeeenececnnrcccenscnes 36

ASCENT ..ottt ettt e ettt e et e et e e et et e e naae e 36

Rig Veda - 01.010.02 ..oeuuiiieeeeeeeee ettt e e e e e e e et eeeeeeeeenae 36

Rig Veda - 03.055.07....uuuieeeieiiiiiiee e e e e e e et e e e e eaeaaae 38

YaJur VEda - 17.67 ..o e e e e et e e e e e 39
Chapter XIX .oiieeieierieeeteeereeestonsseesscosssssscssssossssssssssscssssossscssssssssssns 40
Out of the Sevenfold Ignorance towards the Sevenfold Knowledge............. 40
Mahopanishad - TV. 1. ..o 40

Rig Veda - 10.007.01 ... e e e e e e 42

Rig Veda - 10.067.02.......iiiiiiiiiiiiiee et e e e e e e e e e eeeanae 42

Rig Veda - 10.067.03........oiiiiiiiiiiiie et e e e e et e e e e e eeeaaae 44

Rig Veda - 10.007.04...... oo e e e e 44
RigVeda - 10.067.05. ... e et e e e 45

Rig Veda - 04.050.04.......ccie it e e e e e e e e eaeaaae 47

(@) 1 F: 111 15 g O G 49
The Philosophy OfRebirth................................................................ 49
(@ 17 T B £ TSP PPRUTOSUPPPPPPRRIN 49

Gt - T1. 201 ettt e e e e e e e e eaaeaae 51

Gt - T1.22. e e 52

Gt - TL.27 oottt e e e aeaaaa 54
Swetaswatara Upanishad - V.11 ... 55
Swetaswatara Upanishad - V.12 ... 57
Chapter XX .oiieeieieriieeteeereeseeessoesscossssssscssscossssssssssscsssssssscsssssssonns 59
The Order of the Worlds ...cccceveiiiniiiniiiiniiinicenioenrcsnscssasssnscsnscsssscsnsns 59
Mundaka Upanishad - T1.1.8 ... 59

Rig Veda - 10.053.05 ooeiiiiiieee et e e e 61

Rig Veda - 10.053.06 ...ouunnieeeiiiiiiieie ettt e e e e e e e e e eaeanaen 62

Rig Veda - 10.053.10 ..ouuueiieeiiieiiiiie e e e e e e et e e e e e eeeaaaes 65
Katha Upanishad - I1.3.1 ... 66
Chapter XXIT .ocueiiieeieeeteeereeeseeesssesscossssesscssscsssssssssssscsssssssssssssssssonns 68
Rebirth and Other Worlds; Karma, the Soul and Immortality ................... 68
REBIRTH AND OTHER WORLDS ........oooviiieeeeiiiiieee ettt a e 68
Taittiriya Upanishad - IIL.10.4 ... 68
REBIRTH; SOUL AND KARMA ........coeoiiieeiieest ettt 70
Brihadaranyaka Upanishad - IV.4.5 . ... 70
Brihadaranyaka Upanishad - IV.4.6 ...........cooiiiiiiiiiiiiieie e 71
Swetaswatara Upanishad - V.7 ........cooiiiiiiiiii e 72
Swetaswatara Upanishad - V.8 .. ... 73
Swetaswatara Upanishad - V.9 . ... 74
Swetaswatara Upanishad - V.10........ccooiiiiiiiiiiiii e 75
REBIRTH; SOUL AND IMMORTALITY .....ccvvvveaiiieeeiie ettt 76

Rig Veda - 01.110.04 ...oeeeieeee et e ettt e e e e e eeeeeaen 76
Chapter X XTI . .uiiieriiieteeereenseeessossscossssesscsnscsssssssscssscsssssssscssssssssesns 77
Man and the EVOIUtion ...c.cciieeiiiiiniiiiinrieienriesensccsesscssessccsenscosesscssnnses 77

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 X



Swetaswatara Upanishad - VLI ..o 77

Swetaswatara Upanishad - VIL12 ... 80
Swetaswatara Upanishad - V.3 . ... 82
Swetaswatara Upanishad - V.4 . ... 84
Swetaswatara Upanishad - V.5 ... 85

Katha Upanishad - T1.2.12......oouniiiiiiee e e e e e e 86

Rig Veda - 01.095.04 ....ooniiie e et e e 87

Rig Veda - 01.095.05 ...ouuniiiiie et e e e e e e e e e e e eeaes 88
Brihadaranyaka Upanishad - 1.3.28........cooiiiiiiii e 89
Chapter XXIV .iiiieeiiiieeiieieniesessccsessccssssccsssscssesssssssssssssssssssssssssssssnns 91
The Evolution of Spiritual Man ......ccceeiiieiiinicinicinrcenscscsccessconscossscsnses 91
RELIGION........cooiiiiiieeeeeee ettt e et e e e e e e e aea e 91

(€ 517 T Y0 1 TP 91

GItA - VIL21 oo ettt et 93

GIEA - VILL22 oottt e et e e e e e et e et e e e e e 94

(€ 517 IV A B0 TP PUPUTRPPINt 95

(€17 I B, G OSSP 96
OCCULTISM.......ooeeeieee ettt e et e ettt e e et e e e e eaaea e 97

Rig Veda - 07.001.05 ......niiiiiieeiiii e e e e e e e e e e e e aaaeeeeeaes 97

Rig Veda - 04.016.03 ..ot 98

Rig Veda - 04.003.16 .....uniiiiiieee ettt e e e e e e e e e e e e eeeaes 99

Rig Veda - 07.056.02 .......ooiiiieeeiiie et e e e e e e e e s e e e aaieeeaaes 100

Rig Veda - 07.056.04 ...t et 101
SPIRITUAL THOUGHT ...cccooiiiiiiee ettt e e 102
Mundaka Upanishad - TTL.2.6 .........ooiiiniiiiiiie e 102
Mundaka Upanishad - TTL.2.4 .........cooiiiiiiiieee e e e e 103
INNER SPIRITUAL REALISATION .......ovvvviiiiiiiee ettt 104
Mundaka Upanishad - TIT.2.5 ..o 104
SUMMARY ..ottt ettt 104
Chapter XXV ciieiiiiiiieieieteierieestoesscsscossscssscossssssscssscssssossssssssssssons 106
The Triple Transformation ......cceeeeeieeiieerncieeenccoessscsessccsessccssscssenscons 106
PSYCHIC TRNSFORMATION ........oovveeiiiiiie ettt e et eeeaaa e 106
Katha Upanishad - TL.1.12. ...t ea e 106

Katha Upanishad - IL.1.13 ... ..o e e 108

Katha Upanishad - T1.3.17.....coiiiiiie e e e e e 110
SPIRITUAL TRANSFORMATION..........cccooviiiiieaiiieeete et 111

Rig Veda - 01.024.012.....nn ittt e e e e e e e 111

(€ 517 I G 1 PP 112

Rig Veda - 01.024.007..... oot e 113

Rig Veda - 01.024.01 1. ..uniiiiieee e e et e e et e e e e e eeees 114

Rig Veda - 01.024.015. ... . it e e e e e e e e e e e aaaneeaaes 115
SUPRAMENTAL TRANSFORMATION............cooeeiiiiiiieeeiiiiae et eeiita e 117
Katha Upanishad - T1.2.2 ......ooouiiiiiiii e 117

(011 F:111 (5 8, 0. 4.7/ [N § ¢
The Ascent towards Supermind.......cccceeieiiiirieinriirienarecescescccsscensconsces 118
ASCENT TO TRUTH BY TRUTH.......cooeeoeviiieeeeeee ettt evaa e 118
Rig Veda - 01.023.05 ..ooeineiiiieee et e et e e e e e e 118
SUPRAMENTAL SPEECH OR WORD.......cccuuvtiiiiiiiiiieeeiiiee et 120

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 Xi



Rig Veda - 07.101.01 .oeeeii et 120

TRIPLE STATUS OF SUPERMIND...........cccoeeviieeiiiee ettt 122

Rig Veda - 07.101.02 ..ooniiei e et 122
FOUR ASCENTS / WORLDS .......ieeeeeeeeeeeeeeeeee e 124

Rig Veda - 09.070.01 ..o e 124
HIGHER MIND .........oooeeeeeee ettt ettt ettt e et e e e e e 126

Rig Veda - 09.068.05 ......coovniiiieiiie e 126
ILLUMINED MIND ........ccoooieeeiee ettt e et e e et e et e e et e e e e 127

Rig Veda - 10.066.01 ......ooniiiiii e e e e e e e 127

THE SUN. ... et ettt et e et e ettt e ettt e et e e e e 128

Rig Veda - 01.050.10 ...ouniiiiiie e e e e e 128

(@41 F:111 15 80, 0. 4.7/ | N 129
The GnostiC BeiNg ...ccvvveiiiieriiiiariiiinrcrssscsssscssssscosssscssssscssssssssssscses 129
NATURE OF THE GNOSTIC INDIVIDUAL ........cccovviiiieeiiiiiiiiieeeeeeeeiiee e 129

Rig Veda - 01.046.11 ..ooeiiniiii e e et e e e e ees 129

Rig Veda - 05.012.02 . .oniiniiii e e et e e 131
RigVeda - 01.093.04 ... e e e 132

Rig Veda - 05.080.04 ......oonniiiiiii e et 133

Rig Veda - 05.015.02 . oonniieiii e e e 135

Rig Veda - 09.110.04 ... e e e e e e e e et e e eaa e 136

Rig Veda - 09.108.08 .......comniiiiiie e e 137
Chapter XX VIIL....ccciieiiieeetceeastcsessccssssscssssscssssscssssssssssssssssscsssssssns 138
The Divine Life ...ccvvviiiiiiiniiiiniiiniiiriiisrcinrcsescecsscsnscsscsesscsnsccssccnses 138
Rig Veda - 01.031.06 ......oovniiieiie e e e e e e 138

Rig Veda - 01.133.01 ..oouniiiiie e e 140

Rig Veda - 09.086.42 .........iiiiiiiee e 141

Rig Veda - 09.070.03 ....oeiiiiiee e e e e 143

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 Xii



BOOK TwO - PART TWO

THE KNOWLEDGE AND THE SPIRITUAL
EVOLUTION



Chapter XV

Reality and the Integral Knowledge

INTEGRAL KNOWLEDGE

Mundaka Upanishad - ITI.1.5

AT ATIEAUHET YT AT TR ST e |
=T IR SAfawat {2 7t o avarted aaa: eftorgr: |

! o quEr f2t u:® S1renne gepgma’ s e )
F=- R S R jry: B o vt e 1€ aftorgrem: 7 |

satyena labhyah tapasa hi esah atma samyagjiianena brahmacaryena nityam |

antah$arire jyotirmayah hi Subhrah yam pasyanti yatayah ksinadosah Il

This ®Self %s to be won 'by the Truth and 'by an integral knowledge. [22/659]

The Self *can °always *be won 'by truth, *by self-discipline, by integral knowledge, ®by a
life of purity,—’this °Self '°that is in the inner body, "*radiant, 'made all of light “whom,
by the perishing of their blemishes, '“the doers of askesis *behold. [18/143]

jyoti or solar light, brilliance which is the basis of the vijnanakosha [16/472]; "the blaze of ideality"

[11/1102]; Sat, chit, ananda, vijnanam, manas, prana, annam are the sevenfold subjectivity of the
Jyotirmaya Brahman. [16/524]

[Notes]
T AV TUET 18 T: STCHT HRATH St ey

The integral Knowledge [samyagjfianena] is something that is already there in the
integral Reality: it is not a new or still non-existent thing that has to be created, acquired,
learned, invented or built up by the mind; it must rather be discovered or uncovered, it is
a Truth [satyena] that is self-revealed to a spiritual endeavour [tapasa]: for it is there veiled in
our deeper and greater self; it is the very stuff of our own spiritual consciousness, and it is by
awaking to it even in our surface self that we have to possess it. [22/659-60]

I IR SAaeat & ot & avatea aaa: ghorg:

It is only when after long and persistent concentration [tapasa] or by other means [satyena
...brahmacaryena] the veil of the mind is rent or swept aside [ksinadosah], only when a flood
of light breaks over the awakened mentality [antahSarire jyotirmayah], jyotirmaya brahman,
and conception gives place to a knowledge-vision in which the Self [esah atma] is as present,
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real, concrete as a physical object to the physical eye, that we possess in knowledge; for we
have seen [pasyanti]. [23/305]

The [Isha] Upanishad affirms the perfect and the liberating knowledge to be that which
excludes neither the Self nor its creations: the liberated spirit [yatayah ksinadosah] sees
[pasyanti] all these as becomings of the Self-existent in an internal vision and by a
consciousness which perceives the universe within itself [antah$arire] instead of looking out
on it, like the limited and egoistic mind, as a thing other than itself. [22/662]

Sat, chit, ananda, vijnanam, manas, prana, annam are the sevenfold subjectivity of the
Jyotirmaya Brahman. Prakasha, agni, vidyut, jyoti, tejas, dosha and chhaya are His sevenfold
objectivity. [16/524]

Tejas itself 1s of seven kinds, chhaya or negative luminosity which is the principle of the
annakosha; twilight or dosha, the basis of the pranakosha being tejas modified by chhaya;
tejas proper or simple clarity and effulgence, dry light, which is the basis of the manahkosha;
jyoti or solar light, brilliance which is the basis of the vijnanakosha; agni or fiery light, which
is the basis of the chitkosha; vidyut or electrical illumination, which is the basis of the
anandakosha; and prakasha which is the basis of the satkosha. [16/472]

The other liberations are from the three tamasic doshas,—weariness, sleep and physical
depression; from the two rajasic, hunger & thirst, from the three cosmic, disease, death &

physical limitation (eg gravitation etc). [10/438]

Therefore you must first develop Jnanam and by Jnanam [samyagjfianena] effect the
shuddhi of the adhar. When the adhar becomes shuddha, the Will being entirely free from
wrong samskaras and wrong action, is what I call shuddha. It works perfectly. Working
perfectly it makes the adhar siddha, that is the adhar rids itself of all doshas [ksinadosah],
deficiencies and weaknesses and works perfectly. It becomes a perfect instrument for the
Purushottama, the Purusha and Shakti to carry on their Lila. [11/1376]
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Gita - VII.1

HEATEHHAT: UTel AN FoA-HET: |
SEITE T W TAT AT T=H 07 1|

AR STEh-AAT:? Tl AN ot 7l e |
SEYIH® EH AT o e o’ 3y

~ 2
mayi asakta-manah partha yogam yufijan mat asrayah |

asam$ayam samagram mam yatha jiasyasi tat Srnu ||

[Part] “Hear ""how “thou shalt know '"Me *in My totality ...[22/659]

“Hear, he says, [°O Partha,] '"how °by practising “*Yoga *with a mind attached 'to me and
Swith me as asrayah (the whole basis, lodgement, point of resort of the conscious being and
action) “thou shalt know °me 3without any remainder of doubt, %integrally. [19/266]

[Notes]

T W 9T A

An integral spiritual consciousness carries in it a knowledge [jiiasyasi] of all the terms of
being [samagram]; it links the highest to the lowest through all the mediating terms and
achieves an indivisible whole. [22/660]

The implication of the phrase [samagram mam yatha jiasyasi] is that the Divine Being is
all, vasudevah sarvam, and therefore if he is known integrally in all his powers and principles,
then all is known, not only the pure Self, but the world and action and Nature. There is then
nothing else here left to be known, because all is that Divine Existence. It is only because our
view here is not thus integral, because it rests on the dividing mind and reason and the
separative idea of the ego, that our mental perception of things is an ignorance. We have to
get away from this mental and egoistic view to the true unifying knowledge, and that has two
aspects, the essential, jiiana, and the comprehensive, vijidna, the direct spiritual awareness of
the supreme Being and the right intimate knowledge of the principles of his existence, Prakriti,
Purusha and the rest, by which all that is can be known in its divine origin and in the supreme
truth of its nature. [19/266]

We start with a fundamental falsehood, that we have a separate existence from others and
we try to know the relations of separate beings in their separateness and act on the knowledge
so formed for an individual utility. The law of the Truth would work in us if we saw the
totality [samagram] of our existence containing all others, its forms created by the action of
the totality, its powers working in and by the action of the totality. Our internal and external
action would then well naturally and directly out of our self-existence, out of the very truth
of things and not in obedience to an intermediate principle which is in its nature a falsifying
reflection. [17/72-73]
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Gita - VII.3
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manusyanam sahasresu kascit yatati siddhaye |

yatatam api siddhanam kascit mam vetti tattvatah Il

... 'for even °of the seekers *who have achieved, *hardly one "knows '"Me '%in all the truth of
My being. [22/659]

That integral knowledge, says the Gita, is a rare and difficult thing; >Among thousands 'of
men *one here and there “strives “after perfection, ’and °of those who strive %and attain to

perfection °one here and there "knows ®me "in all the principles of my existence. [19/266]
[Notes]

An integral knowledge demands an exploration, an unveiling of all the possible domains
of consciousness and experience [tattvatah]. For there are subjective domains of our being
which lie behind the obvious surface; these have to be fathomed and whatever is ascertained
must be admitted within the scope of the total reality. An inner range of spiritual experience
is one very great domain of human consciousness; it has to be entered into up to its deepest
depths and its vastest reaches. The supraphysical is as real as the physical; to know it is part
of a complete knowledge. ...In the spiritual domain, which is occult to the surface mind in so
far as it passes beyond normal and enters into supernormal experience, there is possible not
only the discovery of the self and spirit, but the discovery of the uplifting, informing and
guiding light of spiritual consciousness and the power of the spirit, the spiritual way of
knowledge, the spiritual way of action. [22/677-78]

An integral knowledge then must be a knowledge of the truth of all sides of existence
[tattvatah] both separately and in the relation of each to all and the relation of all to the truth
of the Spirit. ...the fundamental truth of things, their basic reality must be found in some at
once fundamental and universal Real; it is that which, once discovered, must embrace and
explain all,—for “That being known all will be known”: the fundamental Real must
necessarily be and contain the truth of all existence, the truth of the individual, the truth of
the universe, the truth of all that is beyond the universe. [22/680]

Integral knowledge will then mean ...the knowledge of the Absolute as the origin of all
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things; the knowledge of the Self, the Spirit, the Being and of the cosmos as the Self’s
becoming, the becoming of the Being, a manifestation of the Spirit; the knowledge of the
world as one with us in the consciousness of our true self, thus cancelling our division from it
by the separative idea and life of ego; the knowledge of our psychic entity and its immortal
persistence in Time beyond death and earth-existence; the knowledge of our greater and inner
existence behind the surface; the knowledge of our mind, life and body in its true relation to the
self within and the superconscient spiritual and supramental being above them; the
knowledge, finally, of the true harmony and true use of our thought, will and action and a
change of all our nature into a conscious expression of the truth of the Spirit, the Self, the
Divinity, the integral spiritual Reality. [22/681-82]

First, we affirm an Absolute as the origin and support and secret Reality of all
things. [22/684]

The Absolute manifests itself in two terms, a Being and a Becoming. The Being is the
fundamental reality; the Becoming is an effectual reality: it is a dynamic power and result, a
creative energy and working out of the Being, a constantly persistent yet mutable form,

process, outcome of its immutable formless essence. [22/685]

The next affirmation which we put forward is that the fundamental reality of the Absolute
is to our spiritual perception a Divine Existence, Consciousness and Delight of Being which
1s a supracosmic Reality, self-existent, but also the secret truth underlying the whole
manifestation; for the fundamental truth of Being must necessarily be the fundamental truth
of Becoming. [22/686]

The infinite multiplicity of the One and the eternal unity of the Many are the two realities
or aspects of one reality on which the manifestation is founded. By reason of this fundamental
verity of the manifestation the Being presents itself to our cosmic experience in three poises,—
the supracosmic Existence, the cosmic Spirit and the individual Self in the Many. ... This triple
aspect of the reality must be included in the total truth of the soul and of the cosmic
manifestation, and this necessity must determine the ultimate trend of the process of
evolutionary Nature. [22/687]

This Divine Being, Sachchidananda, is at once impersonal and personal: it is an Existence
and the origin and foundation of all truths, forces, powers, existences, but it is also the one
transcendent Conscious Being and the All-Person of whom all conscious beings are the selves
and personalities; for He is their highest Self and the universal indwelling Presence. [22/688]
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Chapter XVI

The Integral Knowledge and the Aim of Life; Four Theories
of Existence

THE AIM OF LIFE: FOUR THEORIES OF EXISTENCE

Truth of being must govern truth of life; it cannot be that the two have no relation or
interdependence. The highest significance of life to us, the fundamental truth of existence,
must be also the accepted meaning of our own living, our aim, our ideal. There are, roughly,
from this view-point, four main theories, or categories of theory, with their corresponding
mental attitudes and i1deals in accordance with four different conceptions of truth of existence.
These we may call the supracosmic, the cosmic and terrestrial, the supraterrestrial or other-worldly,
and the integral or synthetic or composite, the theories that try to reconcile the three factors—
or any two of them—which the other views tend to isolate. [22/693-94]

SUPRACOSMIC

In the supracosmic view of things the supreme Reality is alone entirely real....The only
true truth is the supracosmic; or, in any case, the Absolute, the Parabrahman is the origin and
goal of all existence, all else is an interlude without any abiding significance. [22/694]

Brihadaranyaka Upanishad - IV.4.7
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...yada sarve pramucyante kama ye asya hrdi Sritah | |
atha martyah amrtah bhavati atra brahma samasnute iti| | ...
[Part] 'When Zall “the desires °that ®cling "to the heart *are loosed away *from it, °then °the
mortal ?’becomes 'immortal, *even here "*he possesses '“the Eternal. [22/683]

[Notes]

In the Vedanta of the Upanishads, the Becoming of Brahman is accepted as a reality;
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there is room therefore for a truth of the Becoming: there is in that truth a right law of life, a
permissible satisfaction of the hedonistic element in our being, its delight of temporal
existence, an effective utilisation of its practical energy, of the executive force of consciousness
in it; but, the truth and law of its temporal becoming once fulfilled [yada sarve pramucyante
kama], the soul has to turn back to its final self-realisation, for its natural highest fulfilment is
a release, a liberation into its original being, its eternal self, its timeless reality. [22/695]

Thus it 1s possible, by the realisation of the unity of God and the world (i and jagati) in
the complete knowledge of the Brahman, to renounce desire [pramucyante kama] and illusion
through the ascent to the pure Self and the Non-Becoming and yet to enjoy by means of all
things in the manifestation God in the universe [brahma samasnute] through a free and

illuminated self-identification with Sachchidananda in all existences. [17/38]

Real integral enjoyment of all this movement and multiplicity in its truth and in its
infinity depends upon an absolute renunciation; but the renunciation intended is an absolute
renunciation of the principle of desire founded on the principle of egoism [sarve pramucyante
kama] and not a renunciation of world-existence. This solution depends on the idea
that desire is only an egoistic and vital deformation of the divine Ananda or delight
of being from which the world is born; by extirpation of ego and desire Ananda again
becomes the conscious principle of existence. This substitution is the essence of the change
from life in death to life in immortality [atha martyah amrtah bhavati]. The enjoyment of the
infinite delight of existence [atra brahma samasnute] free from ego, founded on oneness of all
in the Lord, is what is meant by the enjoyment of Immortality. [17/85-86]
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Brihadaranyaka Upanishad - IV.4.6
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brahma eva san brahma apyeti |l

‘He becomes 'the Eternal and *departs into “the Eternal. [22/683]
[Notes]

There is a circle of becoming starting from eternal Being and ending in it; or, from the
point of view of the Supreme as a personal or superpersonal Reality, there is a temporary play,
a game of becoming and living in the universe. Here, evidently, there is no other significance
of life than the will of the Being to become, the will of consciousness and the urge of its force
towards becoming, its delight of becoming; for the individual, when that is withdrawn from
him or fulfilled in him and no longer active, the becoming ceases: but otherwise the universe
persists or always comes back into manifestation, because the will to become is eternal and

must be so since it is the inherent will of an eternal Existence. [22/695-96]

There is an entire unification with the supreme Godhead in essence of being and intimacy
of consciousness and identity of bliss, sayujya,—for one object of this Yoga is to become
Brahman [brahma eva san], brahmabhiita. ... The orthodox Yoga of knowledge aims at a
fathomless immergence [apyeti] in the one infinite existence, sayujya; it looks upon that alone
as the entire liberation. [19/398]

The soul merges its individuality in an infinite and universal being or loses it in the heights
of a transcendent being; it becomes one with the Self, the Brahman, the Divine or, as it is
sometimes more absolutely put, becomes the one Self, the Brahman, the Divine. The Gita
itself speaks of the soul becoming the Brahman [brahma eva san], brahmabhiita, and of its
thereby dwelling in the Lord, in Krishna... [Gita - 18.53-56; 19/161-62]

...the sage who has Yoga attains soon to the Brahman; his self becomes the self of all
existences (of all things that have become),... he becomes the Self, the Brahman, brahmabhiita,
he sees all existences as becomings [Gita 5.24] (bhtitani) of that self-existent Being, his own
only one of them, all their actions as only the development of cosmic Nature working through
their individual nature and his own actions also as a part of the same cosmic activity. [19/83]

Beyond direct seeing there is a faculty of direct being, if I may so express it, which, if we
can entirely reach & hold to it, makes us one with God [brahma eva san], brahmabhtta, can
reveal in this material life the perfection of Brahman as it is intended to be manifested in
humanity, so that man on the human level, in the human cadre, becomes perfect as God is
perfect. [17/562]

He who has the inner happiness and the inner ease and repose and the inner light, that
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Yogin becomes the Brahman and reaches self-extinction in the Brahman [brahma apyeti],
brahma-nirvanam [Gita-5.24]. Here, very clearly, Nirvana means the extinction of the ego in
the higher spiritual, inner Self, that which is for ever timeless, spaceless, not bound by the
chain of cause and effect and the changes of the world-mutation, self-blissful, self-illumined
and for ever at peace. The Yogin ceases to be the ego, the little person limited by the mind and
the body; he becomes the Brahman; he is unified in consciousness with the immutable divinity
of the eternal Self which is immanent in his natural being. [19/236]
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Brihadaranyaka Upanishad - IV.4.7
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'This *bodiless and *immortal “Life and "Light °is the Brahman. [22/683]
[Notes]

The attainment of the Brahman [brahma eva san brahma apyeti] is our escape from the
mortal status into Immortality, by which we understand not the survival of death, but the
finding of our true self of eternal being and bliss beyond the dual symbols of birth and death.
By immortality [amritah] we mean the absolute life of the soul [pranah] as opposed to the
transient and mutable life in the body which it assumes by birth and death and rebirth and
superior also to its life as the mere mental being who dwells in the world subjected helplessly
to this law of death and birth or seems at least by his ignorance to be subjected to this and to
other laws of the lower Nature. [18/93]

In a supreme golden sheath the Brahman lies, stainless, without parts [niskalam =
asarirah]. A Splendour is That, It is the Light of Lights, It is That which the self-knowers
know. There the sun shines not and the moon has no splendour and the stars are blind; there
these lightnings flash not, how then shall burn this earthly fire? All that shines is but the
shadow of his shining; all this universe is effulgent with his light [tejah]. [18/141- Mundaka
Upanishad 11.2.10 &11]
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SUPRATERRESTRIAL OR OTHER-WORLDLY

The supraterrestrial view admits the reality of the material cosmos and it accepts the
temporary duration of earth and human life as the first fact we have to start from; but it adds
to it a perception of other worlds or planes of existence which have an eternal or at least a
more permanent duration; it perceives behind the mortality of the bodily life of man the
immortality of the soul within him. A belief in the immortality, the eternal persistence of the
individual human spirit apart from the body is the keyword of this conception of life. That of
itself necessitates its other belief in higher planes of existence than the material or terrestrial,
since for a disembodied spirit there can be no abiding place in a world whose every operation
depends upon some play of force, whether spiritual, mental, vital or material, in and with the
forms of Matter. There arises from this view of things the idea that the true home of man is
beyond and that the earth life is in some way or other only an episode of his immortality or a
deviation from a celestial and spiritual into a material existence. [22/698]

Brihadaranyaka Upanishad - IV.4.8
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tad ete Slokah bhavanti | | anuh pantha vitatah puranah mam sprstah anuvittah maya
eva | | tena dhirah apiyanti brahmavidah svargam lokam itah Grdhvam vimuktah | |

"Long and *narrow is 3the ancient *Path, — °I have ®touched it, I have !"found it, — "“the
Path by which "*the wise, ’knowers of the Eternal, *attaining to salvation, ‘°depart *hence
?ito the high ""world "®of Paradise. [22/683]

[Notes]

This, then, is the path. It is the development by divine Tapas in the mind of Ritam or
Vedas, the supra-intellectual knowledge or unveiled face of Truth, Ritasya pantha—the path
of Truth is always in Veda the road which the Ancestors, the Pitris, the great forefathers, the
Ancients, pratnasah, purdtanah, have trodden before us & their descendants, the new seers,
have to follow after them. [16/718]

The goal of the ascent is the world of the true and vast existence of which the Veda speaks
as the Truth that is the final goal and home of man. It is described here as the greater infinite
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heavenly world, (Swargaloka, Swarloka of the Veda), which is not the lesser Swarga of
the Puranas or the lesser Brahmaloka of the Mundaka Upanishad, its world of the sun’s rays
to which the soul arrives by works of virtue and piety, but falls from them by the exhaustion
of their merit; it is the higher [Grdhvam] Swarga or Brahman-world of the Katha which is
beyond the dual symbols of birth and death, the higher Brahman-worlds of the Mundaka
which the soul enters by knowledge and renunciation. [18/91]

...the Angirases attain [apiyanti] to Swar [svargam lokam],—the Truth from which they
originally came, the “own home” of all divine Purushas,—by the attainment of the truth and
by the detection of the falsehood. ...Possessed of the truth, beholding the falsehoods they,
seers, rise up again into the great path [pantha vitatah],” mahas pathah, the path of the Truth,
or the great and wide realm, Mahas of the Upanishads. [15/181]

...the conquest of the Truth and the Immortality, that Swar called also the great heaven,
brhat dyauh, is the plane of the Truth above the ordinary heaven and earth which can be no
other than the ordinary mental and physical being; that the path of the great heaven, the path
of the Truth created by the Angirases and followed by the hound Sarama is the path to the
Immortality, amrtatvaya gatum; ... [15/202]
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COSMIC-TERRESTRIAL

The cosmic-terrestrial view which we may take next as the exact opposite of the
supracosmic, considers cosmic existence as real; it goes farther and accepts it as the only
reality, and its view is confined, ordinarily, to life in the material universe. ...Earth is the field
or it is one of the temporary fields, man is the highest possible form or only one of the
temporary forms of the Becoming. Man individually may be altogether mortal, mankind also
may survive only for a certain short period of the earth’s existence; earth itself may bear life
only for a rather longer period of its duration in the solar system; that system may itself one
day come to an end or at least cease to be an active or productive factor in the Becoming; the
universe we live in may itself dissolve or contract again into the seed-state of its Energy: but
the principle of Becoming is eternal—or at least as eternal as anything can be in the obscure
ambiguity of existence. [22/696-97]

Atharva Veda - XII1.1.12
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mata bhimih putrah aham prthivyah

‘T am *a son °of Earth, *the soil is 'my mother... [22/683]

[Notes]

This material life and our narrowly limited consciousness of the physical world are far
from being the sole experience permitted to man, — be he a thousand times the Son of Earth
[putrah ...prthivyah]. If maternal Earth bore him [mata bhiimih] and retains him in her arms,
yet is Heaven also one of his parents and has a claim on his being. [15/374]
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’May she lavish ®on me *her manifold 'treasure, *her secret *riches. ... [22/683]

8 Prithivi, the earth-principle creating habitations of physical form for the soul. [22/811 fn 2]

[Notes]

In the ordinary view of a sole terrestrial life ... The one high and reasonable course for the
individual human being...is to study the laws of the Becoming and take the best advantage of
them to realise, rationally or intuitionally, inwardly or in the dynamism of life, its potentialities
in himself or for himself or in or for the race of which he is a member; his business is to make
the most of such actualities as exist and to seize on or to advance towards the highest

possibilities [guha vasu] that can be developed here or are in the making. [22/697]

The Divine Being is not incapable of taking innumerable forms because He is beyond all
form in His essence, nor by assuming them does He lose His divinity, but pours out rather in
them the delight of His being and the glories of His godhead; this gold [hiranyam] does not
cease to be gold because it shapes itself into all kinds of ornaments and coins itself into many
currencies and values, nor does the Earth-Power, principle of all this figured material
existence, lose her immutable divinity because she forms herself into habitable worlds, throws
herself out in the hills and hollows and allows herself to be shaped into utensils of the hearth
and household or as hard metal into the weapon and the engine. Matter,—substance itself,
subtle or dense, mental or material,—is form and body of Spirit and would never have been
created if it could not be made a basis for the self-expression of the Spirit. The apparent
Inconscience of the material universe holds [bibhrati] in itself darkly [guha] all that is eternally
self-revealed in the luminous Superconscient; to reveal it in Time is the slow and deliberate
delight of Nature and the aim of her cycles. [22/668]

A diamond is a diamond and a pearl a pearl, each thing of its own class, existing by its
distinction from all others, each distinguished by its own form and properties. But each has
also properties and elements which are common to both and others which are common to
material things in general. And in reality each does not exist only by its distinctions, but much
more essentially by that which is common to both; and we get back to the very basis and
enduring truth of all material things only when we find that all are the same thing, one energy,
one substance or, if you like, one universal motion which throws up, brings out, combines,
realises these different forms [bibhrati bahudha], these various properties, these fixed and
harmonised potentialities of its own being. [21/395-96]
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Atharva Veda - XII.1.56
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“May we speak t"*he beauty “of thee, O Earth, 'that is in thy *villages and *forests and
Sassemblies and ®war and ''battles. [22/683]

[Notes]

In the ordinary view of a sole terrestrial life ...an acceptance of man’s mortality and a
passive endurance of it or an active dealing with a limited personal or collective life [grama
...sabha... samgramah samitayah] and life-aims are the only choice possible....Only mankind
as a whole can do this with entire effect, by the mass of individual and collective action, in
the process of time, in the evolution of the race experience: but the individual man can help
towards it in his own limits, can do all these things for himself to a certain extent in the brief
space of life allotted to him; but, especially, his thought and action can be a contribution
towards the present intellectual, moral and vital welfare and the future progress of the race.
[22/697]
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Atharva Veda - XII.1.1
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\May *Earth, *sovereign *over the past “and the future, 'make °for us ®a wide "world. . . .
[22/683]

[Notes]

WA W& Tt

Our material world is the result of all the others, for the other principles have all descended
into Matter to create the physical universe, and every particle of what we call Matter contains
all of them implicit in itself; their secret action, as we have seen, 1s involved in every moment
of its existence and every movement of its activity. And as Matter is the last word of the
descent [bhitasya...patni], so it is also the first word of the ascent [bhavyasya patni]; as the
powers of all these planes, worlds, grades, degrees are involved in the material existence, so
are they all capable of evolution out of it. It is for this reason that material being does not
begin and end with gases and chemical compounds and physical forces and movements, with
nebulae and suns and earths [bhiutasya...], but evolves life, evolves mind, must evolve

eventually supermind and the higher degrees of the spiritual existence [bhavyasya..]. [21/272]

Uru, we shall find in other hymns, the Vast, is a word used as equivalent to Brihat to
describe the ideal level of consciousness, the kingdom of ideal knowledge, in its aspect of
joyous comprehensive wideness and capacity. It is clearly told us that men by overcoming &
passing beyond the two firmaments of Mind in vitality, Bhuvar, & mind in intellectuality,
Swar, arrive in the Vast, Uru, and make it their dwelling place. Therefore Uru must be taken

as equivalent to Brihat; it must mean Mahas. [14/55]

...Swar is ...the name of a world. It is frequently alluded to as a world beyond the Rodasi,
beyond heaven and earth, and is otherwise called the wide world, uru loka, or the wide other
world, uru u loka, or simply that (other) world, u loka. [15/150-51]

...this wide world, brhad dyau or Swar, which we have to attain by passing beyond heaven
and earth,—for so it is more than once stated, e.g. 1.36.8, “Human beings (manusah) slaying
the Coverer have crossed beyond both earth and heaven and made the wide world for their
dwelling place,” ghnanto vrtram ataran rodasi apa uru ksayaya cakrire,—that this supra-celestial
wideness, this illimitable light is a supramental heaven, the heaven of the supramental Truth,
of the immortal Beatitude, and that the light which is its substance and constituent reality, is
the light of Truth. [15/152]

This material life and our narrowly limited consciousness of the physical world are far
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from being the sole experience permitted to man, — be he a thousand times the Son of Earth
[putrah...prthivyah]. If maternal Earth [mata bhiimih] bore him and retains him in her arms,
yet is Heaven also one of his parents and has a claim on his being. It is open to him to become
awake to profounder depths and higher heights within and such awakening is his intended
progress. And as he mounts thus to higher and ever higher planes of himself [urum lokam],
new worlds open to his life and his vision and become the field of his experience and the home
of his spirit. He lives in contact and union with their powers and godheads and remoulds
himself in their image. Each ascent is thus a new birth of the soul, and the Veda calls the
worlds “births” as well as seats and dwelling-places. [15/374]
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ya arnave adhi salilam agre asid yam mayabhih anvacaran manisinah |
yasya hrdayam parame vyoman satyena avrtam amrtam prthivyah |

sa nah bhiimih tvisim balam rastre dadhatu uttame 11

'Earth that Swas [“first] “the water *on *the Ocean and "whose **course "’the thinkers **follow
%by the magic of their knowledge, *she [Earth] 'who has her *heart '"of immortality
%covered up by the Truth “in the supreme "“ether, **may “she **°[e]stablish *for us *light
and *power %*in that most high **kingdom. [22/683]

[Notes]

Brahman self-extended in Space and Time is the universe. In this extension Brahman
represents Itself as formative Nature, the universal Mother of things, who appears to us, first,
as Matter, called Prithivi, the Earth-Principle. Brahman in Matter or physical being represents
Itself as the universal Life-Power, Matarishwan, which moves there as a dynamic energy,
Prana, and presides effectively over all arrangement and formation [mayabhih anvacaran].
Universal Life establishes, involved in Matter, the septuple consciousness; and the action of
Prana, the dynamic energy, on the Matrix of things evolves out of it its different forms and
serves as a basis for all their evolutions. [17/28]

In this Brahman Matariswan sets activity. Tasminn apo [adhi salilam] Matariswa dadhati.
...Matariswan is the energy of God [iswa] in Prakriti which enters into as into a womb or
matrix (Matar), 1s first concealed in,—as a child in the womb—<& then emerges out of the
static condition of extension, represented to our senses in matter as ether [parame vyoman].
It emerges in the motional principle of expansion & contraction represented to the senses as
the gaseous state, especially as breath & as air, called by us therefore Vayu, which by disturbing
the even, self-contained vibration (shabda) of the ether, produces vibratory waves (kshobha),
generates action & reaction (rajas) on which ether behind is continually impressing a tendency
to equipoise (sattwa), the failure of which is the only cause of disintegration of movement
(death, mrityu, tamoguna) & creates contact (sparsha) which is the basis of mental & material
sensation & indeed of all relation in phenomenal existence. Matariswan, identifying himself
with Vayu, supporting himself on these principles of wave-vibration, action-reaction &
contact, valid not only in matter but in life & mind, using the other three elementary or
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fundamental states known to Vedic enquiry,—agni (fire), the formatory principle of intension,
represented to our senses in matter as heat, light & fire, apas or jala (water), the materialising
or outward flowing principle of continuation, represented to our senses in matter as sap, seed,
rasa, & prithwi (earth), the stabilising principle of condensation, represented to us in matter
as earth, the basis of all solids,—Matariswan, deploying existence in settled forms by the
fivefold (panchabhautic) complex movement of the material Brahman [mayabhih anvacaran],
of conscious being as the essential substance of things, reveals himself as universal life
activity, upholder of our vitality, prompter & cause of our actions. [17/394-95]

The causal state is called by the Sankhyas Pradhana, the first [agre] state or arrangement
of matter and its essential principle. The relation of Spirit and Matter in this causal or seed-
state 1s admirably expressed in the Puranic image of Vishnu, the eternal Purusha, asleep on
the waveless causal ocean [arnave adhi salilam] with the endless coils of the snake Ananta,
the Infinite, for his couch. The sea of causal matter is then motionless and it is only when
Vishnu awakes, the snake Ananta stirs and the first ever widening ripples are created on the
surface of the waters that the actual evolution of matter has begun [mayabhih anvacaran].
The first ripple or vibration in causal matter creates a new & exceedingly fine and pervasive
condition of matter called akasha or ether; more complex motion evolves out of ether a
somewhat intenser condition which is called Vayu, Air; and so by ever more complex motion
with increasing intensity of condition for result, yet three other matter-states are successively
developed, Agni or Fire, Apah or Water and Prithivi or Earth. These are the five tanmatras or
subtle elements of Sankhya philosophy by the combination of which subtle forms in subtle
matter are built. [17/245-46]
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INTEGRAL

In this last category [the integral] would fall our view of our existence here as a Becoming
with the Divine Being for its origin and its object, a progressive manifestation, a spiritual
evolution with the supracosmic for its source and support, the other-worldly for a condition and
connecting link and the cosmic and terrestrial for its field, and with human mind and life for its

nodus and turning-point of release towards a higher and a highest perfection. [22/693-94]

Rig Veda - 01.031.07
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0 Flame, 'thou "foundest ®the mortal °in a supreme “immortality *for increase of inspired
Knowledge °day by day; "“for the seer '®who !'has thirst *for the dual "*birth, '”*thou createst
“divine bliss "*and "Shuman joy. [22/684]

[Notes]
IV 1

...the other [aspect of the divine birth] is an ascent, the birth of man into the Godhead,
man rising into the divine nature and consciousness, madbhavam dgatah [Gita - IV.10]; it is the

being born anew in a second birth of the soul. [19/148]

Travelling on the path of the Truth with the straight and perfect leading of the gods the
limitations of mind and body are at length transcended; we take possession of the three
luminous worlds of the higher heaven, enjoy the beatific immortality, grow into the epiphany
of the gods and build in our human existence the universal formations of the higher or divine
creation. Man then possesses both the divine and the human birth [ubhayaya janmane]; he is
lord of the double movement, he holds Aditi and Diti together, realises the universal in the
individual, becomes the Infinite in the finite. [15/476-77]

: 9. T
The Vedic seers looked at Love from above, from its source and root and saw it and
received it in their humanity as an outflowing of the divine Delight....They couple mayas and

prayas,—mayas, the principle of inner felicity independent of all objects, prayas, its outflowing
as the delight and pleasure of the soul in objects and beings. The Vedic happiness is this divine
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felicity which brings with it the boon of a pure possession and sinless pleasure in all things
founded upon the unfailing touch of the Truth and Right in the freedom of a large universality.
[15/510]

“Chanas” [= prayah] meant food but also it meant “enjoyment, pleasure”; therefore it
could be used by the Rishi to suggest to the profane mind only the food given at the sacrifice
to the gods, but for the initiated it meant the Ananda, the joy of the divine bliss [mayah]
entering into the physical consciousness and at the same time suggested the image of the
Soma-wine, at once the food of the gods and the Vedic symbol of the Ananda. [15/55-56]

By means of all that is thing of world in this moving universe [jagatyam jagat - Isha
Upanishad] we are to enjoy God &, through Him, no longer as now apart from Him, to enjoy
His universal motion,—all this that is moving thing in her that moves [pra-yah] becomes the
instrument of a divine delight [mayah], because the world is God and part of His totality, so
that by possessing & enjoying Him we possess and enjoy world also. [17/451]

The ascetic gospel of renunciation is incomplete by itself; the Pagan gospel of enjoyment
is incomplete by itself. Renunciation and enjoyment of the world must be reconciled by
substituting inward for outward bliss, the bliss that goes from within outward for the pleasure
which seeks to appeal from without inward, joy of God in the form & name of things for joy
of the finite appearance and the isolated idea. The reconciliation is to be effected through the
consummate experience of Ananda, the divine beatitude at which we arrive by true seeing in
the kingdom of the pure Idea, satyadharmena drishtya. [17/452]

Finally, we enjoyed before renunciation many separate things all of a limited
pleasurableness [prayah]; after renunciation we enjoy one thing in its multiplicity which is all-
blissful everywhere [mayah]. Such is the enjoyment in the world to which the Seer points us
in the word, bhunjithah; and we have always in addition,—for that transcendence is the
condition of this secure universality,—the bliss of the Lord’s pure being in His self-existence
beyond and above the motion of the universe. [17/462]

Aesthetically, the delight takes the appearance of Rasa and the enjoyment of this Rasa is
the mind’s and the vital’s reaction to the perception of beauty [prayah]. The spiritual
realisation has a sight, a perception, a feeling which is not that of the mind and vital;—it
passes beyond the aesthetic limit, sees the universal beauty, sees behind the object what the
eye cannot see, feels what the emotion of the heart cannot feel and passes beyond Rasa
and Bhoga to pure Ananda [mayah] —a thing more deep, intense, rapturous than any mental
or vital or any physical rasa reaction can be. It sees the One everywhere, the Divine
everywhere, the Beloved everywhere, the original bliss of existence everywhere, and all these
can create an inexpressible Ananda of beauty—the beauty of the One, the beauty of
the Divine, the beauty of the Beloved, the beauty of the eternal Existence in things. It can see
also the beauty of forms and objects, but with a seeing other than the mind’s, other than that
of a limited physical vision—what was not beautiful to the eye becomes beautiful, what was
beautiful to the eye wears now a greater, marvellous and ineffable beauty. The spiritual
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realisation can bring the vision and the rapture of the All-Beautiful everywhere. [27/700-01]

The full all-pervading movement of the Ashwins brings with it the fullness of all the
possible satisfactions of the delight of being. This is expressed symbolically in the language
of the Veda by saying that in their car are found the satisfactions, prksdasah, in three
pairs, prksasa asmin mithuna adhi trayah. The word prksa is rendered food in the ritual
interpretation like the kindred word prayas. The root means pleasure, fullness, satisfaction,
and may have the material sense of a “delicacy” or satisfying food and the psychological sense
of a delight, pleasure or satisfaction. The satisfactions or delicacies which are carried in the
car of the Ashwins are, then, in three pairs; or the phrase may simply mean, they are three but
closely associated together. In any case, the reference is to the three kinds of satisfaction or
pleasure which correspond to the three movements or worlds of our progressive
consciousness,—satisfactions of the body, satisfactions of the vitality, satisfactions of the
mind. ...But these three forms of satisfaction are not all that their chariot holds for us; there is
something else, a fourth, a skin full of honey and out of this skin the honey breaks and
overflows on every side. Drtis turiyo madhuno vi rapsSate. Mind, life and body, these are
three; turiya, the fourth plane of our consciousness, is the superconscient, the Truth-
consciousness. The Ashwins bring with them a skin, drt, literally a thing cut or torn, a partial
formation out of the Truth-consciousness to contain the honey of the superconscient
Beatitude; but it cannot contain it; that unconquerably abundant and infinite sweetness
[mayah] breaks out and overflows everywhere drenching with delight the whole of our
existence. ...With that honey the three pairs of satisfactions, mental, vital, bodily are
impregnated by this all-pervasive overflowing plenty and they become full of its sweetness,
madhumantah. [15/329-31]
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L et °the Knower ***distinguish 'the Knowledge and *the Ignorance [21/499]. O Godhead,
Yguard 'for us the Infinite "and ®lavish "the finite [22/684].

3"May °he the knower *discern “perfectly 'the Knowledge and *the Ignorance, 'the wide
Slevels ’and 3the crooked that shut in ®mortals; “and, *O God, !for a bliss “fruitful in
offspring, "®lavish “on us '*Diti '"and **protect YAditi. [15/206]

3L et °the knower ***discriminate 'the Knowledge and *the Ignorance, ’the straight ‘open
levels °and 3the crooked that shut in ®mortals; O God, !"for the riches, “for the

right birth of the Son (or, !'for the riches “with the fair offspring), *lavish "“on us “the finite
and *guard “the Infinite. [16/221]

°In his wisdom **may he distinguish 'the Knowledge and *the Ignorance ®like "wide open
Salevels *and 3those that hamper ®mortals; 2and, '°O god, 'for our felicity “fruitful of its
works ®enrich "*for us “the divided being '"and *widen "“the undivided. [16/648]

8yrjind means crooked, and is used in the Veda to indicate the crookedness of the falsehood as opposed to
the open straightness of the Truth, but the poet has evidently in his mind the verbal sense of vrj, to
separate, screen off, and it is this verbal sense in the adjective that governs martan. [15/207 fn]

1619Diti and Aditi, the divided and the undivided Consciousness, the Mother of division and the
Indivisible Mother. [16/221 fu]

[Notes]

This eleventh verse is very striking in its significance. We have the opposition of the
Knowledge (cittim) and the Ignorance (acittim) familiar to Vedanta; and the Knowledge is
likened to the wide open levels (vitd prstha’iva) which are frequently referred to in the Veda;
the Ignorance on the other hand is identified with the crooked or uneven levels which shut in
(vrjina) mortals (martan) and it is therefore the limited, divided mortal existence. Moreover it
1s evident that the Ignorance is the Diti of the next half-verse, ditim ca rasva aditim urusya, and
the Knowledge is Aditi. Diti, called also Danu, means division and the obstructing powers or
Vritras are her children, Danus, Danavas, Daityas, while Aditi is existence in its infinity and
the mother of the gods. The Rishi desires a bliss fruitful in offspring (su’apatyaya), that is in
divine works and their results and this is to be effected through the conquest (rasva) of all the

riches (raye) held in itself by our divided (ditim) mortal being but kept from us by the Vritras
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and Panis and through the holding of them in the infinite divine being (aditim). The latter
(aditim) 1s to be in us protected (urusya) from the ordinary tendency of our human existence,
from subjection to the sons of Danu or Diti. [15/206-07]

The distinction between the Knowledge and the Ignorance begins with the hymns of the
Rig Veda. Here knowledge appears to signify a consciousness of the Truth, the Right, satyam
rtam, and of all that is of the order of the Truth and Right; ignorance is an unconsciousness,
acitti, of the Truth and Right, an opposition to its workings and a creation of false or adverse
workings. Ignorance is the absence of the divine eye of perception which gives us the sight of
the supramental Truth; it is the non-perceiving principle in our consciousness [acitti] as
opposed to the truth-perceiving conscious vision and knowledge [citti]. In its actual operation
this non-perceiving is not an entire inconscience, the inconscient sea [apraketam salilam] from
which this world has arisen, but either a limited or a false knowledge, a knowledge based on
the division of undivided being, founded upon the fragmentary, the little, opposed to the
opulent, vast and luminous completeness of things [prstha-iva vita]; it is a cognition which
by the opportunity of its limitations is turned into falsehood [vrjind] and supported in that
aspect by the Sons of Darkness and Division, enemies of the divine endeavour in man, the
assailants, robbers, coverers of his light of knowledge. [21/506-07]
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Chapter XVII

The Progress to Knowledge - God, Man and Nature

It is not possible for him to envisage being at first in the completeness of its unity: it
presents itself to him through diversity, and his search for knowledge is preoccupied with three
principal categories which sum up for him all its diversity; him self,—man or individual
soul,—God, and Nature.

The first is that of which alone he 1s directly aware in his normal ignorant being; he sees
himself, the individual, separate apparently in its existence, yet always inseparable from the
rest of being, striving to be sufficient, yet always insufficient to itself, since never has it been
known to come into existence or to exist or to culminate in its existence apart from the rest,

without their aid and independently of universal being and universal nature.

Secondly, there 1s that which he knows only indirectly by his mind and bodily senses and
its effects upon them, yet must strive always to know more and more completely: for he sees
also this rest of being with which he is so closely identified and yet from which he 1s so
separate,—the cosmos, world, Nature, other individual existences whom he perceives as
always like himself and yet always unlike; for they are the same in nature even to the plant

and the animal and yet different in nature.

...Finally, he sees or rather divines something else which he does not know at all except
quite indirectly; ... This third and unknown, this tertium quid, he names God; and by the word
he means somewhat or someone who is the Supreme, the Divine, the Cause, the All, one of
these things or all of them at once, the perfection or the totality of all that here is partial or
imperfect, the absolute of all these myriad relativities, the Unknown by learning of whom the

real secret of the known can become to him more and more intelligible.
[22/714-15]

An acceptance, a perception of the unity of these three categories is essential to the
Knowledge; it is towards their unity as well as their integrality that the growing self-
consciousness of the individual [= Progress to Knowledge] opens out and at which it must
arrive if it is to be satisfied of itself and complete. For without the realisation of unity the
knowledge of none of the three can be entire; their unity is for each the condition of its own
integrality. It is, again, by knowing each in its completeness that all three meet in our
consciousness and become one; it is in a total knowledge that all knowing becomes one and
indivisible. ...Man therefore has to enlarge his knowledge of himself, his knowledge of the
world and his knowledge of God until in their totality he becomes aware of their mutual
indwelling and oneness. [22/717]
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GOD AND MAN

Chhandogya Upanishad - VI.8.7
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[Part] “Thou “art That, '°*O Swetaketu. [22/710]
[Part] *That is °the Truth, "that is *the Self, *that art "“thou, 'O Swetaketu. [17/581]

"Now, 'that >which is “the subtle essence - in it 3all that exists ®has its self. °That is °the True.
"That is "“the Self. *That “thou ®art, '*Svetaketu." "Please, venerable Sir, 2'*give me *further

2Ibinstruction," said the son. "*So be it, *my dear," the father *’replied. [upanishads.org.in]
[Notes]

All our existence depends on that Existence, it is that which is evolving in us [tat tvam
asi]; we are a being of that Existence, a state of consciousness of that Consciousness, an
energy of that conscious Energy, a will-to-delight of being, delight of consciousness, delight
of energy born of that Delight: this is the root principle of our existence. But our surface
formulation of these things is not that, it is a mistranslation into the terms of the Ignorance.
Our I is not that spiritual being which can look on the Divine Existence and say, “That am I”;
our mentality is not that spiritual consciousness; our will is not that force of consciousness;
our pain and pleasure, even our highest joys and ecstasies are not that delight of being. On the
surface we are still an ego figuring self, an ignorance turning into knowledge, a will labouring
towards true force, a desire seeking for the delight of existence. ... To exceed ego and be our
true self, to be aware of our real being, to possess it, to possess a real delight of being, is
therefore the ultimate meaning of our life here; it is the concealed sense of our individual and
terrestrial existence. [22/712-13]

Ancient Vedanta seized this message of the Intuition and formulated it in the three great
declarations of the Upanishads, “I am He”, “Thou art That, O Swetaketu®, “All this is the
Brahman; this Self is the Brahman”. [21/74]

What we see as the Many, is the multiplicity of the One. All these apparently separate
persons and objects are also the one existence; they are beings of the One Being. For That is
their one self; in their spiritual essence [atmyam] they are That, even in the play and form of
their being they are That; they are personalities of the one Person, they are manifestations of
the one Existence, they are so many realities of the only Real. In no way are they separate and
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independent from It, but in every way live by It, are of It, can be nothing else. All forces are
powers of the one Force, the sole Power of the One Being; there is no other force than his. All
objects are formations of the one Existence; there is nothing that exists in itself and apart from
That, nothing that is of an individual essence other than the one Essence of the universe
[atmyam)]. ...No object or person could come into being or remain in being by its own finite
and individual power; none exists by its own limited substance and essence other than the
substance and essence of all others; all are at bottom indissolubly one. [12/185-86]
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GOD AND NATURE

Vivekachudamani - Verse 478"
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[Part] *The living being is none else than 'the Brahman, “the whole *world 'is the Brahman.
[22/710]

[Notes]

In the course of this progress he discovers step by step the unity of the three categories
with which he started. For, first, he finds that in his manifest being he is one with cosmos and
Nature; mind, life and body, the soul in the succession of Time, the conscient, subconscient
and superconscient,—these in their various relations and the result of their relations are
cosmos [brahma eva ...sakalam jagat] and are Nature. But he finds too that in all which stands
behind them or on which they are based, he is one with God; for the Absolute, the Spirit, the
Self spaceless and timeless, the Self manifest in the cosmos and Lord of Nature,—all this is
what we mean by God, and in all this his own being goes back to God and derives from it; he
is the Absolute, the Self, the Spirit self-projected in a multiplicity of itself [brahma eva jivah]
into cosmos and veiled in Nature. ... The unity of God and Nature cannot fail to manifest itself
to him: for he finds in the end that it is the Absolute who is all these relativities; he sees that it
is the Spirit of whom every other principle is a manifestation; he discovers that it is the Self
who has become all these becomings; he feels that it is the Shakti or Power of being and
consciousness of the Lord of all beings which is Nature and is acting in the cosmos. [22/725-
26]

The Brahman, the Absolute is the Spirit, the timeless Self, the Self possessing Time, Lord
of Nature, creator and continent of the cosmos [brahma eva ...sakalam jagat] and immanent
in all existences, the Soul from whom all souls derive [brahma eva jivah] and to whom they
are drawn,—that is the truth of Being as man’s highest God-conception sees it. The same
Absolute revealed 1n all relativities, the Spirit who embodies Himself in cosmic Mind and Life
and Matter and of whom Nature is the self of energy so that all she seems to create is the Self
and Spirit variously manifested in His own being to His own conscious force for the delight
of His various existence,—this is the truth of being to which man’s knowledge of Nature and
cosmos 1s leading him and which he will reach when his Nature knowledge unites itself with
his God-knowledge. [22/728-29]

* not 479 as mentioned in the book.
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Vasudeva, the eternal Being, is all, says the Gita. He is the Brahman, consciously supports
and originates all from his higher spiritual nature, consciously here becomes all things in a
nature of intelligence, mind, life and sense and objective phenomenon of material existence
[jagat]. The Jiva is he in that spiritual nature of the Eternal, his eternal multiplicity, his self-
vision from many centres of conscious self-power. God, Nature and Jiva are the three terms
of existence, and these three are one being. [19/308]

Creation [jagat] is not a making of something out of nothing or of one thing out of
another, but a self-projection of Brahman into the conditions of Space and Time. Creation is
not a making, but a becoming in terms and forms of conscious existence. In the becoming
each individual [jivah] is Brahman variously represented and entering into various relations
with Itself in the play of the divine consciousness; in being, each individual is all Brahman.
[17/24]
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NATURE AND MAN
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[Part] My *supreme Nature '°has become the living being and "this *world “is upheld by
it. ... [22/710]

‘But ’know ®my >*other ®Nature **different *from this ['lower], 'O mighty-armed, °the
supreme '"which becomes the Jiva and “by which "this "world is upheld. [19/266]

[Notes]

Then, to start with and in order to found this integral knowledge, the Gita makes that
deep and momentous distinction which is the practical basis of all its Yoga, the distinction
between the two Natures, the phenomenal and the spiritual Nature... An eightfold Nature
constituted of the five bhitas,—elements, as it is rendered, but rather elemental or essential
conditions of material being to which are given the concrete names of earth, water, fire, air
and ether,—the mind with its various senses and organs, the reason-will and the ego, is the
Sankhya description of [lower] Prakriti. [19/266-67]

There is a supreme [para] nature of the Divine which is the real source of cosmic existence
and its fundamental creative force and effective energy and of which the other lower [apara]
and ignorant Nature is only a derivation and a dark shadow. [19/267]

The supreme Nature, paraprakrtih is then the infinite timeless conscious power of the self-
existent Being out of which all existences in the cosmos are manifested and come out of
timelessness into Time. But in order to provide a spiritual basis for this manifold universal
becoming in the cosmos [dharyate jagat] the supreme Nature formulates itself as the Jiva [jiva-
bhitam]. To put it otherwise, the eternal multiple soul of the Purushottama appears as
individual spiritual existence in all the forms of the cosmos. [19/269]
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Gita - VII.6
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[Part] *All *beings ®have 'this *for their source of birth. [22/710]

IThis is *the womb “of all *beings. "I am °the birth ®of the whole *world ?and so too !its
dissolution. [19/268-69]

[Notes]

This is the Almighty, this is the Omniscient, this is the Inner Soul, this is the Womb of the
Universe, this is the Birth and Destruction of creatures. [18/194, 21/141; Mandukya
Upanishad - Verse 6]

...speaking first of the origin of the world from the point of view of the active power of
his Nature, Krishna assevers, “This is the womb of all beings,” etad- yonini bhiitani. And in the
next line of the couplet, again stating the same fact from the point of view of the originating
Soul, he continues, “I am the birth of the whole world and so too its dissolution; there is
nothing else supreme beyond Me.” Here then the supreme Soul, Purushottama, and the
supreme Nature, Para Prakriti, are identified: they are put as two ways of looking at one and
the same reality. For when Krishna declares, I am the birth of the world and its dissolution, it
is evident that it is this Para Prakriti, supreme Nature, of his being which is both these things.
The Spirit is the supreme Being in his infinite consciousness and the supreme Nature is the
infinity of power or will of being of the Spirit, — it is his infinite consciousness in its inherent
divine energy and its supernal divine action. The birth is the movement of evolution of this
conscious Energy out of the Spirit, pard prakrtir jivabhiitd, its activity in the mutable universe;
the dissolution is the withdrawing of that activity by involution of the Energy into the
immutable existence and self-gathered power of the Spirit. That then is what is initially meant
by the supreme Nature. [19/268-69]
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[Part] 'Thou °art *man 3and *woman, "boy *°and '°girl; “old and worn “thou walkest bent
Bover a staff. [21/710]

'Thou art the woman 3and *Thou “the man; “Thou *art ’a boy 3°and again '°a young virgin;
"Thou art yonder *worn and aged man '“that walkest bent *with thy staff. Lo, Thou
"becomest born and *the world is full of thy faces. [18/235]

Swetaswatara Upanishad - IV.4
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[Part] . . . thou art 'the blue *bird and >the green and “the scarlet-eyed. . . .[21/710]

Thou art 'the blue *bird and *the green and “the scarlet-eyed, *the womb [garbha] of
lightning [tadita] and °the seasons and ’the oceans. *Thou art %that which is without
beginning and ''thou movest ®with thy pervasive extension *whence "“all *the worlds "“are
born. [18/235-36]

Swetaswatara Upanishad - IV.10
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tasya avayava bhutaih tu vyaptam sarvam idam jagat Ii

[Part] “This whole “world "“is filled "*with beings who are *His ‘members. . . . . [21/710]

“Thou shalt know 'Maya *to be Force of Nature °and *the Master of Maya ’to be the great
Lord; "“this whole ""universe '“is occupied ®by His becomings °that are His members.
[18/237]

[Notes: Swetaswatara Upanishad - IV.3,4 & 10]

We know already by the first verse [Isha] that the innumerable inhabitants of this moving
universe are not essentially many, but are one Soul disporting in many bodies or not really
disporting but supporting the multiform play of Prakriti; eko achalah sanatanah, in the solemn
language of the Gita, one, motionless, without beginning [anadimat] or end. He is this man &
that woman, yonder ancient leaning on his staff, this blue winged bird, that scarlet winged.
But now we learn that also the name & form & property, the manhood & the womanhood,
the age & the youth, the blueness & the scarlet hue, the staff, the attitude of leaning, the bird,
the wing, all is the Brahman. The Inhabitant is not different from His habitation. [17/389]

For the Self-existent has really become these many existences; the Upanishad can say to
the Divine Being, in all solemnity and with no thought to mislead, “Thou a7 this old man
walking with his staff, yonder boy and girl, this blue-winged bird, that red of eye”, not
“Thou seemest to be these things” to the self-deluding mind of the Ignorance. The status of
becoming is inferior to the status of Being, but still it is the Being that becomes all that is in
the universe. [21/508-09]

...all this is the Eternal, all this is the perennial self-seeing of the Self, sarvam khalu idam
brahma [Chhandogya], ayam atma brahma [Mandukya]. The eternal has become all
existences, arma abhiit sarvani bhiitani [Isha]; as the Swetaswatara puts it, “Thou art this boy
and yonder girl and that old man walking supported on his staff,”—even as in the Gita [X.21-
38] the Divine says that he is Krishna and Arjuna and Vyasa and Ushanas, and the lion and
the Ashwattha tree, and consciousness and intelligence and all qualities and the self of all
qualities and the self of all creatures. [19/439]

...he is ekamevadvitiyam, One and there is no other, but also and consequently he is “this
man, yonder woman, that blue-winged bird, this scarlet-eyed.” He is santa, he 1s ananta; the
Jiva is he. “I am the asvattha tree,” says Sri Krishna in the Gita, “I am death, I am Agni
Vaishwanara, I am the heat that digests food, I am Vyasa, I am Vasudeva, I am Arjuna.” All
that is the play of his caitanya in his infinite being, his manifestations, and therefore all are
real. [13/89]

...He 1s “this man and yonder woman, a boy and a girl, that old man leaning on his staff,
this blue bird and that scarlet-eyed”. We have, asserted in the comprehensiveness of the phrase
[idam sarvam yat kincha - Isha], not only an entire essential omnipresence of God in us & in

the world, but a direct and a practical omnipresence, possessing and insistent, not vague,
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abstract or elusive. ...We must exclude no living being because it seems to us weak, mean,
noxious or vile, no object because it seems to us inert, useless or nauseous. The hideous
crawling worm or snake no less than the beautiful winged bird and the strong or gracious
forms of four-footed life, the dull stone and foul mire and evil-smelling gas no less than man,
the divine fighter and worker, are motions of the supreme Spirit; they contain in themselves
and are in their secret reality the living God. [17/432]

In his form of Space it is he who fronts us in every direction, million-bodied, myriad-
minded, manifest in each existence; we see his faces on all sides of us [visatomukhah]. DAata
‘ham viSvato-mukhah. For simultaneously in all these many million persons and things, sarva-
bhiitesu, there works the mystery of his self and thought and force and his divine genius of
creation and his marvellous art of formation and his impeccable ordering of relations and
possibilities and inevitable consequences. [19/362-63]

FATIH o e Ta® ad: FTar= Ja e

...[Arjuna] acclaims in him [Sri Krishna] the original Godhead, the unborn [anadimat]
who is the pervading, indwelling, self-extending master of all existence, ddi-devam
ajam vibhum....as that Vasudeva who is all things by virtue of his all-pervading, all-inhabiting,
all-constituting powers of becoming [vibhutvena], vibhii-tayah,— ‘the powers of becoming by
which thou standest [vartase] pervading these worlds,” ydbhir vibhiitibhir lokin imdns twam
vydpya tishthasi. [19/451]

The Upanishads do not deny the reality of the world, but they identify it with
Brahman who transcends it. He is the One without a second; He is the All. If all is Brahman,
then there can be nothing but Brahman, and therefore the existence of the All, sarvam idam,
does not contradict the unity of Brahman, does not establish the reality of bkeda, difference.
It 1s one Intelligence looking at itself from a hundred view-points [visSatomukhah], each point
conscious of and enjoying the existence of the others. The shoreless stream of idea and
thought, imagination and experience, name and form, sensation and vibration sweeps onward
for ever, without beginning [anadimat], without end, rising into view, sinking out of sight;
through it the one Intelligence with its million self-expressions pours itself abroad [vibhutvena
vartase], an ocean with innumerable waves. One particular self-expression may disappear into
its source and continent, but that does not and cannot abolish the phenomenal universe. The
One is for ever, and the Many are for ever because the One is for ever. So long as there 1s a
sea, there will be waves. [13/51-52]

STH TAHE AT

This Godhead is the origin of all that is here or elsewhere and by his Nature he has become
all these innumerable existences, abhiit sarvani bhiitani; therefore man has to see and adore the
One in all things animate and inanimate, to worship the manifestation in sun and star and
flower, in man and every living creature, in the forms and forces, qualities and powers of
Nature, vasudevah sarvam iti. [19/344]
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Chapter XVIII

The Evolutionary Process - Ascent and Integration

At the outset, we can easily see that, since this is an evolution out of a
material Inconscience into spiritual consciousness, an evolutionary self-building of Spirit on
a base of Matter, there must be in the process a development of a triple character. An evolution of
forms of Matter more and more subtly and intricately organised so as to admit the action of
a growing, a more and more complex and subtle and capable organisation of consciousness
is the indispensable physical foundation. An upward evolutionary progress of the
consciousness itself from grade to higher grade, an ascent, is the evident spiral line or emerging
curve that, on this foundation, the evolution must describe. A taking up of what has already
been evolved into each higher grade as it is reached and a transformation more or less
complete so as to admit of a total changed working of the whole being and nature, an
integration, must be also part of the process, if the evolution is to be effective. [22/730-31]

ASCENT

Rig Veda - 01.010.02
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[Part] 'As “*he mounts *from peak *to peak,... ’Indra “makes him conscious “of that 'goal
of his movement. [22/730]

'As “*one mounts *“peak after peak, "there becomes clear ‘the much *that has still to be done.
"Indra brings consciousness *of That ''as the goal. [21/266]

"When *’one climbeth *from plateau *to plateau, ®a rich ®activity ’expresses itself, °then
Tndra '"bringeth ''the substance of thought '**into consciousness, >he moves “a lover
(master) with his mate (or vibrates “with the force and “mastery of his action). [14/205]

'As **one ascends *from peak *to peak, “there is made clear °the much 3that has still to be
done [25/268]. °Then “Indra "gives us knowledge "'of the goal, “a bull *with the herd (of
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his rays) >he moves (towards the goal) [14/385].

Bg9 - joining, mate, that to which one is yoked; also force, strength. [14/205 fn 1]

[Notes]

Each ascent [aruhat] will bring with it a partial change and modification of the old nature
taken up and subjected to a new fundamental principle; the inconscience will be turned into
a partial consciousness, an ignorance seeking for more and more knowledge and mastery: but
at some point there must be an ascent which substitutes the principle of knowledge, of a
fundamental true consciousness, the consciousness of the Spirit, for the inconscience and
ignorance. An evolution in the Inconscience is the beginning, an evolution in the Ignorance is
the middle, but the end is the liberation of the spirit into its true consciousness and an
evolution in the Knowledge. [22/731]

If there is to be an entire transformation, it can only be by the full emergence of the law
of the spirit; its power of supermind or gnosis must have entered into Matter and it must
evolve in Matter. It must change the mental into the supramental being, make the inconscient
in us conscious, spiritualise our material substance, erect its law of gnostic consciousness in
our whole evolutionary being and nature [artham cetati ylithena vrsnih ejati - the Mighty with
his strengths brings consciousness of the goal and moves towards it]. [22/733-34]

This movement of evolution, of a progressive self-manifestation of the Spirit in a material
universe...proceeds by an awakening of the involved consciousness and force and its ascent
from principle to principle, from grade to grade, from power to power of the secret Spirit
[sanoh sanum a aruhat].... [22/734]

....the Consciousness secretly indwelling in matter, the occult Inhabitant, is able thus to
make its way upward from the lower to the higher gradations [sanoh sanum], taking up what
it was into what it is and preparing to take up both into what it will be. ....Evolution, being
thus continuous, must have at any given moment a past with its fundamental results still in
evidence, a present in which the results it is labouring over are in process of becoming, a future
in which still unevolved powers and forms of being must appear [bhiiri aspasta kartvam] till
there is the full and perfect manifestation. [22/735-36]

Each plateau of the hill of being [sanoh sanum] gives to our widening experience a higher

plane of our consciousness and a richer world for our existence. [21/272]

....there are unending ascensions and ever higher peaks upon peaks [sanoh sanum] to
conquer. Each plateau climbed is but a stage on the way and reveals endless heights beyond it
[bhiri aspasta kartvam]. [12/156]

His progress is an ascent from level to level [sanoh sanum a aruhat] and each new height
brings in other vistas and revelations of the much that has still to be done, bhiiri kartvam, till
the divine Shakti has at last taken up all his endeavour and he has only to assent and participate
gladly by a consenting oneness in her luminous workings. [24/775-76]
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[Part] 'A son of the two Mothers, “he attains to kingship *in his discoveries of knowledge,
>"he moves °on the summit, ®he dwells °in his high foundation. [22/730]

[Notes]

The first foundation [budhnah] is Matter [mata - 1]; the ascent is that of Nature; the
integration is an at first unconscious or half-conscious automatic change of Nature by Nature.
But as soon as a more completely conscious participation of the being has begun in these
workings of Nature, a change in the functioning of the process is in evitable. The physical
foundation of Matter remains, but Matter can no longer be the foundation of the
consciousness; consciousness itself will be no longer in its origin a welling up from the
Inconscient or a concealed flow from an occult inner subliminal force under the pressure of
contacts from the universe. The foundation [budhnah] of the developing existence will be the
new spiritual status above or the unveiled soul status within us [mata - 2]; it is a flow of light
and knowledge [vidathesu] and will from above and a reception from within that will
determine the reactions of the being to cosmic experience. ... The old inconscient foundation
itself will be made conscious in us by the inflow of light and awareness from above and its
depths annexed to the heights [agram] of the spirit. An integral consciousness will become
the basis of an entire harmonisation of life through the total transformation, unification,

integration of the being and the nature. [22/753]
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I have arisen from earth to the mid-world, I have arisen from the mid-world to heaven, from
the level of the firmament of heaven I have gone to the Sun-world, the Light. [22/730]

[Notes]

...the Consciousness secretly indwelling in matter, the occult Inhabitant, 1s able thus to
make its way upward from the lower to the higher gradations, taking up what it was into what
it is and preparing to take up both into what it will be. Thus, having first laid down a basis of
material being, material forms, forces, existences in which it seems to be lying inconscient,
though in reality, as we know now, always subconsciently at work, it is able to manifest life
and living beings, to manifest mind and mental beings in a material world, and must therefore

be able to manifest there supermind also and supramental beings. [22/735]

They [Gods] raise him [man] from the limited material state of being in which our lowest
manhood dwells contented and subject to the Lords of Division, give him a life rich and
abundant with the many and rapid shocks and impulsions from the dynamic worlds of Life
and Desire where the Gods battle with the demons and raise him yet higher from those
troubled rapidities and intensities into the steadfast purity and clarity of the high mental
existence. For pure thought and feeling are man’s sky, his heaven [divam]; this whole vitalistic
existence of emotion, passions, affections of which desire is the pivot, forms for him a mid-
world [antariksat]; body and material living are his earth [prthivya]....But pure thought and
pure psychic state are not the highest height of the human ascension. The home of the Gods
is an absolute Truth which lives in solar glories [svarjyotih] beyond mind. ... Therefore he has
to break through and out beyond [aruham] these firmaments of earth and heaven; conquering
firm possession of the solar worlds, entering on [agamaham)] to his highest Height [agram
carati’] he has to learn how to dwell in the triple principle of Immortality [kseti budhnah®].
[15/374-75]

“RV 03.055.07, above.
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Chapter XIX

Out of the Sevenfold Ignorance towards the Sevenfold
Knowledge

Mahopanishad - IV.1"
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[Part] ®Seven steps has "the ground of the Ignorance, %seven steps has °the ground of the
Knowledge. [22/754]

[Notes]
Y THUT

We are ignorant of the Absolute which is the source of all being and becoming; we take
partial facts of being, temporal relations of the becoming for the whole truth of existence,—
that 1s the first, the original ignorance. We are ignorant of the spaceless, timeless, immobile
and immutable Self; we take the constant mobility and mutation of the cosmic becoming in
Time and Space for the whole truth of existence,—that is the second, the cosmic ignorance.
We are ignorant of our universal self, the cosmic existence, the cosmic consciousness, our
infinite unity with all being and becoming; we take our limited egoistic mentality, vitality,
corporeality for our true self and regard everything other than that as not-self,—that is the
third, the egoistic ignorance. We are ignorant of our eternal becoming in Time; we take this
little life in a small span of Time, in a petty field of Space, for our beginning, our middle and
our end,—that is the fourth, the temporal ignorance. Even within this brief temporal
becoming we are ignorant of our large and complex being, of that in us which is
superconscient, subconscient, intraconscient, circumconscient to our surface becoming; we
take that surface becoming with its small selection of overtly mentalised experiences for our
whole existence,—that is the fifth, the psychological ignorance. We are ignorant of the true
constitution of our becoming; we take the mind or life or body or any two of these or all three
for our true principle or the whole account of what we are, losing sight of that which

*not V.1 as mentioned in the book.
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constitutes them and determines by its occult presence and is meant to determine sovereignly
by its emergence their operations,—that is the sixth, the constitutional ignorance. As a result
of all these ignorances, we miss the true knowledge, government and enjoyment of our life in
the world; we are ignorant in our thought, will, sensations, actions, return wrong or imperfect
responses at every point to the questionings of the world, wander in a maze of errors and
desires, strivings and failures, pain and pleasure, sin and stumbling, follow a crooked road,
grope blindly for a changing goal,—that is the seventh, the practical ignorance. [22/680-81]

F9: HHOET

Integral knowledge will then mean the cancelling of the sevenfold Ignorance by the
discovery of what it misses and ignores, a sevenfold self-revelation within our consciousness:
— it will mean the knowledge of the Absolute as the origin of all things; the knowledge of
the Self, the Spirit, the Being and of the cosmos as the Self’s becoming, the becoming of the
Being, a manifestation of the Spirit; the knowledge of the world as one with us in the
consciousness of our true self, thus cancelling our division from it by the separative idea and
life of ego; the knowledge of our psychic entity and its immortal persistence in Time beyond
death and earth-existence; the knowledge of our greater and inner existence behind the
surface; the knowledge of our mind, life and body in its true relation to the self within and
the superconscient spiritual and supramental being above them; the knowledge, finally, of the
true harmony and true use of our thought, will and action and a change of all our nature into
a conscious expression of the truth of the Spirit, the Self, the Divinity, the integral spiritual
Reality. [22/681-82]
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BAyasya is described as *our “father *who found ’the vast *seven-headed *Thought 'that was
born out of the Truth and as '*singing “the hymn *to Indra. [15/174]

[Part] ®He found "the vast *Thought 3with seven heads °that is born of the Truth; "he created
some *fourth world and *became universal....[22/754]

[Notes]

This Swar-conquering thought [Dhiyam...svarsam - RV 10.67.11] is certainly the same as
that seven-headed thought which was born from the Truth and discovered by Ayasya the
companion of the Navagwas [RV 10.108.8]; for by it, we are told, Ayasya becoming universal,
embracing the births in all the worlds, brought into being a fourth world or fourfold world,
which must be the supramental beyond the three lower sessions, Dyaus, Antariksha
and Prithivi, that wide world which, according to Kanwa son of Ghora, men reach or create
by crossing beyond the two Rodasi after killing Vritra. This fourth world must be therefore
Swar. The seven-headed thought of Ayasya enables him to become visvajanya, which means
probably that he occupies or possesses all the worlds or births of the soul or else that he
becomes universal, identifying himself with all beings born,—and to manifest or give being to
a certain fourth world (Swar), turiyam svij janayad visvajanyah (X.67.1). [15/176]

gl oo

In the Upanishads and Puranas there is no distinction between Swar and Dyaus; therefore
a fourth name had to be found for the world of Truth, and this is the Mahar discovered
according to the Taittiriya Upanishad by the Rishi Mahachamasya as the fourth Vyahriti, the
other three being Swar, Bhuvar and Bhur, i.e. Dyaus, Antariksha and Prithivi of the Veda.
[15/178 fn 4]
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rtam | Samsantah | rju | didhyanah | divah | putrasah | asurasya | virah |
vipram | padam | angirasah | dadhanah | yajiasya | dhama | prathamam | mananta | |

"They [Angirasas] are ’the sons *of heaven, %heroes "of the Mighty Lord *who speak 'the
truth and “think 3the straightness and “therefore they are able to hold '’the seat of illumined
knowledge, '®to mentalise '*the supreme “abode "of the sacrifice. [15/185]

%The Sons *of Heaven, ®the Heroes ’of the Omnipotent, “*thinking ’the straight “thought,
’giving voice 'to the Truth, *founded '°the plane %of illumination and ®conceived "the first
“abode “of the Sacrifice. [22/754]

[Notes]

foa: T s o

In the first place, the Angirases are not merely the deified human fathers, they are also
brought before us as heavenly seers, sons of the gods, sons of heaven and heroes or powers of
the Asura, the mighty Lord, divas putraso asurasya virah, an expression which, their number
being seven, reminds us strongly, though perhaps only fortuitously, of the seven Angels of
Ahura Mazda in the kindred Iranian mythology. [15/159-60]

HAY v

It is by singing the Rik, the hymn of illumination, that they [Angirases] find the solar
illuminations in the cave of our being, arcanto ga avindan (1.62.2). It is by the stubh, the all-
supporting rhythm of the hymn of the seven seers [Angirases], by the vibrating voice of the
Navagwas that Indra becomes full of the power of Swar, svarena svaryah and by the cry of the
Dashagwas that he rends Vala in pieces (1.62.4). For this cry is the voice of the higher heaven,
the thunder that cries in the lightning-flash of Indra, and the advance of the Angirases on their
path is the forward movement of this cry of the heavens, pra brahmano angiraso naksanta, pra
krandanur nabhanyasya vetu (V11.42.1); for we are told that the voice of Brihaspati the Angirasa
discovering the Sun and the Dawn and the Cow and the light of the Word is the thunder of
Heaven, brhaspatir usasam stiryam gam, arkam viveda stanayann iva dyauh (X.67.5). It is by
the satya mantra, the true thought expressed in the rhythm of the truth, that the hidden light is
found and the Dawn brought to birth, giidham jyotih pitaro anvavindan, satyamantra ajanayann
usasam (VI1.76.4). For these are the Angirases who speak aright, itthd vadadbhih argirobhih
(VI.18.5), masters of the Rik who place perfectly their thought, svadhibhir rkvabhih (V1.32.2);
they are the sons of heaven, heroes of the Mighty Lord who speak the truth and think the
straightness and therefore they are able to hold the seat of illumined knowledge, to mentalise
the supreme abode of the sacrifice, rtam Samsanta rju didhyana, divas putraso asurasya virah;

vipram padam angiraso dadhana, yajiiasya dhdma prathamam mananta (X.67.2). [15/185]
] dream: .. foro vem srefina: geam:

The word didhyana in the Veda means both shining, becoming luminous, and thinking,
meditating, fixing in the thought. It is constantly being used with the peculiar Vedic figure of

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 43



a double or complex sense. In the first sense it must be connected with viprah, and the
suggestion is that the Rishis became more and more luminous in thought by the triumphant
force of Brihaspati until they grew into Illuminates, viprah [here, vipram]. In the second it is
connected with dadhire [here, dadhanah] and suggests that the Rishis [angirasah], meditating
on the intuitions that rise up from the soul with the cry of Brihaspati in the sacred and
enlightening Word [rtam $amsantah], holding them firmly in the thought [didhyanah],
became illuminated in mind [vipram], open to the full inflow of the superconscient. They
were thus able to bring into the front of the conscious being that activity of the soul-thoughts
which works usually in the background, veiled, and to make it the leading [prathamam)]
activity of their nature [yajiiasya]. [15/320]

Rig Veda -10.067.03
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hamsaih-iva | sakhi-bhih | vavadat-bhih | aSman-mayani | nahana| vi-asyan |
brhaspatih | abhi-kanikradat | gah | uta | pra | astaut | ut | ca | vidvan | agayat I

[Part] "The Master of Wisdom °cast down the stone defences and ®called to *the Herds of
Light,...[22/754]

[Notes]

See - ...he [Brihaspati] with his host [sakhi-bhih - Maruts] that possess the stubh and the
Rik broke Vala [who has stone-defences - aS§man-mayani nahana] into pieces by his cry.
Shouting [abhi-kanikradat] Brihaspati drove upwards the bright herds that speed the offering
and they lowed in reply (RV - 4.50.5). [15/143]

See - That is the work to be done for the most divine of the gods; the firm places [asman-
mayani] were cast down [vi-asyan], the fortified places were made weak; up Brihaspati drove
the cows (rays), by the hymn (brahmana) he broke Vala, he concealed the darkness, he made
Swar visible [RV- 2.24.3]. [15/155]

Rig Veda - 10.067.04
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avah | dvabhyam | parah | ekaya | gah | guha | tisthantih | anrtasya | setau |
brhaspatih | tamasi | jyotih | icchan | ut usrah | a | akah | vi | hi | tiSrah | avah I

...’the herds "that stand ®in the secrecy ®on the bridge ®over the Falsehood *between two
worlds 'below and “one *above; “desiring '*Light ''in the darkness, '"he brought “upward
“the Ray-Herds and '®*uncovered from the veil ’the three worlds;... [22/754]

[Notes]
T AT

...two worlds of the crookedness - the two worlds of the mind and body [RV - 1.62.6]....
These two, the Rodasi, are normally worlds of crookedness, that is to say of the falsehood,—
the rtam or Truth being the straight, the anrtam or Falsehood the crooked,—because they are
exposed to the harms of the undivine powers, Vritras and Panis, sons of darkness and division.
[15/180]

A At

Consciousness emerging in the universe of life and mind is the bridge and link between
the two poles. But our human consciousness is a term in the chain which is aware only of
itself and sees all the rest in its own terms; it cannot identify itself with the other links and
misses their significance and their purpose. It stands on the middle of the bridge looking all
around it, but the bridgeheads are to its sight invisible. It cannot see what is there, but only
speculate, infer or conjecture. [12/288]

Rig Veda - 10.067.05
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vi-bhidya | puram | $ayatha | im | apacim | nih | trini | sakam | uda-dheh | akrntat |
brhaspatih | usasam | siryam | gam | arkam | viveda | stanayan-iva | dyauh |l

[Part] ""The voice of Brihaspati the Angirasa '°discovering "*the Sun and '“the Dawn and
the Cow and "the light of the Word is '"the thunder '®of Heaven. [15/185]

[Part]...'he shattered *the city *that lies hidden *in ambush, and '°cut "the three [*together]
®out of the Ocean, and '®discovered *the Dawn and "*the Sun and “the Light and "*the Word
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of Light. [22/754]

15 dark Powers struggle to maintain the foundation of this falsehood in which we dwell and the iron walls
of these fortified cities [puram] of the Ignorance. [15/473]

2t is that which is filled or that which contains & protects, the city, the adhara, this nine-gated city of
ours in which we guard our gettings and enjoy our felicity. [14/376]

[Notes]
farsterer qeg v 39 U=

...Vritras, Sambaras and Valas, the Titans, Giants, Pythons, subconscient Powers ...hold
the light and the force in themselves, in their cities of darkness and illusion [puram ...apacim],
but can neither use it aright nor will give it up to man, the mental being. Their ignorance, evil
and limitation have not merely to be cut away from us, but broken up and into [vi-bhidya] and
made to yield up the secret of light and good and infinity. [15/190]

LR IC EEA e

Brihaspati is he who has established firmly the limits and definitions of the Earth, that is
to say of the material consciousness. The existence out of which all formations are made is
an obscure, fluid and indeterminate movement,—salilam, Water [uda-dheh]. The first
necessity is to create a sufficiently stable formation out of this flux and running so as to form
a basis for the life of the conscient. This Brihaspati does [akrntat] in the formation of the
physical consciousness and its world, sahasa, by force, by a sort of mighty constraint upon
the resistance of the subconscient [uda-dheh = salilam apraketam - RV 10.29.3]. This great
creation he effects by establishing the triple principle of mind, life and body [trini], always
present together [sakam] and involved in each other or evolved out of each other in the world
of the cosmic labour and fulfilment. [15/319]

... TOAASES T

For this cry is the voice of the higher heaven [stanayan-iva dyauh], the thunder that cries
in the lightning-flash of Indra, and the advance of the Angirases on their path is the forward
movement of this cry of the heavens, pra brahmano angiraso naksanta, pra krandanur
nabhanyasya vetu (VIL.42.1); for we are told that the voice of Brihaspati the Angirasa
discovering the Sun and the Dawn and the Cow and the light of the Word is the thunder of

Heaven, brhaspatir usasam suryam gam, arkam viveda stanayann iva dyauh (X.67.5). [15/185]

T T o e

This divine word is the satya mantra [rtam Samsantah, RV - 10.67.2], it is the thought by
whose truth the Angirases bring the Dawn to birth and make the lost Sun to rise in the heavens.
This word is also called the arka, a vocable which means both hymn and light and i1s
sometimes used of the sun. It is therefore the word of illumination, the word which expresses
the truth of which the Sun is the lord, and its emergence from the secret seat of the Truth is

associated with the outpouring by the Sun of its herded radiances [siiryam viveda]. [15/167]
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brhaspatih prathamam jayamanah mahah jyotisah parame vi’oman |
sapta’asyah tuvi’jatah ravena vi sapta’ra§mih adhamat tamamsi | |

"Brihaspati *first *in his birth *from the vast °light, %n the highest "heavenly space, *with his
seven fronts, *with his seven rays, *with his many births, '""*drives utterly away “the

darknesses that encompass us *with his cry. [15/316]

Brihaspati **coming *first **to birth “out of the great *Light %n the highest "heaven, *born in

many forms, ®seven-mouthed, seven-rayed, '°by his cry "'*dispelled “the darkness.
[15/169]

Brihaspati, **coming *first **into birth *from the great °Light ®in "the supreme ether, seven-
mouthed, *multiply-born, “seven-rayed, *dispelled '“the darknesses. [15/143]

'The Master of Wisdom *in his *first **coming to birth in the supreme ’ether “of the great

11,13

SLight,—’many his births, ®seven his mouths of the Word, ’seven his Rays, scatters

“the darknesses ®with his cry. [22/754]

812 seven psychological principles or forms of existence, Sat, Chit, Ananda, Vijnana, Manas, Prana and
Anna. [15/45]

[Notes]

Thus Brihaspati, becoming manifest [jayamanah] first [prathamam] of the gods out of the
vastness of that Light [mahah jyotisah] of the Truth-consciousness, in that highest heavenly
space [parame vi’oman] of the supreme superconscient, maho jyotisah parame vyoman, presents
himself in the full sevenfold aspect [sapta’asyah] of our conscious being, multiply born
[tuvi’jatah] in all the forms of the interplay of its seven principles ranging from the material
to the purest spiritual, luminous with their sevenfold ray [sapta’rasmih] which lights all our
surfaces and all our profundities, and with his triumphant cry [ravena] dispels and scatters [vi
...adhamat] all powers of the Night [tamamsi], all encroachments of the Inconscient, all
possible darknesses. [15/321-22]

TSI ... THSTIA:

Brihaspati is the seven-rayed Thinker, saptaguh, saptarasmih, he 1s the seven-faced or seven-
mouthed Angiras, born in many forms, saptdsyas tuvijatah, nine-rayed, ten-rayed. The seven
mouths are the seven Angirases who repeat the divine word (brahma) which comes from the

seat of the Truth, Swar, and of which he is the lord (brahmanaspatih). Each also corresponds
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to one of the seven rays of Brihaspati; therefore they are the seven seers, sapta viprah, sapta
rsayah, who severally personify these seven rays of the knowledge. These rays are, again, the
seven brilliant horses of the sun, sapta haritah, and their full union constitutes the seven-
headed Thought of Ayasya by which the lost sun of Truth is recovered. That thought again is
established in the seven rivers, the seven principles of being divine and human, the totality of
which founds the perfect spiritual existence. The winning of these seven rivers of our being
withheld by Vritra and these seven rays withheld by Vala, the possession of our complete
divine consciousness delivered from all falsehood by the free descent of the truth, gives us the
secure possession of the world of Swar and the enjoyment of mental and physical being lifted
into the godhead above darkness, falsehood and death by the in-streaming of our divine
elements. [15/181-82]
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Chapter XX

The Philosophy of Rebirth

If there is no soul, then there can be a mechanical evolution without necessity or significance
and birth is only part of this curious but senseless machinery. If the individual is only a temporary
formation beginning and ending with the body, then evolution can be a play of the All-Soul or
Cosmic Existence mounting through a progression of higher and higher species towards its
own utmost possibility in this Becoming or to its highest conscious principle; rebirth does not
exist and is not needed as a mechanism of that evolution. Or, if the All-Existence expresses itself
in a persistent but illusory individuality, rebirth becomes a possibility or an illusory fact, but it has
no evolutionary necessity and is not a spiritual necessity; it is only a means of accentuating
and prolonging the illusion up to its utmost time limit. If there is an individual soul or Purusha
not dependent on the body but inhabiting and using it for its purpose [$aririnah - Gita I1.18; vasamsi
jirnani... - Gita I1.22 ], then rebirth begins to be possible, but it is not a necessity if there is no
evolution of the soul in Nature: the presence of the individual soul in an individual body may
be a passing phenomenon, a single experience without a past here or a future; its past and its
future may be elsewhere. But if there is an evolution of consciousness in an evolutionary body and
a soul inhabiting the body, a real and conscious individual, then it is evident that it is the
progressive experience of that soul in Nature which takes the form of this evolution of
consciousness: rebirth is self-evidently a necessary part, the sole possible machinery of such
an evolution. It is as necessary as birth itself; for without it birth would be an initial step
without a sequel, the starting of a journey without its farther steps and arrival. It is rebirth
that gives to the birth of an incomplete being in a body its promise of completeness and its
spiritual significance. [22/794]

Gita - I1.18
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antavantah ime dehah nityasya uktah $aririnah |
anasinah aprameyasya tasmat yudhyasva bharata | |

‘Finite bodies 'have an end, °but that which possesses and uses the body, is *infinite,
$illimitable, eternal, “indestructible [19/62]. *Therefore, says the Teacher, put away this vain
sorrow and shrinking, °fight, 'O son of Bharata [19/64].
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[Part] 'An end have “these *bodies °of an embodied soul “that is eternal;...[22/771]
[Notes]

Matter supplies us with the body; but it is only a temporary knot of the movement, a
dwelling-place of the Purusha in which he presides over the activities generated out of the
Life-principle. Once it is thrown aside by the Life-principle it is dissolved; ashes are its end
[antavantah ime dehah]. Therefore the body is not ourselves, but only an outer tool and
instrument. For Matter is the principle of obscurity and division, of birth and death, of
formation and dissolution. It is the assertion of death. Immortal man must not identify
himself with the body.

The Life-principle in us survives. It is the immortal Breath [anilam amrtam] or, as the
phrase really means, the subtle force of existence which is superior to the principle of birth
and death. At first sight it may appear that birth and death are attributes of the Life, but it 1s
not really so: birth and death are processes of Matter, of the body. The Life-principle is not
formed and dissolved in the formulation and dissolution of the body; if that were so, there
could be no continuity of the individual existence and all would go back at death into the
formless. Life forms body [$aririnah], it is not formed by it. It is the thread upon which the
continuity of our successive bodily lives is arranged, precisely because it is itself immortal
[anasinah]. It associates itself with the perishable body [antavantah ime dehah] and carries
forward the mental being, the Purusha in the mind, upon his journey.

[17/78-79]
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na jayate mriyate va kadacit na ayam bhuitva abhavita va na bhiyah |
ajah nityah $asvatah ayam puranah na hanyate hanyamane $arire | |

"This 'is not *born, “*nor *does it die, ®nor is ’it a thing that 3comes into being once and

12a

°passing away “*will "'never '*come into being again. 'It is *unborn, "ancient,

“sempiternal; 'it 'is not slain *with the slaying *of the body. [19/62]

12a;

... it 'is not *born "*nor *dies nor is it that ®having been it will 'not '**be again. "It is

unborn, "ancient, “everlasting; "%it is not *slain *with the slaying *'of the body. [22/771]
[Notes]
T ST o an warta

We exist superficially by a becoming in Time; but here again out of that becoming in Time
the surface mind, which we call ourselves, is ignorant of all the long past and the long future,
aware only of the little life which it remembers and not of all even of that; for much of it is
lost to its observation, much to its memory. We readily believe,—for the simple and compelling
but insufficient reason that we do not remember, have not perceived, are not informed of
anything else,—that we came into existence first by our physical birth into this life and shall
cease to exist by the death of this body and the cessation of this brief physical activity. But
while this is true of our physical mentality and physical vitality, our corporeal sheath, for they
have been constituted at our birth and are dissolved by death, it is not true of our real
becoming in Time. For our real self in the cosmos is the Superconscient which becomes the
subliminal self and throws up this apparent surface self to act out the brief and limited part
assigned to it between birth and death as a present living and conscious self-formation of the
being in the stuff of a world of inconscient Nature. The true being which we are no more dies
[na... mriyate] by the cessation of one life [hanyamane $arire] than the actor ceases to exist
when he has finished one of his parts or the poet when he has poured out something of himself
in one of his poems; our mortal personality is only such a role or such a creative self-
expression. [21/582-83]

Death, suffering & ignorance are circumstances of the mind in the vitalised body and do
not touch the consciousness of the soul in vijnana, ananda, chit & sat. [17/357]
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Gita - I1.22
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vasamsi jirnani yatha vihaya navani grhnati narah aparani |
tatha $arirani vihaya jirnani anyani samyati navani dehi | |

3As "a man “casts from him *his worn-out 'garments and °takes ®others that are new, °so 'Sthe
embodied being !'casts off %its bodies and "joins itself *to others “that are new. [22/771]

[Notes]

Death is but changing of our robes to wait
In wedding garments at the Eternal’s gate. [2/219]

The experience of death is therefore combined of the apparently mortal mind’s ignorance
of its own true immortal nature and of the limitation of energy in the body by which the form
we inhabit wears out [jirnani] under the shocks of vibrating life-energy & vibrating mentality.
We mean by death not dissolution of life or of mind, but dissolution of the form or body.
[17/358]

The dissolution of body is not true death for the mental being called man; it is only a
change of media & of the surroundings of consciousness. Matter of body changes its
constituents and groupings [anyani samyati navani dehi], mental being persists both in essence

and personality and passes into other forms & environments [navani grhnati narah aparani].
[17/359]

Even what we call the individual soul is greater than its body and not less, more subtle
than it and therefore not confined by its grossness. At death it does not leave its form, but casts
it off [vihaya], so that a great departing Soul_can say of this death in vigorous phrase, “I have
spat out the body.” [13/274-75]

The life organised in the body is constantly exposed to the possibility of being broken up
by the attack of the life external to it or, its devouring capacity being insufficient or not
properly served or there being no right balance between the capacity of devouring and the
capacity or necessity of providing food for the life outside, it is unable to protect itself and is
devoured or is unable to renew itself and therefore wasted away or broken [jirnani]; it has to

go through the process of death for a new [navani] construction or renewal [samyati].
[21/204]

...the life-energy in us both supplies the material by which the form is built up and

constantly maintained and renewed and is at the same time constantly using up the substantial
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form of itself which it thus creates and keeps in existence. If the balance between these two
operations is imperfect or is disturbed or if the ordered play of the different currents of life-
force is thrown out of gear, then disease and decay [jirnani] intervene and commence the

process of disintegration. [21/204-05]

Our physical death is also a pralaya,—the Gita will presently use the word in the sense of
this death, pralayam yati deha-bhrt [Gita - 14.14], “the soul bearing the body comes to
a pralaya,” to a disintegration of that form of matter with which its ignorance identified its
being and which now dissolves into the natural elements. But the soul itself persists and after
an interval resumes in a new body formed from those elements its round of births in the
cycle,...[19/421-22]

Death has no reality except as a process of life. Disintegration of substance and renewal
of substance, maintenance of form and change of form are the constant process of life; death
1s merely a rapid disintegration subservient to life’s necessity of change and variation of
formal experience. Even in the death of the body there 1s no cessation of Life, only the material
of one form of life is broken up to serve as material for other forms of life. Similarly we may
be sure, in the uniform law of Nature, that if there 1s in the bodily form a mental or psychic
energy, that also 1s not destroyed but only breaks out from one form to assume others by some
process of metempsychosis or new ensouling of body. All renews itself, nothing perishes.
[21/188-89]
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jatasya hi dhruvah mrtyuh dhruvam janma mrtasya ca |
tasmat apariharye arthe na tvam $ocitum arhasi | |

[Part] *Certain is “the death 'of that which is born ®and °certain is °the birth “of that which
dies. [22/771]

[Notes]

e & g 9 gam e gae 9

...all that begins or is created [jatasya] has an end by cessation of the process that created
and maintains it or the dissolution of the materials of which it i1s compounded or the end of

the function for which it came into being. [22/773-74]
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Swetaswatara Upanishad - V.11
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sankalpanaspar$anadrstimohaih grasambuvrstya ca atmavivrddhijanma
karmanugani anukramena dehi sthanesu ripani abhisamprapadyate | |

“As body is born [janma] and groweth [vivrddhi] *by food [grasa] and drink [ambu] and
plenty [vrstya], *so also "the Spirit in body *progressively ®attaineth ®to successive forms ®in
their fit places - 'by the allurements of sight [drstimohaih], by the witcheries of touch
[spar$ana], by the magic of volition [sankalpana], *for according to his works °he
progresseth and °his forms ®shape themselves to his works. [18/242]

[Part] “There is a birth [janma] and growth [vivrddhi] of the self [atma]. >According to his
actions 'the embodied being Yassumes *forms ®successively ®in many places; ... [22/771]

[Notes]

What we see of Nature and of human nature justifies this view of a birth of the individual
soul from form to form [anukramena...rtipani] until it reaches the human level of manifested
consciousness which is its instrument for rising to yet higher levels. We see that Nature
develops from stage to stage [anukramena ... sthanesu] and in each stage takes up its past and
transforms it into stuff of its new development [abhisamprapadyate]. We see too that human
nature is of the same make; all the earth-past is there in it. It has an element of matter taken
up by life, an element of life taken up by mind, an element of mind which is being taken up
by spirit: the animal is still present in its humanity; the very nature of the human being
presupposes a material and a vital stage which prepared his emergence into mind and an

animal past which moulded a first element of his complex humanity. [22/790-91]

For the soul, having once limited itself by concentrating on the moment and the field, is
driven to seek its infinity again by the principle of succession [anukramena], by adding
moment to moment and thus storing up a Time-experience which it calls its past; in
that Time it moves through successive fields [sthanesu], successive experiences or lives,
successive accumulations of knowledge, capacity, enjoyment, and all this it holds in
subconscious or superconscious memory as its fund of past acquisition in Time. To this
process change of form is essential, and for the soul involved in individual body change of
form means dissolution of the body in subjection to the law and compulsion of the All-life in
the material universe, to its law of supply of the material of form and demand on the material,
to its principle of constant intershock and the struggle of the embodied life to exist in a world

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 55



of mutual devouring. And this is the law of Death....This then is the necessity and justification
of Death, not as a denial of Life, but as a process of Life; death is necessary because eternal
change of form is the sole immortality to which the finite living substance can aspire and
eternal change of experience the sole infinity to which the finite mind involved in living body
can attain. This change of form cannot be allowed to remain merely a constant renewal of the
same form-type such as constitutes our bodily life between birth and death; for unless the
form-type is changed and the experiencing mind is thrown into new forms in new
circumstances of time, place and environment, the necessary variation of experience which

the very nature of existence in Time and Space demands, cannot be effectuated. [21/205-06]

By successive progression [anukramena] a world-system evolves [abhisamprapadyate] out
of the nebula, a habitable planet appears in an uninhabitable system, protoplasmic life
emerges by some yet unknown process out of Matter, the more developed grows out of the
less developed organism. [13/170]

What we are is a soul of the transcendent Spirit and Self unfolding itself in the cosmos in
a constant evolutionary embodiment of which the physical side is only a pedestal of form
corresponding in its evolution to the ascending degrees of the spirit, but the spiritual growth 1s
the real sense and motive. What is behind us is the past terms of the spiritual evolution, the
upward gradations of spirit already climbed, by which through constant rebirth we have
developed what we are, and are still developing this present and middle human term of the
ascension. What is around us is the constant process of the unfolding in its universal aspect:
the past terms are there contained in it, fulfilled, overpassed by us, but in general and various
type still repeated as a support and background; the present terms are there not as an
unprofitable recurrence, but in active pregnant gestation of all that is yet to be unfolded by the
spirit, no irrational decimal recurrence helplessly repeating for ever its figures, but an
expanding series of powers of the Infinite. What is in front of us is the greater potentialities,
the steps yet unclimbed, the intended mightier manifestations. Why we are here is to be this
means of the spirit’s upward self-unfolding. What we have to do with ourselves and our
significances is to grow and open them to greater significances of divine being, divine
consciousness, divine power, divine delight and multiplied unity, and what we have to do with
our environment is to use it consciously for increasing spiritual purposes and make it more
and more a mould for the ideal unfolding of the perfect nature and self-conception of
the Divine in the cosmos. [13/303-04]
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Swetaswatara Upanishad - V.12

TATH FEATOT T = FATIOT A& ForTurguiticl
ToRamTORTeTU e Aot ST ARORIS U g cll

T FETor agi? = uar’ wnfre adt Taor:® gunta’ |
W:w Wﬁ:llwlzm§:l3 I fu's gu:o||

sthiilani siksmani bahiini ca eva riipani dehi svagiinaih kriyagunaih atmagunaih vrnoti |
tesam samyogahetuh aparo api drstah| |

SForms 'gross “°and ‘forms *subtle, *forms *many, - ‘the Spirit in body °evolveth them all ®by
his own nature in its working; ®by the law of action of his works & !'the law of action of the
Spirit in man, '*by these ’he evolveth them. *But '“there is Another “in Whom 'we behold

BCause [hetuh] whereby all these meet together [samyoga]. [18/242]

[Part] ...>many *forms 'gross “°and “subtle *he assumes ®by force of his own qualities of
nature. [22/771]

[Notes]

In man also as in the larger Cosmos each spiritual State lives in and uses its corresponding
medium of matter and out of that matter shapes for itself [vrnoti] its own body or material
case [riipani ...]. He has therefore a causal body for his Sleep-State or causal self, a subtle body
[stiksmani ...rapani] for his Dream-State or psychical self and a gross body [sthilani ...rGpani]
for his Waking-State or physical self. [17/233-34]

The oldest Vedantic knowledge tells us of five degrees of our being, the material, the vital,
the mental, the ideal, the spiritual or beatific and to each of these grades of our soul there
corresponds a grade of our substance, a sheath as it was called in the ancient figurative
language. A later psychology found that these five sheaths of our substance were the material
of three bodies, gross physical, subtle and causal, in all of which the soul actually and
simultaneously dwells, although here and now we are superficially conscious only of the
material vehicle. [21/273]

The terminology of Yoga recognises besides the status of our physical and vital being,
termed the gross body and doubly composed of the food sheath and the vital vehicle [sthilani
...rapani], besides the status of our mental being, termed the subtle body [slikksmani ...ripani]
and singly composed of the mind sheath or mental vehicle, a third, supreme and divine status
of supra-mental being, termed the causal body [...hetuh] and composed of a fourth and a fifth
vehicle which are described as those of knowledge and bliss. [23/16]

For behind the gross physical sheath of this materially visible and sensible frame there is
subliminally supporting it and discoverable by a finer subtle consciousness a subtle body of
the mental being and a spiritual or causal body of the gnostic and bliss soul in which all the

perfection of a spiritual embodiment is to be found, a yet unmanifested divine law of the
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body. [24/695]
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Chapter XXI

The Order of the Worlds

Mundaka Upanishad - I1.1.8

TH TUTT: TS Tq GHTq THIY: TRIEr: W6 g
TH 3H TAHRT AY T+ JT0TT Terora ffzar: awaw |

g Yo g feq® AT T’ STy C wftren” aet g |
10 11 12 13 14 A5 .16 17 18 19
qu'0 ! SreRT: 2 Ay =R o S Trgrer: ' ffar: ! ww' |qw |

sapta pranah prabhavanti tasmat sapta arcisah samidha sapta homal |

sapta ime lokah yesu caranti pranah guhasayah nihitah sapta sapta | |

'The seven *breaths *are born “from Him and the seven ‘lights and ’kinds of fuel and ®the
seven °oblations and !'these '“seven '*worlds *in which “move “’the life-breaths "set within

18,19

!%with the secret heart for their dwelling-place, '*’seven and seven. [18/138]

[Part] '°Seven are !'these "worlds *in which “move “the life-forces "that are hidden *within
the secret heart as their dwelling-place *"seven by seven. [22/795]

[Notes]
aq sﬁ ArehT:

...the seven streams or the seven fostering Cows, are the Vedic symbol for the seven cosmic
principles and their activities, three inferior, the physical, vital and mental, four superior, the
divine Truth, the divine Bliss, the divine Will and Consciousness, and the divine Being. On
this conception also is founded the ancient idea of the seven worlds in each of which
the seven principles are separately active by their various harmonies. [17/6 fn 6]

For there are seven principles of existence and the seven Puranic worlds correspond to

them with sufficient precision, thus:—

Principle World
Pure Existence—Sat World of the highest truth of being (Satyaloka)
Pure Consciousness—Chit World of infinite Will or conscious force (Tapoloka)
Pure Bliss—Ananda World of creative delight of existence (Janaloka)
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Knowledge or Truth—Vijnana

Mind

Life (nervous being)

Matter

[15/372]

uHq a9

World of the Vastness (Maharloka)

World of light (Swar)

Worlds of various becoming (Bhuvar)

The material world (Bhur)

Seven is the number of essential principles in manifested Nature, the seven forms of

divine consciousness at play in the world. Each, formulated severally, contains the other six

in itself; thus the full number is forty-nine [sapta sapta - seven by seven].... [15/313]
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pafica | janah | mama | hotram | jusantam | go-jatah | uta | ye | yajiiyasah |
prthivi | nah | parthivat | patu | amhasah | antariksam | divyat | patu | asman |l

*"May “the Peoples of 'the five Births **accept *my “sacrifice, $those who are ‘born of the
Light and *worthy of worship; **may "Earth "*"protect 'us *from earthly “evil and "*the
Mid-Region “from calamity'® from the gods. [22/795]

[Notes]

s ST

The aspiring material creature becomes the straining vital man; he in turn transmutes
himself into the subtle mental and psychical being; this subtle thinker grows into the wide,
multiple and cosmic man open on all sides of him to all the multitudinous inflowings of the
Truth; the cosmic soul rising in attainment strives as the spiritual man for a higher peace, joy
and harmony. These are the five Aryan types [pafica janah], each of them a great people
occupying its own province or state of the total human nature. [15/376]
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Rig Veda - 10.053.06
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tantum | tanvan | rajasah | bhanum | anu | ihi | jyotismatah | pathah | raksa | dhiya | krtan |
anulbanam | vayata | joguvam | apah | manuh | bhava | janaya | daivyam | janam |l

>SFollow “the shining 'thread *spun out *across the mid-world, °protect "the luminous ®paths
"built by the thought; *weave “an inviolate “work, "become °the human being, '8create
Pthe divine *race....[22/795]

[Notes]

= 5+

The free rule, that is to say, the predominant lead, control and influence of the developed
spiritual man—not the half-spiritualised priest, saint or prophet or the raw religionist—is our
hope for a divine guidance of the race. A spiritualised society [daivyam janam] can alone
bring about a reign of individual harmony and communal happiness; or, in words which,
though liable to abuse by the reason and the passions, are still the most expressive we can find,

a new kind of theocracy, the kingdom of God upon earth, a theocracy which shall be the
government of mankind by the Divine in the hearts and minds of men. [25/182-83]

It [the supramental descent] would certainly open to man the access to the supramental
consciousness and the supramental life; for we must suppose that it is by such a transformation
that a race of supramental beings [daivyam janam] would be created, even as the human race
itself has arisen by a less radical but still a considerable uplifting and enlargement of
consciousness and conversion of the body’s instrumentation and its indwelling and evolving

mental and spiritual capacities and powers out of a first animal state. [13/568]

The leaders of the spiritual march [daivyam janam] will start from and use the knowledge
and the means that past effort has developed in this direction [anu ihi jyotismatah pathah],
but they will not take them as they are without any deep necessary change or limit themselves
by what is now known or cleave only to fixed and stereotyped systems or given groupings of
results, but will follow the method of the Spirit in Nature. A constant rediscovery and new
formulation and larger synthesis in the mind, a mighty remoulding in its deeper parts because
of a greater enlarging Truth not discovered or not well fixed before, is that Spirit’s way with
our past achievement when he moves to the greatnesses of the future. [25/267]

What is more likely to happen is that the supramental principle will be established in the
evolution by the descent just as the mental principle was established by the appearance of
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thinking Mind and Man in earthly life. There will be a race of supramental beings [daivyam
janam] on the earth just as now there is a race of mental beings [manuh]. Man himself will
find a greater possibility of rising to the planes intermediary between his mind and
supermindand making their powers effective in his life, which will mean a great change in
humanity on earth, but it is not likely that the mental stage will disappear from the ascending
ladder and, if so, the continued existence of a mental race will be necessary so as to form a
stage between the vital and the supramental in the evolutionary movement of the spirit [anu
1hi jyotismatah pathah]. [18/277]

A supramental or gnostic race of beings [daivyam janam] would not be a race made
according to a single type, moulded in a single fixed pattern; for the law of the supermind is
unity fulfilled in diversity, and therefore there would be an infinite diversity in the
manifestation of the gnostic consciousness although that consciousness would still be one in
its basis, in its constitution, in its all-revealing and all-uniting order. It is evident that the triple
status of the supermind would reproduce itself as a principle in this new manifestation: there
would be below it and yet belonging to it the degrees of the overmind and intuitive gnosis with
the souls that had realised these degrees of the ascending consciousness; there would be also
at the summit, as the evolution in Knowledge proceeded, individual beings who would ascend
beyond a supermind formulation and reach from the highest height of supermind to the
summits of unitarian self-realisation in the body which must be the last and supreme state of
the epiphany of the Creation. But in the supramental race itself, in the variation of its degrees,
the individuals would not be cast according to a single type of individuality; each would be
different from the other, a unique formation of the Being, although one with all the rest in

foundation of self and sense of oneness and in the principle of his being. [22/1006-07]

This [the new world] calls for the appearance not only of isolated evolved individuals
acting in the unevolved mass, but of many gnostic individuals forming a new kind of beings
and a new common life [daivyam janam] superior to the present individual and common
existence. A collective life of this kind must obviously constitute itself on the same principle
as the life of the gnostic individual. ...All will be united by the evolution of the Truth-
consciousness in them; in the changed way of being which this consciousness would bring
about in them, they will feel themselves to be embodiments of a single self, souls of a single
Reality; illumined and motived by a fundamental unity of knowledge, actuated by a
fundamental unified will and feeling, a life expressing the spiritual Truth would find through
them its own natural forms of becoming. An order there would be, for truth of oneness creates
its own order: a law or laws of living there might be, but these would be self-determined; they
would be an expression of the truth of a spiritually united being and the truth of a spiritually
united life. The whole formation of the common existence would be a self-building of the
spiritual forces that must work themselves out spontaneously in such a life: these forces would
be received inwardly by the inner being and expressed or self-expressed in a native harmony
of idea and action and purpose.
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...In a gnostic consciousness there would be no ego-insistence on personal idea and no
push or clamour of personal will and interest: there would be instead the unifying sense of a
common Truth in many forms, a common self in many consciousnesses and bodies; there
would be a universality and plasticity which saw and expressed the One in many figures of
itself and worked out oneness in all diversities as the inherent law of the Truth-consciousness
and its truth of nature. ... A spiritual or gnostic being would feel his harmony with the whole
gnostic life around him, whatever his position in the whole. ... Unity is the basis of the gnostic
consciousness, mutuality the natural result of its direct awareness of oneness in diversity,
harmony the inevitable power of the working of its force. Unity, mutuality and harmony must
therefore be the inescapable law of a common or collective gnostic life. What forms it might
take would depend upon the will of evolutionary manifestation of the Supernature, but this
would be its general character and principle. [22/1067-70]
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Rig Veda - 10.053.10
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3Seers 'of truth are you, *’sharpen ‘the shining spears "with which ®you cut the way %to that
which is Immortal; '%knowers of the secret 'planes, *form ''them, the steps '“by which
the gods attained '°to immortality. [22/795]

[Notes]

For the whole of being is a connected totality and there is in it no abrupt passage from the
principle of Truth and Light into their opposite. The creative truth of things works and can
work infallibly even in the Inconscient: the Spirit is there in Matter and it has made a series
of steps [pada] by which it can travel from it to its own heights in an uninterrupted line of
gradations; the depths are linked to the heights and the Law of the one Truth creates and
works everywhere. [13/591]

Our fathers broke open the firm and strong places by their words, yea, the Angirases broke
open the hill by their cry; they made [taksatha] in us the path to the great heaven; they found
the Day and Swar and vision and the luminous Cows,” cakrur divo brhato gatum asme, ahah svar
vividuh ketum usrah, (1.71.2). This path, he tells us, is the path which leads to immortality
[yabhih amrtaya]; “they who entered into all things that bear right fruit formed a path towards
the immortality; earth stood wide for them by the greatness and by the Great Ones, the
mother Aditi with her sons came (or, manifested herself) for the upholding” (1.72.9). That is
to say, the physical being visited by the greatness of the infinite planes above [pada guhyani]
and by the power of the great godheads who reign on those planes breaks its limits, opens out
to the Light and is upheld in its new wideness by the infinite Consciousness, mother Aditi,
and her sons, the divine Powers [devasah] of the supreme Deva. This is the Vedic immortality
[amrta-tvam]. [15/199-200]
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Katha Upanishad - II.3.1
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urdhvamailah avaksakhah esah asvatthah sanatanah |
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sarve lokah tasmin $ritah | tat u na atyeti kascana |
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3This is *the eternal “uswattha tree 'whose roots are aloft, *but its branches are downward.
671t is He "that is called *the Bright One and '"Brahman and “Immortality, and "*in Him
7aare '®all "*the worlds ™established; *none *goeth beyond "Him. *This is *the thing
»thou seekest. [18/123]

3This is >the eternal “Tree 'with its root above and its branches downward; ¢’this is
"Brahman, '""this is *the Immortal; "“in it "are lodged '®all *the worlds and ?"*none **goes
beyond it. **This *?%and That are one. [22/795]

[Notes]

T AATITE: TN Y T

First there comes a description of cosmic existence in the Vedantic image of the aswattha
tree. This tree of cosmic existence has no beginning and no end, nanto na cadih, in space or in
time [Gita - 15.1-3]; for it is eternal [sanatanah] and imperishable, avyaya. The real form of it
cannot be perceived by us in this material world of man’s embodiment, nor has it any apparent
lasting foundation here; it is an infinite movement and its foundation is above [lirdhvamilah]
in the supreme of the Infinite. Its principle is the ancient sempiternal urge to action, pravrtti,
which for ever proceeds without beginning or end from the original Soul of all
existence, adyam purusam yatah pravrttih prasrta purani [Gita - 15.4]. Therefore its original
source is above [Grdhvamilah], beyond Time in the Eternal [sanatanah], but its branches
stretch down below [avaksakhah] and it extends and plunges its other roots, well-fixed and
clinging roots of attachment and desire with their consequences of more and more desire and
an endlessly developing action, plunges them downward here into the world of men.
...The branches of this cosmic tree extend both below and above, below in the material, above
in the supraphysical planes; they grow by the gunas of Nature, for the triple guna is all the

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 66



subject of the Vedas, traigunya-visaya vedah [Gita - 2.45]. The Vedic rhythms, chandamsi, are
the leaves and the sensible objects of desire supremely gained by a right doing of sacrifice are
the constant budding of the foliage. Man, therefore, so long as he enjoys the play of the gunas
and is attached to desire, is held in the coils of Pravritti, in the movement of birth and action,
turns about constantly between the earth and the middle planes and the heavens and is unable

to get back to his supreme spiritual infinitudes. [19/444]
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Chapter XXII

Rebirth and Other Worlds; Karma, the Soul and Immortality

There arises first the question of the process of rebirth; if that process is not quickly
successive, birth immediately following death of the body so as to maintain an uninterrupted
series of lives of the same person, if there are intervals, that in its turn raises the question of
the principle and process of the passage to other worlds, which must be the scene of these intervals,
and the return to earth-life. A third question is the process of the spiritual evolution itself and the
mutations which the soul undergoes in its passage from birth to birth through the stages of its
adventure. [22/824]

REBIRTH AND OTHER WORLDS

Taittiriya Upanishad - I11.10.4"
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sah yah evarhvit | asmat lokat pretya | etam annamayam atmanam upasankramya | etam
pranamayam atmanam upasankramya| etarh manomayam atmanam upasankramya | etarn
vijianamayam atmanam upasankramya | etam anandamayam atmanam upasankramya |

iman lokan kamanni kamariipi anusaficaran | etat sama gayan aste | ha u ha u ha u|

"He *who *hath this knowledge, *when he goeth “from this *world ®having passed °to the Self
"which is ®of food; “having passed "to the Self 'which is “of Prana; '®having passed "to the
Self Pwhich is ®of Mind; ?having passed ?'to the Self **which is of Knowledge; **having
passed *to the Self »which is **of Bliss, *'lo he rangeth about ®the worlds & *eateth what he
will and *taketh what shape he will and *ever he singeth **the mighty Sama. “***’Ho! **ho!
040! [18/230-31]

*not 111.10.5 as mentioned in the book.

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 68



"He '“passes ‘in his departure *from this *world ®to the physical °Self; “he passes *to the Self
2of life; '®he passes '"to the Self '°of mind; **he passes *'to the Self *of knowledge; *°he
passes “to the Self *of bliss; ***he moves through “these ®worlds *"at will. [22/823]

[Notes]

It is the soul-person, the psychic being, that survives and carries mind and life with it on
its journey, and it is in the subtle body that it passes out of its material lodging; both then must
be sufficiently developed for the transit. [22/828]

Ordinarily, the normally developed human being, who has risen to a sufficient power of
mentality, might be expected to pass successively through all these planes, subtle-physical,
vital and mental, on his way to his psychic habitation. At each stage he would exhaust and
get rid of the fractions of formed personality structure, temporary and superficial, that
belonged to the past life; he would cast off [upasankramya] his mind sheath [manomayam]
and life sheath [pranamayam] as he had already cast off his body sheath [annamayam]: but
the essence of the personality and its mental, vital and physical experiences would remain in

latent memory or as a dynamic potency for the future. [22/832]

Part of this rearrangement, the discarding especially of past strong vibrations of
the personality, can only be effected by an exhaustion of the push of previous mental, vital,
physical motives after death, and this internatal liberation or lightening of impedimenta must
be put through on the planes proper to the motives that are to be discarded or otherwise
manipulated, those planes which are themselves of that nature; for it is only there that the
soul can still continue the activities which have to be exhausted and rejected from the

consciousness so that it can pass on to a new formation. [22/834]
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REBIRTH; SOUL AND KARMA

Brihadaranyaka Upanishad - IV.4.5
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atha u khalu ahuh kamamaya eva ayam purusah iti sah yathakamah bhavati tad kratuh
bhavati yad kratuh bhavati tad karma kurute yad karma kurute tad abhisampadyate | |

[Part] “They say *indeed °that the conscious being °is made of desire. 'But of whatsoever
desire ®he “comes to be, *he comes to be Pof that “will, *and of whatever "will *he comes
to be, ?’he does “that action, *?and whatever *his action, *to (the result of) that *he
reaches. [22/823]

[Notes]

For, first, it [law of Karma] may be based on the unassailable ground that all energies in
Nature must have their natural consequence; if any are without visible result in the present
life, it may well be that the outcome is only delayed, not withheld for ever. Each being reaps
the harvest of his works and deeds [yad karma kurute tad abhisampadyate], the returns of the
action put forth by the energies of his nature, and those which are not apparent in his present
birth must be held over for a subsequent existence. ...Man’s being, nature, circumstances of
life are the result of his own inner and outer activities, not something fortuitous and
inexplicable: he is what he has made himself [yad kratuh bhavati tad karma kurute]; the past
man was the father of the man that now is, the present man is the father of the man that will
be. Each being reaps what he sows; from what he does he profits, for what he does he suffers.
This is the law and chain of Karma, of Action, of the work of Nature-Energy, and it gives a
meaning to the total course of our existence, nature, character, action which is absent from
other theories of life. [22/837-38]

Man’s being, nature, circumstances of life are the result of his own inner and outer
activities, not something fortuitous and inexplicable: he is what he has made himself; the past
man was the father of the man that now is, the present man is the father of the man that will
be. Each being reaps what he sows [yad karma kurute tad abhisampadyate]; from what he
does he profits, for what he does he suffers. This is the law and chain of Karma, of Action, of
the work of Nature-Energy, and it gives a meaning to the total course of our existence, nature,
character, action which 1s absent from other theories of life. [22/838]
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Brihadaranyaka Upanishad - IV.4.6
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’Adhered to 'by his Karma (action), '*he goes “in his subtle body *to wherever "his mind
cleaves, "®then, coming "“to the end *'of his ’Karma, ***even of whatsoever action **he

»does *here, **’he returns *’from that ®world *'to this **world **for Karma. [22/823]
[Notes]

The soul...is on earth as a result of desire and ignorance; it has to remain on earth or
return to it always so long as it has not wearied of desire and awakened to the fact of its
ignorance and to the true knowledge. This desire compels it to return always to a new body;
it must follow always the revolving wheel of birth till it is enlightened and liberated. It does
not, however, remain always on earth, but alternates between earth and other worlds, celestial
and infernal, where it exhausts its accumulated store of merit or demerit due to the enactment
of sin or virtue [prapya antam karmanah] and then returns to the earth [punah eti asmai
lokaya] and to somekind of terrestrial body, sometimes human, sometimes animal,

sometimes even vegetable. [22/835-36]
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’There is One who *maketh works and their fruits to them, for the moods of Nature cleave
to Him; ®’this is He °that enjoyeth “the works *He hath done; and ''the World is His body
and “He hath three modes of His natures & '“the roads of His travel are likewise three. “Lo,
the Master of Life, '®by the momentum of His own works "He moveth in the centuries.
[18/241]

[Part] 'Equipped with qualities, *a doer of works and creator of their consequences, 'he
°reaps the result *of his ‘actions; °he is "“the ruler of the life and he moves in his journey
%according to his own acts;...[22/823]

[Notes]

The Soul that immediately informs the action, the mutations, the successive becomings of
Nature, is the Kshara, that which seems to change with her changes, to move in her motion,
the Person who follows in his idea of his being the changes of his personality brought about
by the continuous action of her Karma. [19/228]
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"His size is as the size [matrah] of a man's thumb [angustha] *but His aspect [rupah] as
[tulya] the Sun in its glory [ravi]; *and He hath Volition [sankalpa] and He hath Personality
[ahankara]; *!"but “there is another “whom we see by virtue *of the Understanding 3& "by
virtue of the Spirit '°for the point of a cobbler's awl is not finer to vision. [18/241]

[Part]...’he has idea [sankalpa] and ego [ahankara] and 'is to be known by the qualities *of
his intelligence %and "his quality of self. [22/823]

[Notes]

Again, an eternal portion of the Divine [Gita, XV.7], this part [Jivatman, the psychic
entity] is by the law of the Infinite inseparable from its Divine Whole, this part is indeed itself
that Whole, except in its frontal appearance, its frontal separative self-experience; ..... A small
nucleus here in the mass of our ignorant Nature, so that it is described in the Upanishad as no
bigger than a man’s thumb [argusthamatrah], it can by the spiritual influx enlarge itself and
embrace the whole world with the heart and mind in an intimate communion or oneness.
[21/241]

When the Sruti says elsewhere that the Purusha lies hidden in the heart of our being and
is no larger than the size of a man’s thumb [amgusthamatrah], it simply means that to the
mind of man under the dominion of Avidya his body, vitality, mind, reason bulk so largely,
the Spirit seems a small and indistinguishable thing indeed inside so many and bulky sheaths
and coverings. But in reality, it is body, vitality, mind & reason forming the apparent man that
are small and trifling and it is the Spirit or real man that is large, grandiose & mighty
[ravitulyartpah]. [17/182-83]

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 73



Swetaswatara Upanishad - V.9

ATATTIATHTTET AT hieTaed = |
"I S | @ @ o= weud ||

ITATITATTTE ST Shfeqas® = |
o St |7 foget €0 910 ST shead ||

valagrasatabhagasya $atadha kalpitasya ca |
bhagah jivah sah vijiieyah sah ca anantyaya kalpate | |

’Take thou [imagine] 'the hundredth part of the point of a hair, 2divide it into a hundred
parts ‘again; *then as is a part of this hundredth part of a hundredth, 3such shalt thou find
"this ®Spirit in man, **if thou seek to separate Him; *'’yet 'tis this in thee “that availeth
"towards Infinity. [18/242]

[Part] "Smaller 'than the hundredth part of the tip of a hair, °the soul of the living being '*is
capable '"of infinity. [22/823]

[Notes]

Take it thus, that I [Sri Krishna] am here in this world and everywhere, I am in all and I
constitute all: there is nothing else than I, nothing without Me. I support this entire universe
with a single degree of my illimitable power and an infinitesimal portion
[valagrasatabhagasya bhagah] of My fathomless spirit; all these worlds are only sparks, hints
[kalpate], glintings of the I Am eternal and immeasurable [anantyaya]. [19/365]

But the immeasurable is not a sign of absoluteness: for the absolute is not in itself a thing
of magnitude; it is beyond measure, not in the sole sense of vastness, but in the freedom of its
essential being; it can manifest itself in the infinitesimal [valagrasatabhagasya satadha bhagah
jivah sah] as well as in the infinite [sah ca anantyaya kalpate]. [21/627]

The soul, representative of the central being, is a spark [= bhagah] of the Divine
supporting all individual existence in Nature; the psychic being is a conscious form of that
soul growing [= kalpate] in the evolution—in the persistent process that develops first life in
matter, mind in life, until finally mind can develop into overmind and overmind into

the supramental Truth [= anantyaya]. [28/57]
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LNot *‘woman is He, “nor man either, “*°nor yet !'sexless; '**but whatsoever “body "He
take, '“!"that confineth & preserveth "*Him. [18/242]

[Part] "Male is ®he “not “nor *female "*°nor 'neuter, but is joined to '>"*whatever “body
he takes as his own. [22/823]
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'By entering in, by fulfilling of action, by the traversing of obstacles, by the speaking of
the word, ‘they who were *mortal, ®have laid hands of enjoyment on “immortality; '"Ribhus,
°children of Sudhanwan, "saw with the sun for eye and "“were joined *wholly “to his
thoughts ?in the year of Time. [14/249]

! By cherishing (5.62.9), fostering (4.50.11)

*The Vedic immortality is a vast beatitude, a large enjoyment of the divine and infinite existence reposing
on a perfect union between the Soul and Nature. [15/470 fu 1]

[Notes]

But their [Ribhus’] special character in the Veda is that they are artisans of Immortality
[amrta-tvam]. They are represented as human beings [martasah] who have attained [anasuh]
to the condition of godhead by power of knowledge and perfection in their works [$ami].
[15/338]

It [Ritam] is the true being, the true consciousness, the true delight of existence beyond
this earth of body, this mid-region of vital force, this ordinary sky or heaven of mind. We have
to cross beyond [tarani-tvena] all these planes in order to arrive at [anasuh] the higher plane
of that superconscient Truth which is the own home of the gods and the foundation of
Immortality [amrta-tvam]. [15/241-42]
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Chapter XXIII

Man and the Evolution

Swetaswatara Upanishad - VI.11
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'The one ?Godhead “secret *in all beings, *all-pervading, ‘the inner Self of all, "presiding over
all action, witness, °conscious knower and 'absolute. [22/856]

'One 2Godhead, “occult *in all beings, °the inner Self of all beings, the all-pervading,
Habsolute *without qualities, ‘the overseer of all actions, °the witness, °the knower. [21/336]

’One God 'who alone is & “He lurketh hidden *in every creature *for He pervadeth and “is
the inmost Self of all beings, "He presideth over all work and ®is the home of all things
living. °He is the Mighty Witness ®who relateth thought with thought *and again "He is the
Absolute “in whom mood is not nor any attribute. [18/246]

[Notes]

A spiritual evolution, an evolution of consciousness in Matter in a constant developing
self-formation till the form can reveal the indwelling spirit [sarvabhitantaratma], is then the
key note, the central significant motive of the terrestrial existence. This significance is
concealed at the outset by the involution of the Spirit, the Divine Reality, in a dense
material Inconscience; a veil of Inconscience, a veil of insensibility of Matter hides [gidhah]
the universal Consciousness-Force [ceta] which works within it, so that the Energy, which is
the first form the Force of creation assumes in the physical universe, appears to be itself
inconscient and yet does the works of a vast occult Intelligence [karmadhyaksah]. [22/856-
57]

This cycle of Nature could not be what it is but for the Purusha assuming and maintaining
simultaneously three eternal poises each of which is necessary to the totality of this action. It
must manifest itself in the mutable [sarvabhiitesu], and there we see it as the finite, the many,
all existences, sarvabhitani. It appears to us as the finite personality of these million creatures

[sarvabhutantaratma] with their infinite diversities and various relations and it appears to us
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behind these as the soul and force of the action of the gods,—that is to say, the cosmic powers
and qualities of the Divine which preside over the workings of the life of the universe
[karmadhyaksah] and constitute to our perception different universal forms of the
one Existence, or, it may be, various self-statements of personality of the one supreme Person.
Then, secret behind and within all forms and existences, we perceive too an immutable, an
infinite, a timeless, an impersonal, a one unchanging spirit of existence [kevalah nirgunah],
an indivisible Self of all that is, in which all these many find themselves to be really one.
[19/124-25]

The scientific or materialist objection [to a teleological cosmos] cannot maintain its
validity if there is a secret Consciousness in or behind the apparently inconscient Energy in
Matter. Even in the Inconscient there seems to be at least an urge of inherent necessity
producing the evolution of forms and in the forms a developing Consciousness, and it may
well be held that this urge is the evolutionary will of a secret Conscious Being [glidhah ceta]
and its push of progressive manifestation [karmadhyaksah] the evidence of an innate
intention in the evolution. [22/866]

Here the supreme Person [ekah devah], the Being in its transcendental and cosmic
consciousness and force, comes to the front, omnipotent, omniscient, the controller of all
energies, the Conscious in all that is conscient or inconscient [sarvabhitantaratma], the
Inhabitant of all souls and minds and hearts and bodies [sarvabhutadhivasah], the Ruler or
Overruler of all works [karmadhyaksah], the Enjoyer of all delight, the Creator who has built
all things in his own being, the All-Person of whom all beings are personalities, the Power
from whom are all powers, the Self, the Spirit in all, by his being the Father of all that is, in
his Consciousness-Force the Divine Mother, the Friend of all creatures, the All-blissful and
All-beautiful of whom beauty and joy are the revelation, the All-Beloved and All-Lover.
[21/366]

If we pursue the Nirguna into a farthest possible self-experience, we arrive at a
supreme Absolute [kevalah] void of all relations and determinations, the ineffable first and
last word of existence. If we enter through the Saguna into some ultimate possible of
experience, we arrive at a divine Absolute, a personal supreme [ekah] and omnipresent
[sarvavyapl] Godhead [devah], transcendent as well as universal, an infinite Master of all
relations and determinations [karmadhyaksah] who can uphold in his being a million
universes and pervade each [sarvabhiitadhivasah] with a single ray of his self-light and a single
degree of his ineffable existence. [21/325]

There is a spirit within us calm, superior to works [karmadhyaksah], equal, not bound in
this external tangle, surveying it as its supporter, source, immanent [sarvabhutadhivasah]
witness [saksi], but not involved in it. Infinite, containing all [sarvavyapi]|, one self in all
[sarvabhitantaratma], it surveys impartially the whole action of nature and it sees that it is
only the action of Nature, not its own action. [19/303]
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Eventually in this witness [saksi] soul or behind it is revealed to him the presence of a
Knower and master Will in Nature [ceta], and all her activities more and more appear as an
expression of what is known and either actively willed or passively permitted by this Lord of
her existence [karmadhyaksah]. [23/123]
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'One God & alone He controlleth ‘the many *who have themselves no separate work nor
purpose; and *He *developeth “one seed "into many kinds of creatures; '“the strong-hearted
Bbehold ’God "in their own Self, *therefore for them is "everlasting *bliss and *not for
others. [18/246]

[Part]...'the One %in control *over the many who are passive to Nature, *fashions *one °seed

'in many ways. [22/856]
[Notes]

Mind and Life are disclosed in that illumination as at once figures and instruments of the
supreme Conscious Being by which It extends and houses Itself in material form
[sarvabhutantaratma] and in that form unveils Itself to Its multiple centres of consciousness.
Mind [dhirah] attains its self-fulfilment when it becomes a pure mirror of the Truth of Being
[tarh atmastham anupasyanti] which expresses itself in the symbols of the universe; Life, when
it consciously lends its energies to the perfect self-figuration of the Divine in ever-new forms
and activities of the universal existence [ekam ripam bahudha yah karoti]. [21/30]

The Self becomes insect and bird and beast and man, but it is always the same Self through
these mutations because it is the One [ekarn] who manifests [riipam yah karoti] himself
infinitely in endless diversity [bahudha]. [21/355]

All things in the Universe are of one texture & substance [ekarm ripam] and subject to a
single law; existence is a fundamental unity under a superficial diversity. Each part of the
Universe is therefore a little Universe in itself repeating under different conditions and in
different forms [bahudha] the nature and operations of the wider Cosmos. [17/231]

Creation is not a making of something out of nothing or of one thing out of another, but
a self-projection of Brahman into the conditions of Space and Time. Creation is not a making,
but a becoming in terms and forms of conscious existence. In the becoming each individual
i1s Brahman variously represented [riipam bahudha] and entering into various relations with
Itself in the play of the divine consciousness; in being, each individual is all Brahman. [17/24]

If the One is pre-eminently real, “the others”, the Many are not unreal. The world is not

a figment of the Mind. Unity is the eternal truth of things, diversity a play of the unity [ekam
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ripam bahudha yah karoti]... Brahman is one, not numerically, but in essence....The Many in
the universe are sometimes called parts of the universal Brahman as the waves are parts of the
sea. But, in truth, these waves are each of them that sea, their diversities being those of frontal
or superficial appearances caused by the sea’s motion. As each object in the universe is really
the whole universe in a different frontal appearance [bahudha], so each individual soul
1s all Brahman regarding Itself and world from a centre of cosmic consciousness [anupasyanti
atmastham]. [17/23]

....only by going back from the formed creature to its skeleton and from the skeleton to
the embryo could the great truth be established that in matter also the great Vedantic formula
holds good —of a world formed by development of many forms from one seed in the will of
the Universal Being, ya ekam bijarh bahudha vidadhati....[14/559]

One thing more seems now equally certain that not only the seed of all life was one,—
again the great intuition of the Upanishads foreruns the conclusions of the physical enquiry,
one seed which the universal self-existence by process of force has disposed in many ways [=
ekarm riparm bahudha yah karoti], ekam bijam bahudha Sakti-yogat [Swetaswatara Verse 12]—
but even the principle of development is one and the structural ground-plan too as it develops
step by step, in spite of all departures to this side or that in the workings of the creative Force
or the creative Idea. [13/279]
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°God “weaveth Him "one *net or *He weaveth Him 'Panother and “He maketh it of
’manifold meshes & “!casteth it abroad °in this *field of the body; "then He draweth it in
Yagain. “Also '"He created '*Yatis, great Seekers, & "thus the Mighty Mind '>'*wieldeth the
sceptre of His universal Lordship. [22/240]

[Part] ®The °Godhead 'moves °in this °Field *modifying '*each *web of things '"separately *in
many ways. [22/856]

[Notes]

The obscure mysterious creatrix ends indeed by delivering the secret consciousness out of
its thick and tenebrous prison; but she delivers it slowly, little by little, in minute infinitesimal
drops, in thin jets, in small vibrant concretions of energy and substance [ekaikam jalam], of
life, of mind, as if that were all she could get out through the crass obstacle, the dull reluctant
medium of an inconscient stuff of existence. At first she houses herself in forms of Matter
which appear to be altogether unconscious, then struggles towards mentality in the guise of
living Matter and attains to it imperfectly in the conscious animal. This consciousness is at
first rudimentary, mostly a half subconscious or just conscious instinct; it develops slowly till
in more organised forms of living Matter it reaches its climax of intelligence and exceeds itself
in Man, the thinking animal who develops into the reasoning mental being. [22/857]

This terrestrial evolutionary working of Nature from Matter to Mind and beyond it has a
double process: there is an outward visible process of physical evolution with birth as its
machinery,—for each evolved form of body [ekaikam jalam ...asmin ksetre] housing its own
evolved power of consciousness is maintained and kept in continuity by heredity; there is, at
the same time, an invisible process of soul evolution with rebirth into ascending grades of
form and consciousness [bahudha] as its machinery. The first by itself would mean only a
cosmic evolution; for the individual would be a quickly perishing instrument, and the race, a
more abiding collective formulation, would be the real step in the progressive manifestation
of the cosmic Inhabitant, the universal Spirit: rebirth is an indispensable condition for any
long duration and evolution of the individual being in the earth-existence. Each grade of
cosmic manifestation, each type of form that can house the indwelling spirit [ekaikarh jalarm],
is turned by rebirth into a means for the individual soul, the psychic entity, to manifest more
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and more of its concealed consciousness; each life becomes a step in a victory over Matter by
a greater progression of consciousness in it which shall make eventually Matter itself a means
for the full manifestation of the Spirit. [22/858]

If it be asked, how then did all these various gradations and types of being come into
existence [ekaikam jalarh bahudha vikurvan], it can be answered that, fundamentally, they
were manifested in Matter by the Consciousness-Force in it, by the power of the Real-Idea
building its own significant forms and types for the indwelling Spirit’s cosmic existence: the
practical or physical method might vary considerably in different grades or stages, although a
basic similarity of line may be visible; the creative Power might use not one but many

processes or set many forces to act together. [22/862]

Born of the idea in the Brahman, it exists by the force of the idea and only so long as that
force supports it & needs the form for its self-fulfilment; the force withdrawn, the form departs
into the general Idea force which is constantly grouping men and animals, plants & worlds
into figures of corporative Brahman-consciousness [ekaikarm jalarh bahudha vikurvan], and
entering into it either there [asmin ksetre] dissolves [sarhharati] or waits for fresh emergence
in other time, place & conditions. What is true of the corporate mind-life of the nation is true
of the individual mind-life also, of man, the animal, tree, stone, insect. “From the Idea all
these existences were born; being born, by the idea they live; to the idea they pass away &
enter in.” [17/549]
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"The Sun riseth & driveth the world's wain, °then *he blazeth “illumining 'all *the regions
and “above *and *below and ‘the level *grow one lustre, ?even so "this '°glorious & "“shining
"God, “being One, ®*entereth upon & ruleth "nature that clingeth to the womb, to each
womb its nature. [18/240]

[Part] ?One, ®he presides over all wombs and natures. [22/856]
[Notes]

The Divine too follows the cycle, not as subject to it, but as its informing Spirit and guide,
not with his whole being involved in it, but with his power of being accompanying and shaping
it [adhitisthati]. He is the presiding control of his own action of Nature [Gita -
1X.10], adhyaksa,—not a spirit born in her, but the creative spirit who causes her to produce

all that appears in the manifestation [yonisvabhavan]. [19/320]

And when we have got at this real soul, at the changeless universal self sustaining us and
at the Purushottama, the Lord within us who presides over [adhitisthati] and guides the whole
action of Nature, we have found all the spiritual meaning of the law of our life. For we become
aware of the Master of existence expressing himself for ever in his infinite quality, anantaguna,

in all beings [yonisvabhavan]. [19/521]
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"For He who is the Womb of theWorld “bringeth *each nature *to its perfection ‘and '"He
’matureth %all those ®that are yet to be perfected. "He '“indwelleth & presideth over "all **this
"His world and '®setteth '"all °the modes of Nature '®to their workings. [18/241]

[Part]...’himself the womb of all, 'he is that which “brings to ripeness *the nature of the
being ’and °he *gives %to all *'who have to be matured *their result of development and
Baappoints all qualities '*to their workings. [22/856]

[Notes]

...the action of evolutionary Nature in a type of being and consciousness is first to develop
the type to its utmost capacity [svabhavarm pacati] by just such a subtilisation and increasing
complexity till it is ready for her bursting of the shell, the ripened decisive emergence, reversal,

turning over of consciousness on itself that constitutes a new stage in the evolution. [22/874]
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Katha Upanishad - 11.2.12
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tam atmastham anupasyanti dhirah tesam sukharm $asvatarh bhavati na itaresam I
[Part] 'One *controlling *inner Self of all beings... [21/403]
[Part] "He *fashions “one *form of things ®in many ways. [22/856]

'One %calm and controlling *Spirit within all creatures ’that ®maketh “one *form ®into many
fashions; “the calm and strong who "*see "Him '“in the self '""as in a mirror, theirs 'is
Beternal “felicity and '"tis not ®for others. [18/122]

[Notes: See Swetaswatara Upanishad - VI.12, above]
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Rig Veda - 01.095.04
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"Which *of you *°has awakened to the knowledge of “this “secret thing, that it is ‘the Child
*who gives birth 3to his own mothers °by the right workings of the law of his nature? “Born

in the womb "of many “waters, '"'®he comes forth "“from their lap °a vast '“Seer,
Ppossessed of the law of his being. [16/146]

by the self-laws [3.26.8]; Yfaithful to his self-law [4.12.3]

"Who *®has perceived “this truth “occult, "that the Child °gives being ®to the Mothers °by the
workings of his nature? *An offspring "“from the lap 'of many “Waters, '"'®he comes forth
from them '®a seer “possessed of his whole law of nature. [22/856]

[Notes]

Some poetical images of a symbolic character which describe the many births of the
divine Flame; sometimes Heaven and Earth are called his two mothers, when the figure is
more explicitly symbolic of the pure mental and psychical and the physical consciousness. He
1s also hymned as the child (garbhah) of the seven Mothers — for his complete birth is a result
of the manifestation of seven principles which constitute our conscious existence — three
spiritual of the infinite, three temporal of the finite, and one intermediate — and which are,
respectively, the foundation of the seven worlds. [15/391]
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Rig Veda - 01.095.05
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*Very bright and pleasant *he increases “in them [the waters] and 'is made manifest; ®in the
lap °of their crooked windings, he is ®straight-exalted and ’self-lustrous. "Heaven and earth
both "had fear '°of their Maker %in his birth; '**they are driven trembling towards “the
young lion and '*woo him to their love. [16/146]

[Part] '"Manifested, *he grows ®in the lap *of their crookednesses and ‘becomes high,
‘beautiful and “glorious. [22/856]

[Notes]

...man, moving from the ignorance to the Truth by the ignorance, follows a crooked and
wavering movement [jthmanam], has a judgment distressed by the falsehood and in his growth
stumbles constantly into sin and suffering. By the growth of the gods in him, he is able to
move without stumbling and suffering from Truth to greater Truth, straight, felicitously.
[15/537 fn 2]

...the crooked ones [jihmanam ...upa’sthe], possibly the seven rivers or movements of our
being winding through the obstructions of our mortal existence. [15/425 fn 2]

Agni sits in the lap [upa’sthe] of the mother, on the principle of body in the material
human being, occupying there the vitalised mind consciousness which is man’s present centre
of activity & bringing into it the mightier bliss of the rapturous middle world to support &
enlarge [vardhate] even the vital and physical activities & enjoyments of our earthly existence.
[16/711]
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Brihadaranyaka Upanishad - 1.3.28
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"From the non-being *to true being, *from the darkness ’to the Light, *from death ''to
Immortality. [22/856]

[Notes]

This consciousness is at first rudimentary, mostly a half subconscious or just conscious
instinct; it develops slowly till in more organised forms of living Matter it reaches its climax
of intelligence and exceeds itself in Man, the thinking animal who develops into the reasoning
mental being but carries along with him even at his highest elevation the mould of original
animality, the dead weight of subconscience of body, the downward pull of gravitation
towards the original Inertia and Nescience, the control of an inconscient material Nature over
his conscious evolution, its power for limitation, its law of difficult development, its immense
force for retardation and frustration. This control by the original Inconscience over the
consciousness emerging from it takes the general shape of a mentality struggling towards
knowledge but itself, in what seems to be its fundamental nature, an Ignorance. Thus
hampered and burdened, mental man has still to evolve out of himself the fully conscious
being, a divine manhood or a spiritual and supramental supermanhood which shall be the
next product of the evolution. That transition will mark the passage from the evolution in the
Ignorance [asatah] to a greater evolution in the Knowledge [sad], founded and proceeding in the light
[iyotih] of the Superconscient and no longer in the darkness [tamasah] of the Ignorance and
Inconscience. [22/857-58]

It [life] is an evolution out of material inconscience to consciousness and on towards
the divine Consciousness, from ignorance to divine Knowledge, from darkness through half-
lights to Light, from death to Immortality, from suffering to the Divine Bliss. [28/527]

The divine Existence is pure and unlimited being in possession of all itself, it is saf
whatever it puts forth in its limitless purity of self-awareness is truth of itself, satya. [13/120-
21]

Asat, nothingness, is a creation of our mind; where it cannot see or conceive, where its
object is something beyond its grasp, too much beyond to give even the sense of a vague
intangible, then it cries out “Here there is nothing.” [12/188§]

In a manifestation in Time new realities can emerge, truths of being not yet realised can
put forth their possibilities and become actual in the physical and terrestrial existence; other
truths of being there may be that are supraphysical and belong to another domain of
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manifestation, not realised here but still real. Even what is nowhere actual in any universe,
may be a truth of being, a potential of being, and cannot, because it is not yet expressed in
form of existence, be taxed as unreal. [21/497]

Our sense by its incapacity has invented darkness [tamasah]. In truth there is nothing
but Light, only it is a power of light [jyotih] either above or below our poor human vision’s
limited range. [12/188]

By death is meant the state of mortality which is a subjection to the process of constant
birth and dying as a limited ego bound to the dualities of joy and sorrow, good and evil, truth
and error, love and hatred, pleasure and suffering....This state comes by limitation and self-
division from the One who is all and in all and beyond all and by attachment of the idea of
self to a single formation in Time and Space of body, life and mind, by which the Self
excludes from its view all that it verily is with the exception of a mass of experiences flowing
out from and in upon a particular centre and limited by the capacities of a particular mental,
vital and bodily frame. This mass of experiences it organises around the ego-centre in the
mind and linking them together in Time by a double action of memory, passive in state, active
in work, says continually, “This is 1.”...But by the very definition of the ego its capacity is
limited. It accepts as itself a form made of the movement of Nature which cannot endure in
the general flux of things. It has to form it by the process of the movement and this is birth, it
dissolves it by the process of the movement and this is death....Death therefore is the constant
denial by the All of the ego’s false self-limitation in the individual frame of mind, life and
body....It is only by accepting the oneness of the All that the individual can escape from this
constant and necessary denial and attain beyond. Then All-being, All-force, All-
consciousness, All-truth, All-delight take possession of the individual soul. It changes
mortality for immortality. [17/56-57]
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Chapter XXIV

The Evolution of Spiritual Man

There are four main lines which Nature has followed in her attempt to open up the inner
being,—religion, occultism, spiritual thought and an inner spiritual realisation and
experience: the three first are approaches, the last is the decisive avenue of entry. [22/892]

RELIGION

The individual demands from religion a door of opening into spiritual experience or a
means of turning towards it, a communion with God or a definite light of guidance on the
way, a promise of the hereafter or a means of a happier supraterrestrial future; these needs
can be met on the narrower basis of credal belief and sectarian cult. But there is also the wider
purpose of Nature to prepare and further the spiritual evolution in man and turn him into a
spiritual being; religion serves her as a means for pointing his effort and his ideal in that
direction and providing each one who is ready with the possibility of taking a step upon the
way towards it. This end she serves by the immense variety of the cults she has created, some
final, standardised and definitive, others more plastic, various and many-sided. A religion
which is itself a congeries of religions and which at the same time provides each man with his
own turn of inner experience, would be the most in consonance with this purpose of Nature:
it would be a rich nursery of spiritual growth and flowering, a vast multiform school of the
soul’s discipline, endeavour, self-realisation. Whatever errors Religion has committed, this is
her function and her great and indispensable utility and service,—the holding up of this
growing light of guidance on our way through the mind’s ignorance towards the Spirit’s
complete consciousness and self-knowledge. [22/906]

Gita - IV.11
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ye yatha mam prapadyante tan tatha eva bhajami aham |
mama vartma anuvartante manusyah partha sarvasah | |

’Even as 'men “come *to Me, ®’so °I *accept “them. "It is my 'path that *men "*follow "*from
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all sides. [22/880]
[Notes]

Still the supreme Godhead does not at all reject these devotees because of their imperfect
vision. For the Divine in his supreme transcendent being, unborn, imminuable and superior
to all these partial manifestations, cannot be easily known to any living creature. ... Therefore
according to their nature, as they approach him, he accepts their bhakti and answers to it with
the reply of divine love and compassion. [19/286]

The way declared by Krishna here is indeed announced as the way by which man can
reach the real knowledge and the real liberation, but it is one that is inclusive of all paths and
not exclusive. For the Divine takes up into his universality all Avatars and all teachings and
all dharmas. [19/174]

Nor does it matter essentially in what form and name or putting forward what aspect of
the Divine he comes; for in all ways, varying with their nature, men are following the path set
to them by the Divine which will in the end lead them to him and the aspect of him which
suits their nature is that which they can best follow when he comes to lead them; in whatever
way men accept, love and take joy in God, in that way God accepts, loves and takes joy in
man. [19/176]
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Gita - VII.21
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34*Whatever *form of Me “any °devotee "with faith °desires %to worship, '°I make '*'*that
Bfaith '!of his *firm and undeviating. [19/287]

34%Whatever *form '“the *worshipper °chooses ®to worship "with faith, '"I ®set '*!'in him
2firm “faith in it. [22/880]

[Notes]

These forms are after all a certain kind of manifestation through which the imperfect
human intelligence can touch him, these desires are first means by which our souls turn
towards him: nor is any devotion worthless or ineffective, whatever its limitations. It has the
one grand necessity, faith. [19/286-87]

Men consecrate their life and works ordinarily to partial powers or aspects of the
divine Existence as they see or conceive them—mostly powers and aspects that ensoul to them
things prominent in Nature and man or else reflect to them their own humanity in a divine
exceeding symbol. If they do this with faith, then their faith is justified; for the Divine accepts
whatever symbol, form or conception of himself is present to the mind of the worshipper, yam
yam tanum Sraddhaya arcati, as it is said elsewhere, and meets him according to the faith that
is in him. [19/332]
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... and *with *that *faith 'he "puts his yearning *into *his ®adoration *and 3gets '°his ''desire
“dispensed '**by me. [22/880]

[Notes]

By the force of that faith in his cult and worship he gets his desire and the spiritual
realisation for which he is at the moment fitted. [19/286-87]

However small or low the form of the worship, however limited the idea of the godhead,
however restricted the giving, the faith, the effort to get behind the veil of one’s own ego-
worship and limitation by material Nature, it yet forms a thread of connection between the
soul of man and the All-soul and there is a response. ...Still the response, the fruit of the
adoration and offering is according to the knowledge, the faith and the work and cannot
exceed their limitations... [19/332]
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Gita - VII.23
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[Part] But 'limited is that *fruit. [22/880]
[Notes]

The Godhead in these forms gives them their desires if their faith is whole; but these fruits
and gratifications are temporary [antavat] and it is a petty intelligence and unformed reason
[alpa-medhasam] which makes the pursuit of them its principle of religion and life. And so
far as there is a spiritual attainment by this way, it is only to the gods [deva-yajah]; it is only
the Divine in formations of mutable nature and as the giver of her results that they realise.
But those who adore the transcendent and integral Godhead embrace all this and transform
it all, exalt the gods to their highest, Nature to her summits, and go beyond them to the very
Godhead [mat bhaktah yanti mamy], realise and attain to the Transcendent. [19/286]

...from the point of view of the greater God-knowledge, which alone gives the entire truth
of being and becoming, this inferior offering is not given according to the true and highest law
of the sacrifice. It is not founded on a knowledge [alpa-medhasam] of the supreme Godhead
in his integral existence and the true principles of his self-manifestation, but attaches itself to
external and partial appearances,—na mam abhijananti tattvena. Therefore its sacrifice too is
limited [antavat] in its object, largely egoistic in its motive, partial and mistaken in its action
and its giving, yajanti avidhi-ptirvakam. An entire seeing of the Divine is the condition of an
entire conscious self-surrender; the rest attains to things that are incomplete and partial, and
has to fall back from them and return to enlarge itself in a greater seeking and wider God-
experience. [19/332-33]
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’Those whose sacrifice is to the gods, °to elemental spirits, 'reach the gods, ®reach "the
elemental spirits, *but *those whose sacrifice is ''to Me, “to Me °they come. [22/880]

[Notes]

Ordinary religion is a sacrifice to partial godheads other than the integral Divinity. The
Gita takes its direct examples from the old Vedic religion on its exoteric side as it had then
developed; it describes this outward worship as a sacrifice to other godheads, anya-devatah, to
the gods, or to the divinised Ancestors, or to elemental powers and spirits, devan, pitin, bhtitani.
Men consecrate their life and works ordinarily to partial powers or aspects of the
divine Existence as they see or conceive them—mostly powers and aspects that ensoul to them
things prominent in Nature and man or else reflect to them their own humanity in a divine
exceeding symbol. If they do this with faith, then their faith is justified; for the Divine accepts
whatever symbol, form or conception of himself is present to the mind of the
worshipper, yam yam tanum Sraddhaya arcati, as it is said elsewhere [ Gita - VIL.21], and meets
him according to the faith that is in him. [19/332-33]
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OCCULTISM

It is possible indeed that it is the mystic or the incipient occultist who was everywhere the
creator of religion and imposed his secret discoveries in the form of belief, myth and practice
on the mass human mind; for it is always the individual who receives the intuitions of Nature
and takes the step forward dragging or drawing the rest of humanity behind him. ...But the
spiritual aspiration and experience of the mystics was usually casketed in secret formulas and
given only to a few initiates; it was conveyed to the rest or rather preserved for them in a mass
of religious or traditional symbols. It is these symbols that were the heart’s core of religion in
the mind of an early humanity. [22/902]

Rig Veda - 07.061.05
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"In these °there is not [’seen - 10.3.6] ®the Wonder °nor !'the Might; for *the harms of things
Bcleave “to the falsehoods of mortals, and "your ®occult truths ?exist '*not *for their
ignorance. [14/343]

[Part] "In these *"’there is not ®the Wonder and ''the Might; *the truths occult exist '*not
Pfor the mind of the ignorant. [22/880]
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2As 'a seer *working out *the occult truths and “their discoveries of knowledge, *he brought
into being "“the seven >Craftsmen ''of heaven and “in the light of day *they spoke '"and

Bwrought “the things of their wisdom. [22/880]
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'Thus '**have I, "an illumined sage, '“by my thoughts and '®utterances '*®spoken “to thee,
Swho knowest, 'O Fire, °O creator, secret *words ®of guidance, *seer-wisdoms '°that speak
out their sense ''to the seer. [16/227]

Or, Zall 'these in my thoughts and '‘utterances "I have spoken “to thee, I, an illumined
sage, “to thee *the knower, ’O Fire, °O creator, *words ®of guidance, %secret *words, '*seer-

wisdoms '°that speak out their meaning ''to the seer. [16/227 fi]

Lo, Zall 'these ®secret *words ®that guide us in the journey, *for thee, ‘O Agni, *Disposer, *who
hast the knowledge, "I illumined in the thoughts of the mind, '%in the expressions of the

10a

speech *have uttered forth, — '“secrets of seers’ wisdom '®expressive !'for the seer.

[16/660]

2All 'these are 3secret *words "that I have uttered “to thee *who knowest, ‘O Agni, O
Disposer, *words ®of leading, *words "of seer-knowledge "’that express their meaning ''to the
seer, — "I have spoken them "illumined *in my words and "“my thinkings. [15/210]

[Part] Seer-wisdoms, secret words that speak their meaning to the seer. [22/880]
[Notes]

Secret words that have kept indeed their secret ignored by the priest, the ritualist, the
grammarian, the pandit, the historian, the mythologist, to whom they have been words of
darkness or seals of confusion and not what they were to the supreme ancient forefathers and
their illumined posterity. [15/210]
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"None “knoweth *their *births; 'they ’alone 3can know °from one another "’the secrecy
whence each was born. [14/313]

"None °knows “the birth of these; ‘they *know ’each other's ®way of begetting. [22/880]
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%“When 3their vast many-hued mother °brings "her teats of plenty, ®then *man the thinker
*awakes and knows *the mystery of ['these] hidden things. [14/313]

[Part]... ’but the Wise “perceives 'these *hidden mysteries, ‘even that which ®the great
Goddess, *the many-hued Mother, *bears 7as her teat of knowledge. [22/880]

’%9: means teat, udder. It means obviously anything raised or swollen or holding in itself swelling
contents,—so the continent, womb, teats, breasts, bosom—& into the latter senses it has crystallised.
[16/622]
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SPIRITUAL THOUGHT

For the transformation of the Ignorance into the integral Knowledge the growth in us of
a spiritual intelligence ready to receive a higher light and canalise it for all the parts of our

nature is an intermediate necessity of great importance. [22/913]

Mundaka Upanishad - I11.2.6

AT AT : E=TaaTg I : e
T STRICATRY WTwehTer TRIAT: TRg=at~d & ||
eTa-fo-g et | e’ Iad: JEE:|
A SRR TRt T aie=at-a’ &a ' |
vedanta-vijidana-suniscita-arthah sannyasa-yogat yatayah suddha-sattvah |
te brahmalokesu paranta-kale paramrtah parimucyanti sarve | |
SDoers of askesis 'who have made sure [suniScita] of the aim [arthah] of the whole
knowledge [vijfiana] of Vedanta, “the inner being [sattvah] purified [$uddha] *by the Yoga of

renunciation, %all “in the hour [kale] of their last [para] end [anta] ®passing beyond [para]

death [mrtah] ®are released ‘into the worlds of the Brahman. [18/145]

[Part] 'Made certain of the meaning of the highest spiritual knowledge, *purified in their
being. [22/880]
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Mundaka Upanishad - I11.2.4
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*This *Self 'cannot *be won “by any who is without strength, ®’nor ®with error in the seeking,

15b

67100 or *by an askesis "“without the true mark: "but **when *a man of knowledge "*"strives

Bpy these “means "“his *'self *enters *’into Brahman, his abiding place. [18/145]

[Part] '®He “strives “by these “means and '®has the knowledge: "in him *’this *spirit *’enters
Zinto its supreme status. [22/880]
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INNER SPIRITUAL REALISATION

But none of these three lines of approach [Religion, Occultism and Spiritual Thought]
can by themselves entirely fulfil the greater and ulterior intention of Nature; they cannot create
in mental man the spiritual being, unless and until they open the door to spiritual experience.
It is only by an inner realisation of what these approaches are seeking after, by an
overwhelming experience or by many experiences building up an inner change, by a
transmutation of the consciousness, by a liberation of the spirit from its present veil of mind,
life and body that there can emerge the spiritual being. [22/913]

Mundaka Upanishad - II1.2.5
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'Attaining *to him, *seers “glad with fullness [trptah] of knowledge [jfiana], *perfected [krta]
in the Self [atmanah], ¢all passions [ragah] cast from them [vita], "tranquillised, - ’these, "*the
wise, 'come °to the all-pervading ’from every side, and, "*uniting themselves with him,
enter utterly “the All. [18/145]

“Satisfied [trptah] in knowledge [jfiana], *having built up [krta] their spiritual being
[atmanah], *the Wise, "*in union [yukta] with the spiritual self [atmanah], "'reach °the
Omnipresent “everywhere and "Senter "“into the All. [22/780]

SUMMARY

There are four necessities of man’s self-expansion if he is not to remain this being of the
surface ignorance seeking obscurely after the truth of things and collecting and systematising
fragments and sections of knowledge, the small limited and half-competent creature of the

cosmic Force which he now is in his phenomenal nature.

He must know himself and discover and utilise all his potentialities: but to know himself
and the world completely he must go behind his own and its exterior, he must dive deep below
his own mental surface and the physical surface of Nature. This he can only do by knowing
his inner mental, vital, physical and psychic being and its powers and movements and the
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universal laws and processes of the occult Mind and Life which stand behind the material
front of the universe: that is the field of occultism, if we take the word in its widest

significance.

He must know also the hidden Power or Powers that control the world: if there is a Cosmic
Self or Spirit or a Creator, he must be able to enter into relation with It or Him and be able to
remain in whatever contact or communion is possible, get into some kind of tune with the
master Beings of the universe or with the universal Being and its universal will or a supreme
Being and His supreme will, follow the law It gives him and the assigned or revealed aim of
his life and conduct, raise himself towards the highest height that It demands of him in his
life now or in his existence hereafter; if there is no such universal or supreme Spirit or Being,
he must know what there is and how to lift himself to it out of his present imperfection and
impotence. This approach is the aim of religion: its purpose is to link the human with the
Divine and in so doing sublimate the thought and life and flesh so that they may admit the
rule of the soul and spirit.

But this knowledge must be something more than a creed or a mystic revelation; his
thinking mind must be able to accept it, to correlate it with the principle of things and the
observed truth of the universe: this is the work of philosophy, and in the field of the truth of
the spirit it can only be done by a spiritual philosophy, whether intellectual in its method or

intuitive.

But all knowledge and endeavour can reach its fruition only if it is turned into experience
and has become a part of the consciousness and its established operations; in the spiritual field
all this religious, occult or philosophical knowledge and endeavour must, to bear fruition, end
in an opening up of the spiritual consciousness, in experiences that found and continually
heighten, expand and enrich that consciousness and in the building of a life and action that is
in conformity with the truth of the spirit: this is the work of spiritual realisation and

experience.

[22/893-94]
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Chapter XXV

The Triple Transformation

...the gulf between mind and supermind has to be bridged, the closed passages opened
and roads of ascent and descent created where there is now a void and a silence. This can be
done only by the triple transformation to which we have already made a passing reference: there
must first be the psychic change, the conversion of our whole present nature into a soul-
instrumentation; on that or along with that there must be the spiritual change, the descent of
a higher Light, Knowledge, Power, Force, Bliss, Purity into the whole being, even into the
lowest recesses of the life and body, even into the darkness of our subconscience; last, there
must supervene the supramental transmutation,—there must take place as the crowning
movement the ascent into the supermind and the transforming descent of the

supramental Consciousness into our entire being and nature. [22/924]

There are different statuses (avastha) of the Divine Consciousness. There are also different
statuses of transformation. First is the psychic transformation, in which all is in contact with
the Divine through the psychic consciousness. Next is the spiritual transformation in which
all is merged in the Divine in the cosmic consciousness. Third is the supramental
transformation in which all becomes supramentalised in the divine gnostic consciousness. It
is only with the last that there can begin the complete transformation of mind, life and body—
in my sense of completeness. [29/414]

PSYCHIC TRNSFORMATION

Katha Upanishad - I1.1.12
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amgusthamatrah purusah madhye atmani tisthati |

sah bhiitabhavyasya 1$anah | tatah na vijugupsate | etat vai tat I

[Part] A conscious being °is *in the centre “of the self, *who ®rules "past and future. [22/922]

[Part] “The Purusha, the inner Self, 'no larger than the size of a man’s thumb. [21/231]
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’The Purusha *who is seated *in the midst “of ourself 'is no larger than the finger of a man;
He %is the Lord “of what was and what shall be; "Him having seen "one shrinks '’not from
aught “nor "abhorreth any. *This is “the thing *thou seekest. [18/119]

[Notes]
ST : Jou:

It [a flame in the heart as big as a man’s thumb] is the psychic fire kindled in the heart. The
psychic being in the heart is described by the Upanishads as of the size of a thumb, angustha-

matrah puruso’ntaratmd—it may manifest first as this psychic flame. [30/368]

The true soul secret in us — subliminal, we have said, but the word is misleading, for this
presence is not situated below the threshold of waking mind, but rather burns in the temple
of the inmost [madhye atmani] heart behind the thick screen of an ignorant mind, life and
body, not subliminal but behind the veil, — this veiled psychic entity is the flame of the
Godhead always alight within us, inextinguishable even by that dense unconsciousness of any

spiritual self within which obscures our outward nature. [21/238]

Again, an eternal portion of the Divine [Gita, XV.7], this part is by the law of the Infinite
inseparable from its Divine Whole, this part is indeed itself that Whole, except in its frontal
appearance, its frontal separative self-experience; ..... A small nucleus here in the mass of our
ignorant Nature, so that it is described in the Upanishad as no bigger than a man’s thumb
[amhgusthamatrah], it can by the spiritual influx enlarge itself and embrace the whole world
with the heart and mind in an intimate communion or oneness. [21/241]

When the Sruti says elsewhere that the Purusha lies hidden in the heart of our being and
is no larger than the size of a man’s thumb, it simply means that to the mind of man under
the dominion of Avidya his body, vitality, mind, reason bulk so largely, the Spirit seems a
small and indistinguishable thing indeed inside so many and bulky sheaths and coverings. But
in reality, it is body, vitality, mind & reason forming the apparent man that are small and

trifling and it is the Spirit or real man that is large, grandiose & mighty. [17/182-83]
Y AT

Behind the mind and using it as its own surface activity there is a stable consciousness in
which there is no binding conceptual division between itself in the present and itself in the
past and future; and yet it knows itself in Time, in the present, past and future [bhiitabhavyasya
isanah], but at once, with an undivided view which embraces all the mobile experiences of
the Time-self and holds them on the foundation of the immobile timeless self. [21/526]

....the psychic entity in us persists and 1s fundamentally the same always: it contains all
essential possibilities of our manifestation [bhavyasya = what shall be] but is not constituted
by them; it 1s not limited by what it manifests, not contained by the incomplete forms of the
manifestation [bhiita = what was], not tarnished by the imperfections and impurities, the
defects and depravations of the surface being. [22/925]
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Katha Upanishad - I1.1.13
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[Part]...*he is like *a fire *without smoke...[22/922]
[Part]...%he is *today '"'?and he is *tomorrow. [21/573]

’The Purusha that is within 'is no larger than the finger of a man; “He is like *a blazing fire
“that is without smoke, °He is lord ®of His past and "His future. *He ®alone is “today and
"He alone “shall be tomorrow. “This is '‘the thing “thou seekest. [18/119]

[Notes]
saifd: TeqHh:

...the psychic entity in us persists and is fundamentally the same always: it contains all
essential possibilities of our manifestation but is not constituted by them; it is not limited by
what it manifests, not contained by the incomplete forms of the manifestation, not tarnished
by the imperfections and impurities, the defects and depravations of the surface being. It is an
ever-pure flame [jyotih] of the divinity in things and nothing that comes to it, nothing that
enters into our experience can pollute its purity or extinguish the flame [adhimakah].
[22/924]

AT AT AT A

We exist superficially by a becoming in Time; but here again out of that becoming in Time
the surface mind, which we call ourselves, is ignorant of all the long past and the long future,
...certain it 1s that our becoming in Time goes far back into the past [sa eva adya] and continues
far on into the future [sa u $vah]. For neither the superconscient nor the subliminal can be
limited by a few moments of Time: the one is eternal and Time is only one of its modes; to
the other, to the subliminal, it is an infinite field of various experience and the very existence

of the being presupposes all the past for its own and equally all the future. [21/582-83]

We are ignorant of ourselves in Time, for we know only a part of the present life we are

living; yet that exists only by all our past of which we are ignorant and its trend is determined
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by all our future of which we are still more ignorant. For our superconscient Self is eternal in
its being [sa eva adya sa u $vah] and Time is only one of its modes, our subliminal is eternal

in its becoming and Time is its infinite field of experience. [13/495-96]
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Katha Upanishad - 1I.3.17
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’The Purusha, *the Spirit within, 'who is no larger than the finger of a man ’is seated *for
ever ®in the heart *of creatures; 'one must separate *Him "“with patience *from one's own
Ybody “as one separates '“from a blade of grass “its main fibre. '"Thou shalt know '"Him
8for the Bright “Immortal, **yea, **for the Bright *Immortal. [18/126-27]

[Part] ®That, 'one must disengage “with patience *from one’s own '°body. [22/922]

[Notes]
T PRI ST, T 3 geftehre] Sdm

One effective way often used to facilitate this entry into the inner self is the separation
[pravrhet] of the Purusha, the conscious being, from the Prakriti, the formulated nature. If
one stands back from the mind and its activities so that they fall silent at will or go on as a
surface movement of which one is the detached and disinterested witness, it becomes possible
eventually to realise oneself as the inner Self of mind, the true and pure mental being, the
Purusha; by similarly standing back from the life activities, it is possible to realise oneself as
the inner Self of life, the true and pure vital being, the Purusha; there is even a Self of body
of which, by standing back from the body and its demands and activities and entering into a
silence of the physical consciousness watching the action of its energy, it is possible to become
aware, a true and pure physical being, the Purusha. So too, by standing back from all these
activities of nature successively or together, it becomes possible to realise one’s inner being as
the silent impersonal self, the witness Purusha. [22/939-40]

In the growth into a divine life the spirit must be our first preoccupation; until we have
revealed and evolved it in our self out of its mental, vital, physical wrappings and disguises,
extricated it with patience from our own body [tarh svat Sarirat pravrhet... dhairyena], as the
Upanishad puts it, until we have built up in ourselves an inner life of the spirit, it is obvious

that no outer divine living can become possible. [22/1058]
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SPIRITUAL TRANSFORMATION

Rig Veda - 01.024.012
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[Part] '°An intuition 'in the heart [psychic being] *'*!*sees ®that truth. [22/922]

42This it was "they told “me by day and '“this it was "they told ®me *by night; lo, °this ’my
perceiving mind '»'*"*made it leap ''for my heart’s acceptance. **May *'King *Varuna
Zbrelease *’us, 'to whom “Shunahshepa '"has called ®in his fear of the wrathful and violent

Being. [14/210]
[Alt.] °this the ray of intuition (3.11.3) !![born] from my heart (10.5.1) 1>!3!sees entirely (8.19.16).
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’] abide in the spiritual being and from there “destroy °the darkness *born of ignorance *with
the shining *lamp of knowledge. [22/922]

[Notes]

He uplifts the blazing lamp of knowledge within us, he destroys the ignorance of the
separative mind and will, he stands revealed in the human spirit. [19/354]
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Rig Veda - 01.024.007
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'TIn the bottomless abyss *Varuna *the King, ®of purified discernment, set *his lofty ®pillar “of
delight and °the lowest *depths *of these '*!'were raised high above. **May "my
perceptions '®be taken “deep within [“in us]. [14/209]

'Tn the vast where there is no foundation *Varuna "has built *a high °pyramid “of the fuel of
sacrifice for the fire that must be the blazing material of a divine Sun. '"Its rays "are directed
’downward, Ptheir *foundation 'is above; '*%et "their perceptions of knowledge '*"be
established “in us “within. [15/507]

[Part] ""These rays "are directed *"downwards, "*their “foundation ''is above: '®may they be
set deep “within “us...[22/922]

[Notes]

A light descends and touches or envelops or penetrates the lower being, the mind, the life
or the body [antah ni-hitah ketavah]; or a presence or a power or a stream of knowledge pours
in waves or currents, or there is a flood of bliss or a sudden ecstasy; the contact with the
superconscient has been established. For such experiences repeat themselves till they become
normal, familiar and well-understood, revelatory of their contents and their significance
which may have at first been involved and wrapped into secrecy by the figure of the covering
experience. [22/946]
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Rig Veda - 01.024.011
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'Therefore °I approach *adoring *thee *with my soul, ‘therefore *he that doeth sacrifice,
T8getteth him control by his offerings: !'disregard me not, O vast-aspiring '*Varuna, but
Bhere “awake; *?’steal *not "from us our "life. [14/210]

[Part] O Varuna, “here “awake, *make wide thy reign. [22/922]

15 make thy reign [$amsa] wide [uru]; expresser [$amsa — 3.4.7] of wideness [uru — 8.75.11]

[Note]
I6STH

For a knowledge from above begins to descend, frequently, constantly, then
uninterruptedly, and to manifest in the mind’s quietude or silence; intuitions and inspirations,
revelations born of a greater sight, a higher truth and wisdom, enter into the being, a luminous
intuitive discrimination works which dispels all darkness of understanding or dazzling
confusions, puts all in order; a new consciousness begins to form [iha bodhi], the mind of a
high wide self-existent thinking knowledge [uru-§amsa] or an illumined or an intuitive or an
overmental consciousness with new forces of thought or sight and a greater power of direct
spiritual realisation which is more than thought or sight, a greater becoming in the spiritual
substance of our present being; the heart and the sense become subtle, intense, large to
embrace all existence, to see God, to feel and hear and touch the Eternal, to make a deeper
and closer unity of self and the world in a transcendent realisation. [22/946-47]
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Rig Veda - 01.024.015
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L19Cleave and cast upward, *O Varuna, *the higher “cord [’from us], ®!°cleave downward °the
middle, ®'°cleave to either side ’the lower; !'then '®shall *we sinless *in thy '“law, *O son
of the supreme Nature, '®abide in it "for a higher existence. [14/210]

14as

[Part]..."*may we abide “*in the law of “thy *workings and '*be ®blameless "before the

Mother Infinite. [22/922]
[Notes]

The soul, the psychic entity, then manifests itself as the central being which upholds mind
and life and body and supports all the other powers and functions of the Spirit; it takes up its
greater function as the guide and ruler of the nature [varuna]. A guidance, a governance begins
from within which exposes every movement to the light of Truth, repels what is false, obscure,
opposed to the divine realisation: every region of the being, every nook and corner of it, every
movement, formation, direction, inclination of thought, will, emotion, sensation, action,
reaction, motive, disposition, propensity, desire, habit of the conscious or subconscious
physical, even the most concealed, camouflaged, mute, recondite, is lighted up with the
unerring psychic light, their confusions dissipated, their tangles disentangled, their obscurities,
deceptions, self-deceptions precisely indicated and removed; all is purified [anagasah], set
right, the whole nature harmonised, modulated in the psychic key, put in spiritual order
[vrate]. ...As a final result the whole conscious being is made perfectly apt for spiritual
experience of every kind, turned towards spiritual truth of thought, feeling, sense, action,
tuned to the right responses, delivered [Srathaya] from the darkness and stubbornness of the
tamasic inertia [pasam..adhamam], the turbidities and turbulences and impurities of the
rajasic passion and restless unharmonised kinetism [pasam..madhyamam], the enlightened
rigidities and sattwic limitations or poised balancements of constructed equilibrium [ut-

tamam...pasam] which are the character of the Ignorance. [22/941]

When Varuna the Mighty comes and sunders this threefold restraint, we are freed towards
riches and immortality. Uplifted, the real man arises to his true kingship in the undivided
being [aditaye]. The upper [ut-tamam] cord [pasam] flies upward [ut] releasing [$rathaya] the
wings of the Soul into superconscient heights; the middle [madhyamam] cord [pasam] parts
both ways and all ways [vi Srathaya], the constrained life breaking out into a happy breadth
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of existence; the lower [adhamam] cord [pasam] collapses [$rathaya] downward [ava] taking
with it the alloy of our physical being to disappear and be dissolved in the stuff of the
Inconscient. This liberation is the purport of the parable of Shunahshepa and his two great
hymns to Varuna. [15/505]

Ignorance, this matrix of sin [nih-rtim — RV 1.24.9], has in its substantial effect the
appearance of a triple cord [pasan] of limited mind, inefficient life, obscure physical animality,
the three ropes [pasan] with which the Rishi Shunahshepa in the parable was bound
[baddhah] as a victim to the sacrificial post....As ignorance or falsehood in the being—the
Veda prefers usually the less abstract phrase—is the cause of wrong and suffering, so
Knowledge or Truth is the agent which purifies and liberates. It is because of the eye with

which he sees,—the luminous symbolic Sun,—that Varuna is the purifier. [15/505]
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SUPRAMENTAL TRANSFORMATION

Katha Upanishad - 11.2.2
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Lo, 'the Swan *whose dwelling is in the purity, He is the Vasu “in the interregions, *the
Sacrificer “at the altar, the Guest *in the vessel of the drinking; *He is in man and "’in the
Great Ones and "His home is in the Law and ?His dwelling is in the firmament; “He is all
that is born of water and '“all that is born of earth [Light] and '¢all that is born of the
mountains. '"He is the Truth and '*He is the Mighty One. [18/120]

[Part] 'The Swan “that settles in the purity ... “born of the Truth,—'itself the Truth, '8the
Vast. [22/922]

[Notes]

This then must be the nature of the third and final transformation [supramental] which
finishes the passage of the soul through the Ignorance and bases its consciousness [rtasat], its
life [antariksasat], its power [nrsat] and form of manifestation [abja goja] on a complete and
completely effective self-knowledge [rtarn brhat]. The Truth-consciousness, finding
evolutionary Nature ready, has to descend into her and enable her to liberate the supramental
principle within her; so must be created the supramental and spiritual being as the first
unveiled manifestation of the truth of the Self and Spirit in the material universe. [22/951-52]
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Chapter XXVI

The Ascent towards Supermind

ASCENT TO TRUTH BY TRUTH

Rig Veda - 01.023.05
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’They who 'by the Truth *grow [vrdhau] in truth [rta] and are masters *of the splendour *of
the truth, “that *Mitra & Varuna °I call. [14/66]

[Part] “Masters “°of the Truth-Light *who *make the Truth grow 'by the Truth. [22/953]
[Notes]

The transition to Supermind through overmind is a passage from Nature as we know it
into Super-Nature. It is by that very fact impossible for any effort of the mere Mind to achieve;
our unaided personal aspiration and endeavour cannot reach it: our effort belongs to the
inferior power of Nature; a power of the Ignorance cannot achieve by its own strength or
characteristic or available methods what is beyond its own domain of Nature. All the previous
ascensions have been effectuated by a secret Consciousness-Force operating first in
Inconscience and then in the Ignorance: it has worked by an emergence of its involved powers
to the surface, powers concealed behind the veil and superior to the past formulations of
Nature, but even so there is needed a pressure of the same superior powers already formulated
in their full natural force on their own planes; these superior planes create their own
foundation in our subliminal parts and from there are able to influence the evolutionary
process on the surface. Overmind and Supermind are also involved and occult in earth-
Nature, but they have no formations on the accessible levels of our subliminal inner
consciousness; there is as yet no overmind being or organised overmind nature, no supramental being
or organised supermind nature acting either on our surface or in our normal subliminal parts: for
these greater powers of consciousness are superconscient to the level of our ignorance. In
order that the involved principles of Overmind and Supermind should emerge from their

veiled secrecy, the being and powers of the superconscience [rtasya jyotisah pati] must descend into

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 118



us and uplift us and formulate themselves in our being and powers [rtena ... rta-vrdhau]; this descent
is a sine qua non of the transition [=ascent] and transformation. [22/955-56]

We find here both Varuna & Mitra described as putadaksas; in both the viveka acts pure
from all lower & error-haunted functionings and when they manifest themselves in man,
jajfiana, the intuitive power can work with a faultless justness of discrimination; therefore by
truth [rtena], by this truth-revealing action of the ideal faculty they increase in us the Truth
[rta-vrdhau], raising our thought, action & feeling into a spontaneous conformity with the
divine law, devdndm vrata. Mitra & Varuna are the lords, possessors & keepers [pati] of the
ritam jyotih, the true light [rtasya jyotisah], and impart it to the man who gives himself to
them in the sacrifice. [14/66]
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SUPRAMENTAL SPEECH OR WORD
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[Part] 'Three *Words °that carry the Light ®in their front and *milk "'the teat 'of the honey
of delight. [14/344]

[Part] 'Three *powers of Speech *that carry the Light ®in their front,... [22/953]
[Notes]

There are three words which are used of illumined thought, drishti, sruti & smriti, sight,
hearing and remembrance. The direct vision or experience of a truth or the thought-substance
of a truth is called drishti, and because they had that direct vision or experience, that
pratyaksha not of the senses, but of the liberated soul, the Rishis are called drashtas. But
besides the truth and its artha or thought-substance in which it is represented to the mind
[Higher Mind], there is the vak or sound symbol, the inevitable word in which the truth is
naturally enshrined & revealed & not as in ordinary speech half concealed or only suggested.
The revelation of the vak is sruti. The revealed word is also revelatory and whoever has taken
it into his soul, though the mind may not understand it, has the Truth ready prepared in the
higher or sushupta reaches of his being from whence it must inevitably descend at a future
date or in another life to his lower & darkened consciousness in order to liberate & illumine
[[lluminated Mind]. It is this psychological truth which is the foundation of the Hindu’s trust
in the Name of God, the vibrations of the mantra and the sound of the Veda. For the vak
carries, in the right state of the soul, an illumination with it of the truth which it holds, an
inspiration of its force of satyam which is less than drishti but must in the end lead to drishti.
A still more indirect action of the vijnana is smriti; when the truth is presented to the soul
and its truth immediately & directly recognised by a movement resembling memory—a
perception that this was always true and already known to the higher consciousness. [18/429-
30]

Vijnana, true ideation, called ritam, truth or vedas, knowledge in the Vedas, acts in human
mind by four separate functions; revelation, termed drishti, sight; inspiration termed sruti,

hearing; and the two faculties of discernment, smriti, memory, which are intuition, termed
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ketu, and discrimination, termed daksha, division, or viveka, separation. The ensemble of the
four faculties is Vedas or divine knowledge. [16/717]
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TRIPLE STATUS OF SUPERMIND

Rig Veda - 07.101.02
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[Part] "a triple “*refuge, '°a triple way '"of the Light. [14/344]
[Part]..."%a triple *house “of peace, '®a triple way ""of the Light. [22/953]
[Notes]

We find that in the principle of Supermind itself it has three such general poises [tri’dhatu
Saranam] or sessions of its world-founding consciousness. The first founds the inalienable
unity of things, the second modifies that unity so as to support the manifestation of
the Many in One and One in Many; the third further modifies it so as to support the evolution
of a diversified individuality which, by the action of Ignorance, becomes in us at a lower level
the illusion of the separate ego. [21/156]

The Veda describes the vijiidna plane as rtam satyam brhat, the Right, Truth, Vast, the same
triple idea [tri’ldhatu Saranam] differently expressed. Rtam is the action of the divine
knowledge, will and joy in the lines of the truth, the play of the truth-consciousness. Satyam
1s the truth of being which so acts, the dynamic essence of the truth-consciousness. Brhat is
the infinity of Sachchidananda out of which the other two proceed and in which they are
founded. [23/486 fn 2]

There (in the Veda) the three highest worlds [tri’dhatu Saranam] are classed together as
the triple divine Principle,—for they dwell always together in a Trinity; infinity is their scope,
bliss is their foundation. They are supported by the vast regions of the Truth whence a divine
Light radiates out towards our mentality in the three heavenly luminous worlds of Swar
[tri’vartu jyotih], the domain of Indra. Below is ranked the triple system in which we live.
[15/372-73]

To the envisaging mind there are three powers of the Vijnana. Its supreme power knows
and receives into it from above all the infinite existence, consciousness and bliss of the
Ishwara; it is in its highest height the absolute knowledge and force of eternal
Sachchidananda. Its second power concentrates the Infinite into a dense luminous
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consciousness, caitanyaghana or cidghana, the seed-state of the divine consciousness in which
are contained living and concrete all the immutable principles of the divine being and all the
inviolable truths of the divine conscious-idea and nature. Its third power brings or looses out
these things by the effective ideation, vision, authentic identities of the divine knowledge,
movement of the divine will-force, vibration of the divine delight intensities into a universal
harmony, an illimitable diversity, a manifold rhythm of their powers, forms and interplay of
living consequences. The mental Purusha rising into the vijidnamaya must ascend into these
three powers. It must turn by conversion of its movements into the movements of the gnosis
its mental perception, ideation, will, pleasure into radiances of the divine knowledge,
pulsations of the divine will-force, waves and floods of the divine delight-seas. It must convert
its conscious stuff of mental nature into the cidghana or dense self-luminous consciousness. It
must transform its conscious substance into a gnostic self or Truth-self of infinite
Sachchidananda. These three movements [tri'vartu jyotih] are described in the Isha
Upanishad, the first as vytiha, the marshalling of the rays of the Sun of gnosis in the order of
the Truth-consciousness, the second as samiiha, the gathering together of the rays into the
body of the Sun of gnosis, the third as the vision of that Sun’s fairest form of all in which the
soul most intimately possesses its oneness with the infinite Purusha. [23/485-86]
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'Thrice *seven “the Milch cows °that gave *him "their milk ®of Truth %n the supreme °ether;
1513he cast into form *four 'other worlds “of beauty 'when ®he grew by the Truths.
[14/344]

[Part] "“Four "other *worlds “of beauty *he creates *as his form *when ®he has grown by
the Truths. [22/953]

[Notes]
AT ST AT

...from the point of view of the ascent of consciousness from our mind upwards through
a rising series of dynamic powers by which it can sublimate itself, the gradation can be
resolved into a stairway of four main ascents [catvari anya bhuvanani], each with its high level
of fulfilment. These gradations may be summarily described as a series of sublimations of the
consciousness through Higher Mind, Illumined Mind and Intuition into Overmind and beyond it;
there is a succession of self-transmutations at the summit of which lies the Supermind or
Divine Gnosis. [22/972]

... au 99

The thrice (trih) seven (sapta) supreme seats must be the three divine worlds, Satya, Tapas
and Jana and each [world] fulfils in its own way the sevenfold principle of our existence: thus
we get the series of thrice seven seats of Aditi manifested in all her glory; the thrice seven
supreme degrees of this ascending existence. [15/205]

Vedic religion is based on an elaborate psychology & cosmology of which the keyword is
the great Vedic formula OM, Bhur Bhuvah Swah; the three vyahritis and the Pranava. The
three Vyabhritis are the three lower principles of Matter, Life & Mind, Annam, Prana & Manas
of the Vedanta. OM is Brahman or Sacchidananda of whom these three are the expressions
in the phenomenal world. OM & the vyahritis are connected by an intermediate principle,
Mahas, Vijnanam of the Vedanta, ideal Truth which has arranged the lower worlds & on
which amidst all their confusions they rest. Corresponding roughly to the vyahritis are three

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 124



worlds, Bhurloka (Prana-Annam, the material world), Bhuvarloka (Prana-Manas, the lower
subjective world), Swarloka (Manas- Buddhi, the higher subjective world). These are the
tribhuvana of Hinduism. Corresponding to Mahas is Maharloka or Mahi Dyaus, the great
heavens (pure Buddhi or Vijnana, the ideal world). The Pranava in its three essentialities rules
over the three supreme worlds, the Satyaloka (divine being), Tapoloka (divine Awareness &
Force), Anandaloka (divine Bliss) of the Puranas, which constitute Amritam, immortality or
the true kingdom of heaven of the Vedic religion. These are the Vedic sapta dhamani & the
seven different movements of consciousness to which they correspond are the sapta sindhu of
the hymns. In each of the seven (sapta) strata of consciousness all the other six work under
the law of the stratum which houses them. This means seven sub-strata in each; in the three
(trih) vyahritis there are therefore thrice seven, trih saptani. [14/33-4]
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[Part] “He is born °a seer with the mind of discernment; “an offspring °of the Truth, "a
birth ®set within '"in the secrecy, °half ?'arisen into manifestation. [22/953]

2Daksha we have supposed to be the viveka, the intuitive discriminating reason. [14/65]
> Kavi, we have seen, means possessed of the Truth-consciousness. [15/77]

[Notes]

This higher consciousness [higher Mind] 1s a Knowledge formulating itself on a basis of
self-existent all-awareness and manifesting some part of its integrality, a harmony of its
significances put into thought-form [manasa]. It can freely express itself in single ideas, but its
most characteristic movement is a mass ideation, a system or totality of truth-seeing at a single
view; the relations of idea with idea, of truth with truth are not established by logic but pre-
exist and emerge already self-seen in the integral whole [sam ...jayate]. ...This is the Higher
Mind in its aspect of cognition; but there is also the aspect of will, of dynamic effectuation of
the Truth: here we find that this greater more brilliant Mind works always on the rest of the
being, the mental will, the heart and its feelings, the life, the body, through the power of
thought, through the idea-force. It seeks to purify through knowledge [putadakshas - RV
1.23.4], to deliver through knowledge, to create by the innate power of knowledge. [22/975]

I mean by the Higher Mind a first plane of spiritual [consciousness] where one becomes
constantly and closely aware of the Self, the One everywhere and knows and sees things
habitually with that awareness; but it is still very much on the mind level although highly
spiritual in its essential substance; and its instrumentation is through an elevated thought-
power [daksena manasa] and comprehensive mental sight [kavih] —not illumined by any of
the intenser upper lights but as if in a large strong and clear daylight. It acts as an intermediate
state between the Truth-Light above and the human mind [nemam ut-yatam]; communicating
the higher knowledge in a form that the Mind intensified, broadened, made spiritually supple,
can receive without being blinded or dazzled by a Truth beyond it. [27/20]
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[Part] *Create the Light, 'O ye minds of knowledge °of our sacrifice. [15/495]

[Part] *Possessed of a vast [brhat] inspired wisdom [$ravasah], *creators [krtah] of the Light
[jyotih], ‘conscious all-knowers, “growing [vrdhah] in the Truth [rta]. [22/953]

[Notes]

This greater Force is that of the [llumined Mind, a Mind no longer of higher Thought,
but of spiritual light [jyotih-krtah]. Here the clarity of the spiritual intelligence, its tranquil
daylight, gives place or subordinates itself to an intense lustre, a splendour and illumination
of the spirit: a play of lightnings of spiritual truth and power breaks from above into the
consciousness and adds to the calm and wide enlightenment and the vast descent of peace
which characterise or accompany the action of the larger conceptual-spiritual principle, a fiery
ardour of realisation and a rapturous ecstasy of knowledge. [22/978-79]
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Beholding ’a higher °Light “beyond *this darkness *we "have followed it and reached *the
highest “Light of all, '°Surya ®divine °in the divine Being. [15/479]

Beholding ’the higher *Light “beyond 3the darkness *we ''came *to the divine ’Sun °in the
Godhead, to the highest ?Light **of all. [22/953]

[Notes]

This is the Vedic way of putting the idea which we find more openly expressed in
the Upanishads, the fairest form of Surya in which man sees everywhere the one Purusha
with the liberated vision “He am I.” The higher light of Surya is that by which vision rises on
our darkness and moves towards the superconscient, the highest that other greater Truth-
vision which, having attained, moves in the farthest supreme world of the Infinite. This
brilliant Surya is made by the godward will of man; he is perfectly fashioned by the doers of
divine works. For this light is the vision of the highest to which man arrives by the Yajna or
Yoga of his being, by its union through a long labour of self-uplifting and self-giving to the
powers of the concealed Truth. [15/479]
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Chapter XXVII

The Gnostic Being

NATURE OF THE GNOSTIC INDIVIDUAL
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"Made was °the road °of Truth *for our going *to that other “effectively fulfilling *shore, ®seen

was *'°the wide-flowing stream "of Heaven. [14/71]

By tapasya °the path ®of the Truth 'was “for the voyaging *to the other *shore; °the wide
flow ®was seen ''of the Heaven (of mind). ("'Heaven ®was seen '“streaming °out far & wide.)
[14/443]

*The path %of the Truth 'has come into being ["perfectly] “by which we shall travel *to that
other shore; ®seen is all °the wide "“way !"through Heaven. [15/129]

A perfect *path ®of the Truth 'has come into being *for our journey *to the other *shore
beyond the darkness. [22/999]

[Notes]

Truth & purity the Road, divine bliss the gate, the immortal nature the seat & kingdom,
this is the formula of Vedic aspiration. Truth the road—Praskanwa the Kdnwa makes it clear
enough in his hymn to the Aswins, the 46th of the Mandala—“Made was the road of Truth
for our going to that other effectively fulfilling shore, seen was the wide-flowing stream of
Heaven.” It is the heaven of the pure mind of which he speaks; beyond, on its other shore, are

the gates divine, the higher heaven, the realms of immortality. [14/71]

As we reach in our thought the line at which the evolution of mind into overmind passes
over into an evolution of overmind into supermind...by crossing this extreme line of
sublimated mind the consciousness passes out of the sphere [abhiit im param], exceeds the
characteristic action and escapes from the grasp, of mental perception and knowledge.
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[22/999-1000]

This passage [from Overmind to Supermind] is the stage at which the supermind gnosis
can take over the lead of the evolution from the overmind and build the first foundations of
its own characteristic manifestation and unveiled activities [rtasya sadhu’ya]; it must be
marked therefore by a decisive but long-prepared transition from an evolution in the Ignorance
to an always progressive evolution in the Knowledge. It will not be a sudden revelation and
effectuation of the absolute Supermind and the supramental being as they are in their own
plane, the swift apocalypse [v1 srutih] of a truth-conscious existence [divah] ever self-fulfilled
and complete in self-knowledge; it will be the phenomenon of the supramental being
descending into a world of evolutionary becoming and forming itself there, unfolding the
powers of the gnosis within the terrestrial nature. [22/1001]
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O thou conscious 'of the Truth, *of the Truth “alone °*be conscious, *°cut out in
succession "'many “streams °of the Truth; I ¥know ''not *how to travel “by force or
by division "to the Truth "of the shining *lord. [16/276]

’0 conscious seer 'of the Truth, *the Truth “alone *perceive in my consciousness; *°cleave
out ®’many "flowing streams °of the Truth. ""Not '“by force, “nor *by the duality **can "I
achieve the journey “nor ®attain '"to the Truth “of the shining Worker, *the fertilising
Lord. [15/434]

120 Truth-Conscious, °be conscious *of the Truth, °cleave out '’'many “streams °of the
Truth. [22/999]

20 perceiver 'of the Truth, *perceive *the Truth ‘alone, *°cleave out “many “streams ®of the Truth. [15/113]

89From the rock in the hill where they are guarded by the opposing powers. [15/434 fn 2]

"The descent of the superconscient into our life was imaged as the rain of heaven; it formed the seven celestial

rivers that flow down upon the earth-consciousness. [15/434 fn 4]

2Dyrsnah - The Fertiliser; “The shining Bull or Male”, but the latter word means also the rainer, fertiliser
or diffuser of abundance and sometimes the strong and abundant, the former seems to bear also the sense

of active or moving. [15/435 fn 7]

[Notes]

A supramental or gnostic race of beings would not be a race made according to a single

type, moulded in a single fixed pattern; for the law of the supermind is unity fulfilled in

diversity, and therefore there would be an infinite diversity [piirvih] in the manifestation [anu

trndhi] of the gnostic consciousness [rtasya dharah] although that consciousness would still

be one in its basis, in its constitution, in its all-revealing and all-uniting order. [22/1006]

Companion to Vedic Verses in 'The Life Divine' - Vol. 11

131



Rig Veda - 01.093.04

ST =T TEId i aageuitawerd afvi : |
T goreed atstead saifaves agwa: ||
e | =il | 9 | SR | A | A | SAitan | STereR | aiom? | T |

' | Safaead!? | FEEe | A | sifaread!S | S0 | TR | Sgsv e |

agnisoma | ceti | tat | viryam | vam | yat | amusnitam | avasam | panim | gah |
ava | atiratam | brsayasya | Sesah | avindatam | jyotih | ekam | bahu’bhyah | |

'0 Agni and Soma, *then **was °your “strength *’awakened *when "you robbed °the Pani "Yof
the cows and found '"the one '“Light *for many. [15/239]

'0 Flame, O Wine, *your *force *has become conscious; “you have discovered "the One
Light '*for the many. [22/999]

[Notes]

In this consciousness he would live and act in an entire transcendent freedom, a complete
joy of the spirit, an entire identity with the cosmic self and a spontaneous sympathy with all
in the universe. All beings would be to him his own selves, all ways and powers of
consciousness would be felt as the ways and powers of his own universality [ceti tat viryam)].
But in that inclusive universality there would be no bondage to inferior forces, no deflection
from his own highest truth: for this truth would envelop all truth of things and keep each in
its own place, in a relation of diversified harmony,—it would not admit any confusion, clash,
infringing of boundaries, any distortion of the different harmonies that constitute the total
harmony. His own life and the world life would be to him like a perfect work of art; it would
be as if the creation of a cosmic and spontaneous genius infallible in its working out of a
multitudinous order. The gnostic individual would be in the world and of the world, but would
also exceed it in his consciousness and live in his self of transcendence above it; he would be
universal but free in the universe, individual but not limited by a separative individuality. The
true Person is not an isolated entity, his individuality 1s universal [jyotih ekam bahu’bhyah];
for he individualises the universe: it is at the same time divinely emergent in a spiritual air of
transcendental infinity, like a high cloud-surpassing summit; for he individualises the divine
Transcendence. [22/1007]

The gnostic being’s knowledge self-realised in action will be, not an ideative knowledge,
but the Real-Idea of the supermind, the instrumentation of an essential light of
Consciousness; it will be the self-light of all the reality of being and becoming [jyotih ekam]
pouring itself out continually [bahu’bhyah] and filling every particular act and activity with
the pure and whole delight of its self-existence. [22/1012]
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?All a whiteness 'she *becomes “in the two [dvi] powers of her greatness [barhah] ®as she
unveils *her body "before our eyes; *!'she follows °the path ®of the Truth “towards our self-
perfection and “knows "all the regions of our travel and '°circumscribes them “not.
[14/305]

'Behold her *in her biune energy of earth and heaven, *how she comes into being *in her
whiteness and discloses °her body “in our front. '“!'She follows "“perfectly °the paths ®of
Truth, “as [iva] one who is wise and knows [prajanati], and '°she hedges “not “in our
regions. [15/554]

’Pure-white and “dual in her largenesses, '*!!she follows "effectively, "’like one who knows,
°the path ®of the Truth and '*diminishes “not “its directions. [22/999]

[Notes]

But in the supramental being ...the diversity would not be secured by limitation but by a
diversity in the power and hue of the Supernature: the same whole of being and the same
whole of nature would express themselves in an infinitely diverse fashion [dvi-barhah]; for
each being would be a new totality, harmony, self-equation of the One Being. What would be
expressed in front or held behind at any moment would depend not on capacity or incapacity,
but on the dynamic self-choice of the Spirit, its delight of self-expression, on the truth of the
Divine’s will and joy of itself in the individual and, subordinately, on the truth of the thing
that had to be done through the individual in the harmony of the totality. For the complete
individual is the cosmic individual, since only when we have taken the universe into

ourselves—and transcended it—can our individuality be complete [na...minati]. [22/1008-09]

...we stand now between these two terms [dvi-barhah], an outer world of Life and Matter
that has made us and a remaking of the world by ourselves in the sense of the evolving Spirit.
Our present way of living is at once a subjection to Life-Force and Matter and a struggle with
Life and Matter. In its first appearance an outer existence [avih-krnvana tanvam purastat]
creates by our reactions to it an inner or mental existence; if we shape ourselves at all, it is in
most men less by the conscious pressure of a free soul or intelligence from within than by a
response to our environment and the world-Nature acting upon us: but what we move towards

in the development of our conscious being is an inner existence creating by its knowledge and
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power its own outer form of living and self-expressive environment of living. In the gnostic
nature this movement will have consummated itself [rtasya pantham anu eti sadhu]; the nature

of living will be an accomplished inner existence whose light and power will take perfect body
in the outer life. [22/1012-13]
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rtena | rtam | dharunam | dharayanta | yajfiasya | $ake | parame | vi-oman |
divah | dharman | dharune | sedusah | nin | jataih | ajatan | abhi | ye | nanaksuh |l

'By the Truth “they held *the Truth *that holds all, ®in the might of the sacrifice, “in the
supreme ®ether, they who '®*reached "the gods ?seated "“in the law ''that is the upholder
°of heaven, '“'®reached “by the godheads born the unborn. [16/280]

'By the Truth “they uphold *the Truth *that holds all, ®in the power “of the Sacrifice, 'in the
supreme ®ether, even "they who "“by the godheads born in them '*'®travel to “the godheads
unborn, "to the Powers “who are seated for ever Yin the Law ''that upholds °the heavens.
[15/440]

[Part] 'By the Truth “they hold *the Truth *that holds all, ®in the power “of the Sacrifice, ’in
the supreme ®ether. [22/999]

[Notes]

The supramental being in his cosmic consciousness seeing and feeling all as himself would
act in that sense; he would act in a universal awareness and a harmony of his individual self
with the total self, of his individual will with the total will, of his individual action with the
total action. ... There is a conflict...between our self-affirmation and a world on which we have
to impose that affirmation, a world which seems to be too large for us and to pass indifferently
over our soul, mind, life, body in the sweep of its course to its goal. ...But for the supramental
being living in a cosmic consciousness [rtena rtam dharunam dharayanta] the difficulty would
not exist, since he has no ego; his cosmic individuality would know the cosmic forces and
their movement and their significance as part of himself, and the truth-consciousness in him
would see the right relation [dharman] at each step and find the dynamic right expression of
that relation. [22/1009-10]

All will be seen 1n its relation to the whole, so that each step will be luminous and joyous
and satisfying in itself because each is in unison with a luminous totality [parame vi-oman].
This consciousness, this living in the spiritual totality and acting from it [divah dharman
dharune sedusah], a satisfied totality in essence of being and a satisfied totality in the dynamic
movement of being [nr'n jataih ajatan], the sense of the relations of that totality
accompanying each step, is indeed the very mark of a supramental consciousness and
distinguishes it from the disintegrated, ignorantly successive steps of our consciousness in the
Ignorance. [22/1012]
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[Part] 20 Immortal, 'thou art born *in mortals %n the law *of the Truth, “of Immortality, *of

Beauty. [22/999]
[Notes]

Companion to Vedic Verses in 'The Life Divine' - Vol. 11

136



Rig Veda - 09.108.08

TEayT qust e e e s |
HAA T HAATAT [TATI TAT 3 el T2 ||
FEEsTRY! | I | 95T | g | S | e |
HA | F:° | wASS:? | fasage’® | TSt | g9 12 | ! | e ||

sahasra-dharam | vrsabham | payah-vrdham | priyam | devaya | janmane |
rtena | yah | rtajatah | vi-vavrdhe | raja | devah | rtam | brhat i

[Part] °Born from the Truth, *he ’grows by the Truth,—!'a King, ?a Godhead, "the Truth,

“the Vast. [22/999]
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Chapter XXVIII

The Divine Life

Rig Veda - 01.031.06
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[Part] 2O seeing “Flame, 'thou °carriest “man “of the crooked [vrjina] ways [vartanim] ’into
the abiding "truth and the knowledge. [22/1051]

3 yrjind means crooked, and is used in the Veda to indicate the crookedness of the falsehood as opposed to
the open straightness of the Truth, but the poet has evidently in his mind the verbal sense of vrj, to
separate, screen off, and it is this verbal sense in the adjective that governs martan [here, naram]. [15/207

f]

...possibly the seven rivers or movements of our being winding through the obstructions of our mortal
existence. [15/425 fn 2]

[Notes]

...man, moving from the ignorance to the Truth by the ignorance, follows a crooked and
wavering movement [vrjina-vartanim naram], has a judgment distressed by the falsehood and
in his growth stumbles constantly into sin and suffering. By the growth of the gods in him, he
is able to move without stumbling and suffering from Truth to greater Truth [piparsi vidathe],
straight, felicitously. [15/537 fn 2]

In us consciousness is Mind, and our mind is ignorant and imperfect [vrjina-vartanim],
an intermediate power that has grown and is still growing towards something beyond itself:
there were lower levels of consciousness that came before it and out of which it arose, there
must very evidently be higher levels to which it is itself arising. ...the destiny of evolving
consciousness must be, then, to become perfect in its awareness, entirely aware of self and all-
aware. This perfect and natural condition of consciousness is to us a superconscience, a state
which 1s beyond us and in which our mind, if suddenly transferred to it, could not at first
function; but it is towards that superconscience that our conscious being must be evolving
[piparsi vidathe]. [22/1052-53]
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For we are given a world which is obscure, ignorant, material, imperfect [vrjina-vartanim],
and our external conscious being is itself created by the energies, the pressure, the moulding
operations of this vast mute obscurity, by physical birth, by environment, by a training through
the impacts and shocks of life; and yet we are vaguely aware of something that is there in us
or seeking to be, something other than what has been thus made, a spirit self-existent, self-
determining, pushing the nature [piparsi] towards the creation of an image of its own occult
perfection or Idea of perfection [vidathe]. [22/1056]

In the obscurity of man’s ignorance, less than material Nature’s, yet greater, it is this divine
Will [agni] that governs and guides, knows the sense of his blindness and the goal of his
aberration and out of the crooked workings of the cosmic Falsehood in him [vrjina-vartanim
naram] evolves the progressive manifestation of the cosmic Truth [piparsi vidathe] Alone of
the brilliant Gods, he burns bright and has full vision [vi-carsane] in the darkness of Night
no less than in the splendours of day. [15/280-81]

The Rishi speaks of the birth of the divine Will [agni] by the working of the pure mental
on the material consciousness, its involved action in man’s ordinary state of mortal mind
emotional, nervous, passionate marked by crooked activities [vrjina-vartanim] and perishable
enjoyments and its emergence on the third plane of our being where it is forged and sharpened
into a clear and effective power for liberation and spiritual conquest. It knows all the births or
planes of our existence and leads the sacrifice and its offerings by a successive and continuous

progress to the divine goal and home [vidathe]. [15/424]

Our direct truth-perceptions [vi-carsane] on the other hand come from that Supermind,—
a Will that knows and a Knowledge that effects [vidathe sakman],—which creates universal
order out of infinity. Its awakening into action brings down, says the Veda, the unrestricted
downpour of the rain of heaven,—the full flowing of the seven rivers from a superior sea of
light and power and joy. It reveals Sachchidananda. It reveals the Truth behind the scattered
and ill-combined suggestions of our mentality and makes each to fall into its place in the unity
of the Truth behind; thus it can transform the half-light of our minds into a certain totality of
light. It reveals the Will behind all the devious and imperfectly regulated strivings of our
mental will and emotional wishes and vital effort [vrjina-vartanim naram] and makes each to
fall into its place in the unity of the luminous Will behind; thus it can transform the half-
obscure struggle of our life and mind into a certain totality of ordered force. [23/423]
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Rig Veda - 01.133.01
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’T purify ['both] *earth and heaven *with the Truth and "*burn ®the Great *Forces of Harm
°that possess it not. [14/343]
’T purify ’earth and heaven “by the Truth. [22/1051]

3'We must note that it is not Heaven the father and Earth the mother that are indicated, but the two sisters,
Rodasi, feminine forms of heaven and earth, who symbolise the general energies of the mental and
physical consciousness. [15/312]

[Notes]

Suddhi is the condition for mukti. All purification is a release, a delivery; for it is a throwing

away of limiting, binding, obscuring imperfections and confusions [druhah dahami]. [24/674]

...purification, liberation, perfection, delight of being are four constituent elements of the
Yoga,—Suddhi, mukti, siddhi, bhukti. [24/632]

The Gita has laid it down from the beginning that the very first precondition of the divine
birth, the higher existence is the slaying of rajasic desire and its children [druhah dahami],

and that means the exclusion of sin. [19/280]

Companion to Vedic Verses in 'The Life Divine' - Vol. 11 140



Rig Veda - 09.086.42

Y o1 STET ENEIAT WE: W SaHT Sraae o1 T |
BT AT TG~ ad 71T o 978 &5 T 4 il ||

q:' | 3R | TER | B | TS | We | W | < | = | 31 | gshn |
2| SHT? | AR | oFe: S | S | e | = | e | =0 | aeie! |

sah | agre | ahnam | harih | haryatah | madah | pra | cetasa | cetayate | anu | dyu-bhih |
dva | jana | yatayan | antah | iyate | naraS§amsam | ca | daivyam | ca | dhartari |l

[Part] °His ecstasy, 2'in one who holds it, “sets into motion "*the two "births, '"the human
self-expression '®and "“the divine, '®and moves “between them. [22/1051]

[Notes]

For there are two aspects of the divine birth [divyam janmal; one is a descent, the birth of
God in humanity, the Godhead manifesting itself in the human form and nature, the eternal
Avatar; the other is an ascent, the birth of man into the Godhead, man rising into
the divine nature and consciousness [narasamsam|, madbhavam dgatah; it is the being born
anew in a second birth of the soul. [19/148]

This is the double condition of the divine birth of the soul, of its release from the mortality
of the ego and the body into the spiritual and eternal,—knowledge first of one's timeless
immutable self and union through it with the timeless Godhead, but knowledge too of that
which lives behind the riddle of cosmos, the Godhead in all existences and their workings.
[19/307]

The Godhead works out the divine birth in us progressively, simply, infallibly, by taking
up our being into his and by filling it with his own knowledge and power, jiaanadipena
bhasvatd; he lays hands on our obscure ignorant nature and transforms it into his own light
and wideness. [19/310]

...this soul shaped into humanity is a being of that Being, that this also has risen out of
material involution by increasing self-expression [naraséamsam] in a series of births of which
each grade is a new ridge of the ascent opening to higher powers of the spirit and that it is still
arising and will not be for ever limited by the present walls of its birth but may, if we will, be
born into a divine humanity. Our humanity is the conscious meeting place of the finite and
the infinite and to grow more and more towards that Infinite even in this physical birth is our
privilege. This Infinite, this Spirit who is housed within us but not bound or shut in by mind
or body, is our own self and to find and be our self was, as the ancient sages knew, always the
object of our human striving, for it is the object of the whole immense working of Nature.
But it is by degrees of the self-finding that Nature enlarges to her spiritual reality. Man himself
is a doubly involved being; most of himself in mind and below is involved in a subliminal

conscience or a subconscience; most of himself above mind is involved in a spiritual
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superconscience. When he becomes conscient in the superconscience, the heights and the
depths of his being will be illumined by another light of knowledge than the flickering lamp
of the reason can now cast into a few corners; for then the master of the field will enlighten
this whole wonderful field of his being, as the sun illumines the whole system it has created
out of its own glories. Then only he can know the reality even of his own mind and life and
body. Mind will be changed into a greater consciousness, his life will be a direct power and
action of the Divinity, his very body no longer this first gross lump of breathing clay, but a
very image and body of spiritual being. That transfiguration on the summit of the
mountain, divine birth, divya janma, is that to which all these births are a long series of
laborious steps. An involution of spirit in matter 1s the beginning, but a spiritual assumption
of divine birth is the fullness of the evolution. [13/326-27]
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3"May 'the ®invincible “rays of *his *intuition **be there *seeking immortality, *pervading
$both ’the births; °for by them *he sets flowing '*!7in one movement "human strengths
Zand Pthings divine. [22/1051]
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